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The book under review (transl. title: Sour-
ces of Research on the Pre-Christian Reli-
gion of the Slavs) written entirely in Spa-
nish has been referred to by its authors
is an anthology because its objective is
to gather in one volume medieval writ-
ten sources on the subject. The book,
which is of impressive size (505 pages in
total), consists of a short introduction,
eight chapters, and references. Each of
the chapters presents written sources in a
particular language — Greek (1), Latin (2),
Slavic (3—4-5), Old Icelandic (6), Arabic
(7), sources with unclear attribution (8).
The Slavic sources are divided into three
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groups: South Slavic (3)' (the authors of
the book use the term “Mediterranean Sla-
vic”), East Slavic (4), and West Slavic (Old
Czech) (5). The Polish texts are added to
the Latin sources — for example “Annales
seu cronicae incliti regni polonicae” by Jan
Dtugosz. Perhaps the book’s best contribu-
tion is the fact that the medieval written
sources collected by the authors have been
translated into one of the West European
languages — into Spanish. This might pro-
mote interest in Slavic antiquity in the his-
panophone world. The book is the work of
a large number of scholars, because it was
necessary to translate from different lan-
guages into Spanish. It is also impressive
that in some cases the translations have
been made directly from the manuscripts
and not from their follow-up publications.

! The authors of the book use the term “Medi-
terranean Slavic”.



The whole structure of the book shows
that the aim of the authors was to enlighten
the reading public. Within each chapter of
the collection the works that contain infor-
mation about the pre-Christianity religion
of the Slavs have been arranged chronolo-
gically. The texts have been entered with a
numbering, which makes orientation in the
book easy. Then the name of the author
of the respective medieval texts is listed,
and if the author is unknown — the most
frequently used title of the text. There is a
peculiar introduction to each author and
text. It contains most general information
about the historical, social, cultural and
literary context, within which the medieval
work has occurred. There follows a biblio-
graphy divided into three parts: the edition
that is the source of the text translated into
Spanish; other editions or translations into
European languages; a bibliography of the
major titles dealing with the analysed text.
Each fragment translated into Spanish is
preceded by data about where the passage
of information is located in the medieval
texts, and what is the context of its use.
More than one fragment is given for some
of the texts. For example, the text of the
Treatise against the Bogomils is provided
according to the publication made by Pop-
ruzhenko?, and three fragments have been
selected, numbered respectively 3.3.1.,
3.3.2., and 3.3.3. The first number corre-
sponds to the number of the chapter (3 for
South Slavic texts). The second number
shows that this is the third quoted author
or text among the South Slavic ones. The
third number serves as numeration of frag-
ments. It is indicated that the first fragment
is on page 488v, and then it is clarified that
in this part of the Treatise, Cosmas the

Ilonpy xeHk o, M. Kosma IIpecutep,
Oosrapckuii nucaTenb X Beka (=bbiarapcku cra-
punw, 12). Codus, 1936.

Presbyter, harshly attacks the Bogomils, be-
cause they are worse than the pagan idols
and demons. Part 3.3.1. ends with a transla-
tion of the Slavic text into Modern Spanish.
The medieval text itself, used as a source for
the translation, has not been provided by the
book authors. The same sequence of the ex-
position is followed both in the second and
third fragments of the Treatise against the
Bogomils. Overall the whole book creates
an impression with its strict and consistent
arrangement and vast information, which
undoubtedly are of great importance for an
audience unfamiliar with Slavic studies.

As we have already mentioned, the sepa-
ration of sources by chapter is performed
on the basis of the language in which the
respective manuscript has been written.
Therefore, the responses of Pope Nicho-
las T (858-867) to the Bulgarian prince
Boris I (died 907), the Chronicle of Jan
Dtugosz (1415-1480), Chronica Bohemo-
rum of Cosmas of Prague (1045-1125),
and in general all texts written in Latin,
regardless of the information they contain
about any particular Slavic people, are in-
cluded in the same chapter. The authors
of the anthology have made an effort to
distinguish between the East Slavic, West
Slavic and South Slavic texts. However, it
is not clear what were the criteria used to
divide the Slavic sources into groups: the
place of occurrence of the respective work,
the origin of the manuscript, from which it
is translated into Spanish, or the group of
Slavs the information contained therein re-
fers to. It is clear that it is not mandatory
for the three listed criteria to match. For
example, the words of John Chrysostom on
the drought and God’s punishments are in-
dicated as a source for the religion of the
Eastern Slavs, despite the fact that “Sour-
ces of Research on the Pre-Christian Re-
ligion of the Slavs” has accepted that the
Zlatostruy is a collection created on the
initiative of the Bulgarian King Simeon.
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The authors of the anthology have accep-
ted that the fragment they are interested in
is a Russian addition, which is more recent
than the Bulgarian translation®. The follow-
ing texts have been declared as South Sla-
vic texts: the Life of Constantine the Philoso-
pher, the Service for St. Nahum of Ohrid,
the Treatise against the Bogomils by Cos-
mas the Presbyter, the Life of Venerable
Theodosius of Tarnovo by patriarch Cal-
list, and the Life of St. Ventseslav (knowh
also as Wenceslaus). The existence of this
last text among the South Slavic texts raises
bewilderment, because the authors indicate
that it has been drafted in Czech territory
and provides information about paganism
in Bohemia, and because it is translated in
the anthology into Spanish from a Russian
copy made at a later period.

As regards the selection of texts, the au-
thors of the reviewed book have stipulated
that they have included fragments, which
contain descriptions of religious practi-
ces — official or private ones — explanations
of any pre-Christianity concepts, as well as
mentions of names of gods. Religious cus-
toms include the mentions of magic, other
superstitions, etc., because they are also part
of religious beliefs. Then, in cases when it is
disputed whether the data refer precisely to
the religion of the Slavs, the matter is clari-
fied in the introduction to the respective
texts. The anthology does not include sour-
ces which only contain a general reference
to the paganism of the Slavs, without any
further details. The latest South Slavic texts
included date back to XIV century. For

3 This refers to sermon 85 of the full version of
Zlatostruy, corresponding to sermon 40 of the short
version. For the source of this sermon and the time
for its penetration into Russia, refer to Miltenov
(MunteHo B, 5. 3maTtocTpyit: CTapoOBIATapCKH
XOMUJIETUYEH CBOJI, Ch3a/I€H 110 MHAIMATHBA HA
Obarapckus map CumeoH. TeKCTOJIOTHUECKO U
u3Boposecko m3ciensane. Codwms, 2013, c. 57).
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West Slavic and East Slavic sources, the up-
per limit is XV and XVI century respective-
ly. It might be worthwhile to add among the
South Slavic sources the Slavic translation
of the Chronicle of John Malala, where the
name of Zeus is substituted with the name of

E)

l:erun“: ‘)[\,A,sﬁ A ONPHTEAID RBIAXMANORD CNO\j‘
BiKiH. Mopsha gearika’. Naturally, the full pre-
sentation of the sources of Slavic mythology
is most likely impossible, and so the absence
of one source or another does not in any
way diminish the value of the book.

The study of the Slavic pre-Christian re-
ligion, according to the authors of the an-
thology, relies on three types of sources:
written records, archeological data and
folklore material. The authors claim that
it is difficult to interpret archeological data
without sources of written records. They
also say that with regard to folklore mate-
rial it is difficult to judge which rituals and
customs are relicts from the time of Slav
paganism, and which are universal, and
therefore typical for all nations. It is strik-
ing that the authors have not mentioned
even in passing the role of language data —
toponyms, etymological analyses, language
reconstructions — for the correct under-
standing of Pre-Slavic mythology. Another
very important source is also absent in the
Spanish anthology — typological compari-
sons of the Slavic religion with other Indo-
European mythological systems (most fre-
quently Baltic and Proto-Indo-European).
As cultural anthropology is based on lan-
guage (including folklore texts) and com-
parative typological data — this approach is
widespread in Slavic studies to a sufficient
degree, and it already has a history span-

4 On this matter, refer to the encyclopedia:
Mudbl HapoaOB MUpPa. DHIMKIONEIUS B IBYX
Tomax. Mocksa, 1980, 450-456.

5 The text of the Chronicle is quoted accor-
ding to the electronic diachronic corpus and
the historical dictionary histdict.uni-sofia.bg.



ning back several decades. Furthermore,
thanks to this methodology, already back
in the 1960’s and 1970’s, V. V. Ivanov and
V. N. Toporov, reconstructed Proto-Slavic
mythology®. The authors base their work
on etymological analyses of certain words
and on comparison of folklore texts in
various Slavic and Baltic languages. Even
something more — in a joint work of V. V.
Ivanov and T. Gamkrelidze dating back to
19847, available online both in Russian and
in English, on the basis of Indo-European
language material it is shown how linguistic
data provide an opportunity to draw con-
clusions about extra-linguistic facts: thus
through formal semantic analysis of the vo-
cabulary of dialects of the Indo-European
proto-language, a reconstruction is effected
of the world of the bearers of that language:
fauna, flora, geographic location, climate,
the presence and movement of humans in
the world, their culture — interpreted in a
wide scope of meanings — both material and
spiritual (including religious beliefs, rituals,
etc.)’. In fact Bulgarian linguistics does not
avoid these approaches as well — Iv. Dobrev
has brilliantly proven that the Proto-Slavic
-es-, -r- and -u- stems are a language fact

‘UBanos,B.B.,B.H. Tonopos. Cna-
BSIHCKHE SI3BIKOBBIE MOJIEIMPYFOIINE CEMUOTH-
yeckne cucteMbl. Mocksa, 1965; I B a H 0 B,
B.B.,B.H. T ot o p o B. UccnnenoBanus B 00-
JIACTH CJIaBSHCKUX peBHOCTEN: JIekcuueckue u
(paseosornveckne BOMPOCH PEKOHCTPYKIHH
TekcTOB. Mocksa, 1974.

"Tamxpenunse, T., B.B.IBanoBs.
Wunoesporeiickuil s3Ik ¥ UHAOEBpONEUIHL. Pe-
KOHCTPYKIIMHA W MCTOPUKO-TUIIOJIOTMYECKUIA aHa-
JIN3 TIpas3blka ¥ POTOKYJIbTYpPHI. T. 1-2. Tounumcw,
1984. With translation in English: Ga m k r e-
lidze, T, V.Ivan ov.Indo-European and the
Indo-Europeans: A reconstruction and historical
analysis of a proto-language and a proto-culture.
2 vols. Berlin—New York, 1994-1995.

STamkpenunse T..B.B.UBauoBs.
WupoeBponeickuit s3biK..., C. 457.

with a very important cultural and historical
meaning, which allows us to have a glimpse
at the worldview of Proto-Slavic tribes (the
shaman ideology and cosmogonic ideas)’.
Analyses and reconstructions of ancient
mythological systems similar to the afore-
mentioned, in our opinion, are no less im-
portant than the written sources that have
reached us, because they provide a much
more complete idea about the religious be-
liefs of the Slavs. For the Spanish language
audience it would most likely be interesting
and useful to realize that such approaches
exist, and that they have provided certain
results, which are still valid. Therefore we
consider that the book presented “Sources
of Research on the Pre-Christian Religion
of the Slavs®, which is indeed very informa-
tive and detailed, would only stand to gain
if the authors had at least mentioned the
role of language and comparative typologi-
cal data for the adequate understanding of
the religion and the worldview of the Proto-
Slavic person.

Without any doubt, “Sources of Research on
the Pre-Christian Religion of the Slavs” pre-
sents a pioneering work for Slavic studies in
Spain. The authors of the book would have
gained our respect even only for the fact that
they have presented such specialized subject
matter in the Spanish language for the first
time. The fact that the work has been writ-
ten in a way that makes it accessible to a large
number of scholars, including to people who
are not familiar with the achievements of
Slavic studies, is of paramount importance.
Consequently, I have no doubt that the an-
thology will be of great importance for the de-
velopment of Slavic studies in Spain, and will
promote interest in Slavic studies in Europe.
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