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BEDEʼS HOMILIES IN TWO BERČIĆ GLAGOLITIC FRAGMENTS FROM 
THE 13th–14th CENTURIES*

An important corpus for the reconstruction of the earliest translation of homiletic 
texts in the Croatian redaction of Old Church Slavonic are fragments of Glagolitic 
breviaries that were written between the 13th and 15th centuries. A considerable 
number of them is housed in Berčićʼs collection in the National Library of Rus-
sia in St. Petersburg, which represents the most extensive collection of Glagolitic 
monuments outside Croatia (Vialova 2000). It contains Glagolitic printed books, 
fragments and manuscripts that Ivan Berčić gathered in the 19th century over a 
twenty-year period1. Most of the fragments that Berčić found in the Šibenik region 
come from the island of Prvić2. Nonetheless, limited information exists regarding 
Glagolitic culture in the Šibenik region. Studies by Horvat, Stošić and Šupuk in-
dicate that in the 15th century the Glagolitic script was used in several places in 
Šibenik region: Prvić-Luka, Srima, Mandalina, Konjevrate, Donje polje, Rakitni-
ca, Krapanj, Grebaštica (Šupuk 1957: 10; Eterović 2024: 85). The presence of the 
Glagolitic script on Prvić is demonstrated by registers of births/deaths/marriages, 
inscriptions, numerous wills, often written by Franciscans of the Tertiary Order, 
and fragments of Croatian Glagolitic manuscripts (breviaries, missals ans miscel-
lanies). A story from the late 15th century illustrates the profound roots of Old 
Church Slavonic service and the Glagolitic script on Prvić, as local parishioners 
expressed displeasure when Swiss Dominican pilgrims celebrated mass in Latin. 

* This work was created within the project Hagiographical themes of Old Croatian Literature 
– CroHagio, funded by the European Union – NextGenerationEU.

1 For a list of all the places where Berčić collected manuscripts, see Galović (2023: 106–107). 
2 The Prvić fragments of Glagolitic breviaries from the 13th–14th centuries encompass readings 

from the psalms (Berč. I/5, Berč. I/6) and the temporal cycle (Berč. I/7, Berč. I/8). Fifteenth-century 
fragments include readings from the sanctoral (Berč.  I/9) and temporal cycle (Berč. II/19) of the 
breviary, whilst Berč. II/18 and II/20 contain readings from the missal (Vialova 2000: 73–75).
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There are also beliefs that the term glagoljaš3 itself first appeared in 1483 among 
the Tertiary Franciscans from Prvić. A monastery of the Tertiary Order with the 
Church of St Mary was founded in Prvić Luka in 14634. In this monastery the 
Glagolitic script has been used continuously from its foundation to the present day 
(Galović 2024: 130). In the 17th century, the guardian of Prvić was the famous 
Šimun Glavić, who wrote two chronicles in Glagolitic.

This paper focuses on two fragments from the 13th–14th centuries, discovered 
in Prvić in 1852 (Berč. I/7, Berč. I/8), which previously constituted the Christmas 
section of the temporal cycle (The Proper of Seasons) of the Croatian Glagolitic 
breviary. Due to their antiquity, they hold significant value for reconstructing the 
composition of earlier Glagolitic liturgical texts, especially its homiletic corpus, 
wherein vestiges of an earlier selection of homilies and older homiliaries can be 
discerned. Petra Stankovska (2015: 448–449, 456) has demonstrated that the content 
of Glagolitic breviaries5, when compared to several older Latin Benedictine brevia-
ries from the 11th to 14th centuries, reveals remnants of antiquity (i.e., deviations 
from the Roman breviary) on the 3rd and 4th Sundays of Advent, during the evening 
service for the Feast of the Nativity of our Lord, and on the Feast of St Stephen, 
the Feast of St John the Apostle and Evangelist, and the Feast of the Holy Inno-
cents6. The prevalence of homilies by Bede the Venerable, particularly during the 
Advent and Christmas cycles, serves as a sign of the antiquity of the template upon 
which a given breviary is founded. In numerous Glagolitic breviaries, several of 
Bedeʼs homilies are substituted with those authored by other Church Fathers, such as  
St Augustine and St Jerome; hence, the presence of his homilies within the Christmas 
cycle indicates the persistence of an earlier tradition (Stankovska 2015).

3 Runje 2012: 16. Refer to Juran (2024: 110–111) for more perspectives on the initial attesta-
tion of the term glagoljaš.

4 In 1463, the Franciscan Tertiary Order on Prvić received permission to possess a cemetery 
and a baptistery beside the monastery, so ensuring extensive pastoral care (Runje 2012: 60, 139).

5 Stankovska attempted to resolve problems concerning the composition of the older type of 
the Croatian Glagolitic breviary by comparing it to fragments of 13th-century breviaries, such as 
the London fragment and the Ljubljana Homiliary. She compared Glagolitic breviaries to those 
of the Patriarchate of Aquileia, of southern Germany (Breviarium antiquissimum, second half of 
the 11th century, Einsiedeln, Stiftsbibliothek, call number cod. 83(76); Breviarium antiquissimum, 
beginning of the 13th century, Einsiedeln, Stiftsbibliothek, call number cod. 103; Breviarium Lau-
sannense, 1400, Feiburg, Bibliothèque cantonale et universitaire, call number Ms. L30; Breviarium 
Chorii, 13th century, Austrian National Library, call number cod. 1890), and of the Czech region 
(Liber Viaticus, 1360; Breviarium Benedicti de Waldstein, 1410) that until the mid-14th century 
belonged to the Archdiocese of Regensburg (Stankovska 2015: 449–450).

6 She observed that the Vrbnik breviaries within the Christmas cycle adhere to the conventions 
found in selected Czech and German breviaries, as well as the earlier breviary from the Patriarchate 
of Aquileia in their homiletic composition. Furthermore, Vb1 and other Krk breviaries align in their 
selection of homilies for the Christmas cycle with the older breviary type, which is found in Latin 
breviaries of the the Patriarchate of Aquileia (Ljubljana, National and University Library, call num-
ber MS37, MS39,) and other extant breviaries of Czech and German origin from the 11th to the 15th 
centuries numbered in the previous footnote (Stankovska 2015: 460).
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The two Prvić fragments comprise readings from two of Bedeʼs homilies 
which are rare in the Croatian Glagolitic liturgical corpus: Hom. I. 9 (Hom. 8. In 
die Natali Sancti Ioannis Baptistae)7 and Hom I. 10 (Hom. 9 In die festo Innocenti-
um).8 Both of Bedeʼs homilies (for the Feast of St John the Apostle and Evangelist 
and for the Day of the Holy Innocents) are only found in three Glagolitic brevia-
ries: the First Breviary of Vrbnik (Vb1), two fragments from Prvić (Berč. I/7, Berč. 
I/8), and the Editio Princeps of the Croatian Glagolitic Breviary (Pt), which in its 
first part (from Advent through Christmas to the start of Lent) adheres to the old-
est known Croatian Glagolitic tradition in the selection of biblical and homiletic 
readings. 

HOMILIES OF BEDE THE VENERABLE

Homilies on the Gospels (Homeliarum Evangelii Libri II, around 720ʼ) is one 
of the latest works written by Bede the Venerable (672/673–735), who was the 
greatest commentator of the Scriptures and historian of the 8th century9, but 
also the author of numerous hagiographical, scientific and theological texts and 
hymns. He was the most renowned figure of early Anglo-Saxon England and 
the father of English ecclesiastical history who initiated new trends in Christian 
monasticism, believing that it was time that educated monks should take the 
place of hermit monks as role models and that asceticism should be replaced by 
education (Kendall 2010: 111–112). The study of the Bible and the integration 
of its lessons to Christian living was the centre of his life (Brown 2009: 33). His 
collection is composed of fifty homilies arranged in two books and “ordered 
in the sequence of major feasts and Sundays of the liturgical year according 
to the Romano-Neapolitan use” (Brown 2009: 74). The majority of them are 
dedicated to two liturgical seasons: Advent and Christmas, as well as Lent and 
Easter, and many are based on his Gospel commentaries. Although his collec-
tion is structured similarly to Gregory the Greatʼs homilies, it differs from them 
thematically. Four themes dominate in the pericopes: the birth of Jesus, John 
the Baptist, the Resurrection, and the promise of the heavenly kingdom (Allan 
2006: 48–50; Radošević 2023: 195). Nearly half of the homilies are based on 
passages from Johnʼs Gospel, while only two are based on Markʼs Gospel. Thir-
teen and fourteen homilies are based on Matthewʼs and Lukeʼs Gospel (Allan 

7 Hom. I. 9 according to Beda Venerabilis, Homeliae evangelii, CCSL 122, 60–67; Hom. 8. 
In die Natali Sancti Ioannis Baptistae according to Bedae Venerabilis, Homiliae, PL 94, 44–49.

8 Hom. I. 10 according to Beda Venerabilis, Homeliae evangelii, CCSL 122, 68–72. Hom. 9 In 
die festo Innocentium according to Bedae Venerabilis, Homiliae, PL 94, 50–53).

9 He dedicated himself primarily to the examination of the Holy Scriptures, as seen by his ex-
tensive commentaries on the Old Testament (including the Book of Genesis, Song of Songs, Tobit, 
Ezra, etc.) and the New Testament (such as the Gospels of Mark and Luke, Revelation, Acts of the 
Apostles, etc.).
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2006: 49–50). In addition to Gregory the Great, Bede was also affected by the 
teachings of other Church Fathers, including Augustine, Jerome, and Ambrose.

Bedeʼs homilies, having entered the Homiliary of Paul the Deacon, gained 
great popularity and occupied an important place in the liturgical texts of the Caro
lingian era. They were read on various occasions, including private meditation, 
interpretation of the Gospel of the day, liturgy, and the reflectorium. They are dis-
tinguished by an exegetical approach, that is, they shed light on the relationship 
between the past biblical time and the present in the interpretation of the Gospel 
of the day (Martin 1989: 165). He preferred employing the associative technique, 
which involves repeating and rearranging biblical words and quotations. Bede re-
garded preaching as a means to rectify theological and moral perspectives, ulti-
mately perceiving it as a struggle against heresy (Brown 2009: 73).

The majority of Bedeʼs homilies can be found in the Advent and Christmas 
cycle of the Croatian Glagolitic breviaries: 1) Hom. I. 3 (In festo Annuntiationis 
Beatae Mariae, Luke 1:25–27)10; 2) Hom I. 4 (In festo Visitationis Beatae Mari-
ae, Luke 1:39–40)11; 3) Hom I. 7 (In aurora Nativitatis Domini, Luke 2:15)12; 4) 
Hom I. 8 (In Die Natali Domini, John 1:1)13; 5) Hom I. 9 (In die Natali Sancti 
Ioannis, John 21:19)14; 6) Hom I. 10 (In die festo Innocentium, Matthew 2:13)15 
(Radošević 2023: 200).

Recent study has indicated that a negligible number of textual variants, primar-
ily consisting of small phonological, morphological, syntactic, and lexical discrep-
ancies, exist among Bedeʼs homilies copied in Glagolitic breviaries. It is probable 
that they all derive from a same source (Radošević 2023: 201). The antiquity of 
the translation of Bedeʼs homilies is evidenced by a distinctive characteristic of 
the Old Croatian Glagolitic tradition, namely the use of the name Spas (Salvator) 
when referring to Jesus (Tandarić 1984: 127; Radošević 2021; Vela 2023). We 
find it in three Bedeʼs homilies from the Christmas cycle: in Hom. I. 8 (č(lovê)ka 
sp(a)sa kr‘sta roždastvo, Ber2 31d / hominis Iesu Christi nativitatem16), Hom. I. 10 
(obênʼčaemi ka g(ospod)u b(og)u sp(a)su h(rьst)u, Vb1 41d, Ber2 44b / coronandi 
ad Christum17), and Hom. I. 9 (V (o)no vr(ê)me g(lago)la sp(a)s p(e)tru: gredi po 
mnê. Obraĉ se p(e)t(a)r v(i)dê uč(e)nika togo iže lûblaše sp(a)sь, Vb1 38a, Pt 32a, 
Berč. I/8 / In illo tempore dixit Iesus Petro, Sequere me. Conversus Petrus vidit 
illum discipulum quem diligebat Iesus18). 

10 Beda Venerabilis, CCSL 122, 14–20; Bedae Venerabilis, PL 94, 9–14.
11 Beda Venerabilis, CCSL 122, 21–31; Bedae Venerabilis, PL 94, 15–22.
12 Beda Venerabilis, CCSL 122, 46–51; Bedae Venerabilis, PL 94, 34–38.
13 Beda Venerabilis, CCSL 122, 52–59; Bedae Venerabilis, PL 94, 38–44.
14 Beda Venerabilis, CCSL 122, 60–67. Bedae Venerabilis, PL 94, 44–49.
15 Beda Venerabilis, CCSL 122, 68–72; Bedae Venerabilis, PL 94, 50–53.
16 Bedae Venerabilis, PL 94, 38.
17 Bedae Venerabilis, PL 94, 50.
18 Bedae Venerabilis, PL 94, 44.
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Bede the Venerable does not consistently emphasize every Gospel verse; rath-
er, he concentrates on characters or narrative details, imbuing these parts with 
symbolic significance. His primary objective was the enlightenment of the obser
vant Christian by promoting the contemplative practice of rumination (Brown 
2009: 74). The constant repetition of Bible references in Hom I. 3 (In festo An-
nuntiationis Beatae Mariae), serves as a call to meditative reading and the search 
for the meaning of New Testament quotations in contemporary life. The objective 
to be pursued, as provided by the Gospel as a guide, is stated at the outset of 
the homily (početakь n(a)šego izʼbavleniê današʼne s(veta)go e(van)ĵ(eli)ê čtenie 
poručaetь, Ber2 18a).

FRAGMENT BERČ. I/7

Fragment Berč. I/7 dates from the late 13th and early 14th century (202 × 159, 
194 × 159). It is badly damaged and difficult to read in places (Vialova 2000: 5). 
The text was therefore reconstructed using comparable passages from Vb1 and 
Ber2. The fragment contains the Office of the Day of the Holy Innocents (Na 
danь svetihь mladenacь) with patristic lessons from Augustineʼs treatise and the 
Bedeʼs homily. It was previously believed that the fragment contained Jeromeʼs 
Commentariorum in Evangelium Matthaei, as is typical of most Glagolitic bre-
viaries (Vialova 2000: 5); however, this research has shown that Bedeʼs homily 
I. 10 (In die festo Innocentium) is included instead of excerpts from Jeromeʼs 
Commentary on the Gospel of Matthew.

Only the fragment Berč. I/7, together with four Glagolitic breviaries (Ber2 
43c–45b; Vb1 41a–42a; Pt 32b–33b; N1 30d), has Bedeʼs text, whereas other 
Glagolitic breviaries use the one from Jeromeʼs Commentary on Matthew19. The 
version of Bedeʼs homily in Pt is much shorter; in particular, the three lessons 
in Pt correspond in content to the first lesson in Ber2 and Vb1. Extract from 
Bedeʼs homily in N1 (30d) corresponds also with the first lesson copied in Ber2 
and Vb1. In N1 Bedeʼs text is copied as the last lesson of the patristic reading 
derived from Jeromeʼs Commentary on Matthew. This text is attributed only 
to St Jerome (N1, 30cd) without acknowledgment of partial Bedeʼs authorship 
(Stankovska 2020: 143).

The presence of two etymological figures that are missing in the Latin original 
(čtenie e(stь) čt(e)no / lectio recitata20, Ber2 43c, Vb1 41a, N1 30d, Pt 32c; početʼ 
e(stь) poč(e)t(a)kь / coepit origo21, Ber2 43d, Vb1 41a, N1 30d, Pt 32c) together 
with an abbreviation due to an inaccuracy in the translation (êko lûbo živemʼ o 
g(ospod)ê živemь . lûbo umiraemʼ g(ospod)ni esmʼ, Vb1 41b; êko lûbo živuĉimь 

19 S. Eusebii Hieronymi, Commentariorum in Evangelium Matthaei, lib. I, cap. 2. PL 26: 27. 
Stankovska 2020: 143.

20 Bedae Venerabilis, PL 94, 50.
21 Bedae Venerabilis, PL 94, 50.
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o g(ospod)ê živêmь . lûbo umiraemь g(ospod)ni esьmь, Ber2 44a prema lat. quia 
sive vivimus, Domino vivimus, sive morimur, Domino morimur. Sive enim vivimus 
sive morimur, Domini sumus22), indicates that all these Glagolitic attestations of 
Bedeʼs I. 10 homily have the same source (Radošević 2023: 201). This following 
paraphrase, which does not adhere exactly to the Latin text, is present in all three 
Glagolitic texts (Ber2 44c, Vb1 41d, Berč. I/7 7d): nь semu obakʼ udobʼ po ev(a)-
nĵ(e)lsku gl(a)su otvêĉanie otvrʼzaetь . êko ne tьkʼmo vь Vitʼlêomê, Vb1 41d / Ubi 
tamen facilis patet responsio, quia non tantum in Bethleem23.

Written between the second and third lectio, a responsory in Berč. I/7 (se 
vidêhomь agnьc (n)a gorê sionscê i s nim st(oe)ĉa tisuĉ i imêhu ime [ego i] oca 
ego pisano na čelê, 7c), almost corresponds to the capitula in Ber2 (k(a)pit(u)lь 
vidêhь na gore sionʼsce agn(a)cь stoeĉь . i šʼ nimь .r.(=100) i .k.(=40) i .g.(=4) 
tisuĉa imuĉь ime ego i ime o(t)ca ego . pisano na čelihь svoihь, 44d). This 
capitula appears both in Ber2 (44d), Vb1 (42b), N1 (31a) and Pt (33a) as part 
of the same service (but with no relation to the homily). The Scripture reading 
from the capitula attested in four breviaries (Rev 14:1–2) appears in Glagolitic 
missals as part of the same service: čt(enie) kn(igь) apok(alipsie) b(la)ž(enago) 
iv(a)na ap(usto)l(a) ~ v (o)ni dni . vidêhь na gorê sionscê agnacь stoeĉь . i šʼ 
nimʼ .r.(=100) i .k.(=40) i .g.(=4) tisuĉa . imuĉe ime ego i ime o(t)ca ego pisano 
na čelêhʼ svoihʼ, MBer1 12d). 

The first part of Bedeʼs homily, not preserved in Berč. I/7, but found in four 
Glagolitic breviaries (Vb1, Ber2; first lesson in N1 and Pt) explains the meaning 
of the Gospel reading, while the following part contains a reflection on martyrs 
(Allan 2006: 69). In the homily, the biblical events are interpreted allegorically 
and etymologically. Some commentaries and interpretations, such as the Voice of 
Ramah (glas va Urame), indicate that Bede was familiar with Jeromeʼs Nomina 
Hebraica (Allan 2006: 71). The first part of the verse (Jer 31:15) is applied to the 
massacre of innocent children at the beginning of the homily, while the second sec-
tion – which deals with Rachelʼs cries – is used throughout the text as the basis for 
the development of the homily. It appears after the Old Testament figure of the pro-
to-martyr Abel. The etymological interpretation of Rachelʼs name (rahilʼ že vistinu 
êže ovʼca, Vb1 41d), as well as her inconsolable mourning and grief for her lost 
sons (iskati že podobaetь se po slovu kako rahil plakavši čedʼ svoih (glagolet) se, 
Berč. I/7 7d), serves as the basis for Christʼs parable of the lost sheep. Rachel, who 
perishes upon Benjaminʼs birth, becomes a symbol of the church, which grows 
through grief and suffering (rahilʼ že plakavši čedʼ svoihʼ . i ne hotêvši utêšiti se 
êko nê sutʼ znamenuetʼ vistinu cr(ê)ki plakati s(ve)t(i)hʼ ot sego v(ê)ka prêneseniê, 
Vb1 41c). The section of the homily that refers to Rachel is the most important part 
of Bedeʼs text in Berč. I/7.

22 Bedae Venerabilis, PL 94, 50.
23 Bedae Venerabilis, PL 94, 51.
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The remains of the ad verbum translation indicate that the first translation of 
Bedeʼs homilies was more faithful to the Latin source than the later Glagolitic 
transmission: in Bethleem et in omnibus finibus eius occisi sunt24 / v(a) vitlêome 
izʼbьeni sutь Ber2 43d; vь vitlêome i vь vsêhʼ prêdêlêhʼ ego izьbeni sutʼ Vb1 
41a; v(a) vitlêomê i v‘ vs(e)hь prêdêl(i)h‘ izʼbeni sutь N1 30d. And also sig-
nificat Ecclesiam plorare quidem sanctorum de hoc saeculo ablationem25 / 
znamenuetʼ vistinu cr(ê)ki plakati s(ve)t(i)hʼ ot sego v(ê)ka prêneseniê, Vb1 
41b / znamenuetь vistinu cr(ê)kvi s(ve)tihь ot sego vêka preneseniê, Ber2 44b 
(Radošević 2023: 211). As expected, the older text from Vb1 is closer to the 
Latin original. Some additions can only be found in later manuscripts such as 
the expression iskati ovʼcu pogibʼšuû which only appears in the Second Beram 
Breviary (Ber2) from the fifteenth-century, but not in older transmissions (Vb1, 
Berč. I/7). The following sentence contains a subtle shift in meaning: smotrenie 
ne pokoitʼ se . da bes prestana zrêti b(og)a dostoina bila bi, Vb1 41d / cuius tota 
intentio ut videre Deum mereatur, invigilat26. 

The figures of repetition in the Glagolitic translation emphasise the essential 
aspects of the moral teachings. The inclusion of the word slišan est underscores 
the connection between the events in the Old and New Testaments, a relation-
ship that is reinforced by the use of three synonyms at the end: plačь, ridanie 
and vʼplь: po pr(o)r(o)č(a)stvu Eremie pr(oro)ka . gl(a)sь vь uramê sliš(a)nь 
estʼ vь visotê sʼlišanʼ estʼ plačʼ i ridanie i vьplʼ mnogʼ, Vb1 41bc / Quod iux-
ta vaticinium Ieremiae: Vox in Rama, id est in excelso, audita est ploratus et 
ululatus27. The synonym vapal (longing) absent in Bedeʼs Latin homily, but 
included in both breviaries (Vb1, Ber2), consistently appears in the parallel 
biblical readings within the Glagolitic missals: gl(a)sь vь uramê slišanь e(stь) 
. plačь i ridanie i vap(a)lь mnogь, MBer1 13b. The word krv is added to create 
a figure of repetition: i êkože krii prьvago mučenika Avela . tako i krii pročihʼ 
m(u)č(eni)kь, Vb1 41c / et sicut protomartyris Abel, ita etiam sanguinem caet-
erorum martyrum28.

The Croatian translator highlighted the written origin of particular sentences 
by incorporating verba dicendi (such as reče / say): svêstuet se po nemže g(lago)lû 
muža mudra . iže reče, Vb1 41c / iuxta illud viri sapientis29. By repeating the 
phrase izьbeni sutʼ, the recipients are prompted to consider the significance of 
the slaughter of the holy innocents as archetypes of all later martyrs in Church 
history: a eže vь vitlêome i vь vsêhʼ prêdêlêhʼ ego izьbeni sutʼ êvlaetʼ . ne tьk-

24 Bedae Venerabilis, PL 94, 50.
25 Bedae Venerabilis, PL 94, 50.
26 Bedae Venerabilis, PL 94, 50.
27 Bedae Venerabilis, PL 94, 50.
28 Bedae Venerabilis, PL 94, 50.
29 Bedae Venerabilis, PL 94, 50.
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mo vь iûdêi otnudêže cr(ê)kvê početʼestʼ početakʼ . na i vь vsêhь toežde cr(ê)- 
kvê koncêhʼ po vsemu okrišlû, Vb1 41ab. They illustrate the magnificence of 
martyrdom as a reward for humility (Walker 2020: 879). Bede here follows the 
interpretation of Caesarius of Arles in arguing that the suffering of Rachel and 
the mutilation of the infants shouldnʼt become an occasion for mourning but for 
celebration (Hayward 1994).

The translation of Bedeʼs homilies most probably originates from the north-
ern Glagolitic area, Istria or the island of Krk. These homilies contain some 
unique and rare words in the corpus of Glagolitic texts written in Croatian re-
daction of Old Church Slavonic. In all Glagolitic copies of Bedeʼs I.10 homily, 
the Germanism žlaht (šlaht), which exists today in the Slovenian language30, 
appears in the meaning of nobility/royalty. The word žlaht/žlahtan appears with 
only a few examples in the most comprehensive Academian Croatian dictio-
nary (AR 23: 452–453), one of which comes from the Istrian legal text Istarski 
razvod (1275–1395). This Germanism is also found in the Glagolitic Petrinić 
Miscellany (CPet) from 1503 (skozi ku tankost’ i žlah’tu 10v; rodomʼ žlahta 
51v) that is written on a mixture of Old Croatian and Church Slavonic. In that 
miscellany the word žlahta is attested in homilies that were translated from La
tin Lenten sermon collection Sermones Quadragesimales written by Jacobus de 
Voragine.31 According to Franc Miklošičʼs Etymological Dictionary (Miklosich 
1886: 341), the word comes from the Old High German slahta/Geschlecht (kind, 
gender, origin).32 This Germanism is also known in Western Slavic languages, 
Slovakian and Polish. The word žlahta does not appear in the first two volumes 
of the Dictionary of Croatian redaction of Church Slavonic (Mihaljević 2017: 
55). The corpus of the above-mentioned Dictionary contain only one attestation 
of the form šlahta: it is in Vb1 in translation of Bedeʼs I.10 homily. The version 
šlahta also appears in Berč. I/7, which is closer to Vb1 in antiquity. In a trans-
lation of the same passage from Bedeʼs Latin homily all three Glagolitic texts 
have this very rare Germanism: žlahta in Ber2 and šlahta in Vb1 and Berč. I/7. 
Mihaljevićʼs observation that Ber2 contains some rare and unique lexemes and 
that should be included in the corpus of the mentioned dictionary could be ex-
tended by remark that Bedeʼs homilies, in which some rare lexemes are found, 
also enriches the same corpus. 

30 The word is abundant in Primožʼs New Testament (1577) and in the Slovenian language in 
general.

31 Refer to Reinhart 1996 and Radošević 2022 for more information on Petrinić Miscellany.
32 Orel 2007: 364; Stramljič Breznik, Hameršak 2010: 94.
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Hom. 10 
In die festo 
Innocentium, 
Bedae 
Venerabilis, PL 
94: 50–53

Vb1, 41a–42a Ber2, 43c–44c N1, 30d Berč. I/7, 7cd

In illo tempore 
angelus Domini 
apparuit in 
somnis Ioseph, 
dicens: Surge et 
accipe puerum 
et matrem 
eius, et fuge in 
Aegyptum, et 
esto ibi usque 
dum dicam tibi, 
etc. 
De morte 
pretiosa 
martyrum 
Christi 
innocentium 
sacra nobis 
est, fratres 
charissimi, 
Evangelii lectio 
recitata, 

in qua tamen 
omnium Christi 
martyrum 
pretiosa mors 
est designata 
Quod enim 
parvuli occisi 
sunt, significat 
per humilitatis 
meritum 
ad martyrii 
perveniendum 
gloriam, et 

V (o)n(o) vr(ê)-
me anĵ(e)lь 
g(ospoda)nь 
vь snê êvi se 
osipu g(lago)le 
. vstani i poimi 
otroče i materʼ 
ego . i bêži vʼ 
ĵeĵpьtʼ . i budi 
tu dondeže reku 
ti . i pr(o)č(aê) . 
om(iliê) 
čʼstnago bêdi 
pr(o)zv(i)t(e)ra
O semrʼti 
prêdrazêi 
mučenikʼ 
h(rьsto)v(ihь) 
nevinʼnihʼ  
s(ve)t(a)go 
evʼnĵ(eli)ê namʼ 
bratiê milêiša 
čt(e)nie estʼ 
čt(e)no. 
V nemže  
obakʼ i vsêhʼ 
m(u)č(eni)kь 
h(rьsto)v(ih)ь 
prêdraga 
semrʼtʼ 
naznamenuet 
se . Eže ubo 
i mladênci 
izbeni sutʼ . 
znamenuetʼ 
prosmêri 
utežanie . 
k mučeniê 
prihodi sl(a)vê . 

V (o)n(o) vr(ê)-
me anĵ(e)lь 
g(ospoda)nь 
va snê êvi se 
osipu g(lago)le 
. vstani i poimi 
otroče i matêrь 
ego . i bêži vʼ 
eûpatь . i budi 
tu doideže ti 
reku . i pročaê . 
omiliê častnago 
bêdi prozbitera 
čtênie č(tetь) .
O semrʼti 
predrʼzei 
muč(e)nikь 
h(rьsto)vihь
nevinʼnihь s(ve)-
t(a)go ĵ(e)v(a)-
nĵ(e)liê n(a)mь 
br(a)tʼê mileiša 
čtenie e(s)t(ь) 
čt(e)no /43d/
V nemže obakь 
i vsehь muč(e)-
nikь h(rьsto)-
vihь predragaê 
semrʼtь
naznam(e)nuetʼ 
se . 
Eže ubo 
mladenʼci 
izbʼeni sutь . 
znam(e)nuetь 
pro ut(e)žanie . 
k mučeniê 
prihodi sl(a)vi .
 

O semrti pre-
drazêi s(ve)tihь 
m(u)č(e)n(i)-
kь h(rьsto)vihь 
nevinʼnihь s(ve-
ta)go ev(an)-
ĵ(eli)ê n(a)mь 
bratie milêiša 
čtenie e(stь) 
čteno . 
V nemže obakь 
sihь s(ve)tihь 
m(u)č(e)n(i)kь 
h(rьsto)vь pre-
draga semrʼt’
nazn(a)menuetʼ 
se . Eže ubo 
ml(a)d(e)nʼci 
izbʼeni sutь . 
zn(a)m(e)nuetь 
pro smêri uteža-
nie . k’ vêncem’ 
mučeniê priho-
diti k sl(a)vê . 
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quia nisi 
conversus fuerit 
quis, 
et effectus ut 
parvulus, non 
possit animam 
dare pro 
Christo.

Quod in 
Bethleem et in 
omnibus finibus 
eius occisi sunt, 
ostendit non 
solum in Iudaea, 
unde Ecclesiae 
coepit origo, sed 
et in omnibus 
eiusdem 
Ecclesiae 
finibus 
quacunque 
per orbem 
diffusa est, 
persecutionem 
saevituram 
perfidorum, 
et piorum 
patientiam esse 
coronandam.

Qui a bimatu 
occisi sunt, 
doctrina et 
operatione 
perfectos 
indicant; qui 
vero infra, 
simplices vel 
idiotas, fidei 
tamen non 
fictae constantia 
fortes aeque 
denuntiant.

Êko aĉe 
neobraĉenʼ 
kto budetʼ i 
svrʼšenь êko 
mladêncʼ . ne 
možetьʼ duše 
svoee dati za 
h(rьst)a . 

A eže vь 
vitlêomê i vь 
vsêhʼ prêdêlêhʼ 
ego izьbeni 
sutʼ êvlaetʼ . ne 
tьkmo vь iûdêi 
otnudêže cr(ê)-
kvê početʼestʼ 
početakʼ . na 
i vь vsêhь 
toežde cr(ê)-
kvê koncêhʼ 
po vsemu o 
/41b/ krišlû . 
Ihže koliždo 
kri prolivaema 
estʼ b(og)a radi 
progoneniemʼ 
lûtьcʼ . 
nevêrʼnihь I 
pročihь m(i)-
l(o)stivihʼ 
trьpêniê . biti 
obênʼčaema 

A eže ot 
polьdrugago 
lêta izʼbьeni 
sutʼ učeniemь 
i dêlaniemʼ 
svrʼšenie 
vkazaetʼ . Êko 
ubo vistinu 
prostie . lûbo 
neučenie vêri 
obakʼ nelьžnie 
tvrʼdostanʼniemʼ

Êko aĉe 
neobraĉenь 
budetь kto i 
sьvrš(e)nь kako 
mlad(e)n(a)cь . 
ne možetь duše 
svoee dati za 
h(rьst)a .

A eže v(a) 
vitlêome 
izʼbьeni sutь 
êvlaetь . nê t(a)-
kmo va iûdei 
otnudeže cr(ê)-
kvê početʼ e(s)-
t(ь) poč(e)t(a)kь 
. na i v(a) vsihь 
toežde cr(ê)-
kvê konʼcihь 
po vsemu 
okrišlû . Ihže 
koliždo krʼvь 
prolivaemi estь 
b(og)a radi 
progoneniemь 
lût(a)cь . 
nevêrʼnihь, 
pročihь m(i)-
l(o)st(i)vihь 
tʼrpeniê biti 
obênʼčaema

A eže otʼ 
polьdrug(a)go 
lêta izʼb(i)eni 
sutь . učeniemь 
i delaniemʼ 
svršeniemь 
vkazaetь . Êko 
ubo vistinu 
prosʼtie lûbo 
neučenie vêri 
obakь nelažnie 
tvrʼdostanʼniemь 
i krêpʼkie

Êko aĉe 
neobraĉenь 
budetь kto i 
sьvrš(e)nь êko 
ml(a)d(e)n(a)cь . 
ne možetь d(u)-
še svoee dati za
g(ospod)a svoego .

A eže v(a) 
vitlêomê i v’ 
vs(e)hь prêdêl- 
(i)h’ izʼbeni sutь 
êvlaetь . ne t(a)-
kmo va iûdêi 
otnûdêže cr(ê)-
kvь početʼ e(s)-
t(ь) počet(a)kь . 
na i v(a) vs(i)-
hь toežde cr(ê)-
kvê konʼcêhь po 
vsemu okrišlû . 
ihže koliždo krv’ 
prolivaema estь 
b(og)a radi pro-
goneniem’ lût- 
(a)cь . nevêrnihь 
progotel i pro-
čihь m(i)l(o)-
stivihь tʼrpeniê 
biti obênʼčaema

A eže ot 
polьdrugago 
leta izʼbeni 
sutь . učeniemь 
i dêlaniemʼ 
svršeniem‘ 
vkazaetь . Êko 
ubo vistinu 
prostie lûbo 
neučenie vêri 
obakь nelažnie 
tvrʼdostanʼnie 
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Quod illi 
quidem occisi 
sunt, sed 
Christus qui 
quaerebatur 
vivens evasit, 
insinuat corpora 
quidem [Al. 
add. martyrum] 
ab impiis posse 
perimi, sed 
Christum pro 
quo persecutio 
tota saevit, 
nullatenus eis 
vel viventibus 
vel occisis 
posse auferri, 
sed eos veraciter 
contestari, 
quia sive 
vivimus, 
Domino 
vivimus, sive 
morimur, 
Domino 
morimur. 
Sive enim 
vivimus sive 
morimur, 
Domini sumus.
Quod iuxta 
vaticinium 
Ieremiae: Vox in 
Rama, id est in 
excelso, audita 
est ploratus et 
ululatus, 
manifeste 
denuntiat 
luctum sanctae 
Ecclesiae, 
quae de iniusta 
membrorum 

krêpʼkie edinako 
vʼzvêstuûtʼ

Čt(enie) 
Eže oni vistinu 
izʼbьeni sutʼ .
h(rьst)ь že iže 
iskaše se živʼ 
ubêža . Skazaetʼ 
têlesa vistinu ot 
nečistivihь moĉi 
ubiti se
. na h(rьst)ь
egože radi 
progonenie vse 
lûtitʼ . nikoliže 
ot nihʼ lûbo 
živuĉemʼ . lûbo 
umiraûĉemʼ 
moĉi otêti se . 
na imʼ rêsnê o 
nêmʼ svêstovati 
rekuĉemʼ. 
Êko lûbo živemʼ 
o g(ospod)ê
živemь . lûbo 
umiraemʼ 
g(ospod)ni 
esmʼ . 

A eže po pr(o)-
r(o)č(a)stvu 
Eremie pr(oro)-
ka . gl(a)sь vь 
uramê sliš(a)nь 
estʼ vь visotê sʼ- 
/41c/ lišanʼ estʼ 
plačʼ i ridanie i 
vьplʼ mnogʼ . 
Êvlaemo
vzʼvêĉaetʼ plačь 
s(ve)tie cr(ê)kvê 
. êže o nepravêi 

edinako 
vzvêstuûtь /44a/

Čt(e)ni(e) .
Eže oni vistinu 
izʼb(i)eni .
H(rьst)ь že 
iže iskaše se 
živь ubêža 
. Skazaetь 
telesa vistinu 
ot nečistivihь 
moĉi ubiti se . 
na H(rьst)ь
eg(o)že radi 
progonenie vse 
lûtitʼ nikoliže 
ot nihь lûbo 
živuĉimь . lûbo 
umiraûĉimь 
moĉi otêti 
se . na imь 
rêsnê o nêmʼ 
sьvêstovati 
rekuĉimь 
Êko lûbo živu
ĉimь o g(ospo-
d)ê živêmь . 
lûbo umiraemь 
g(ospod)ni 
esьmь

Se že po pro(ro)-
častvu Eremie 
pror(o)ka . gl(a)-
sь va urame 
sliš(a)nь e(s)-
t(ь), to estь va 
visotê, sʼliš(a)-
nь e(s)t(ь) plačь 
i ridanie i vʼplь 
mnogь 
Êvlaemo 
vazʼvêĉaetь 
plačь s(ve)tie 
cr(ê)kvê . 
êže o neipravêi 

krêpʼkie edinako 
vzvêstuûtь
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suorum nece 
gemit, non ut 
hostes garriunt 
in vacuum 
cedere, sed 
usque ad solium 
ascendere 
superni iudicis; 
et sicut 
protomartyris 
Abel, ita etiam 
sanguinem 
caeterorum 
martyrum de 
terra clamare 
ad Dominum, 
iuxta illud viri 
sapientis: 

Non despicies 
preces pupilli, 
nec viduam, 
si effundat 
loquelam 
gemitus. Nonne 
lacrymae viduae 
ad maxillam 
descendunt, 
et exclamatio 
eius super 
deducentem 
eas? A maxilla 
enim ascendunt 
usque ad 
coelum, et 
Dominus 
exauditor non 
delectabitur in 
illis.
Quod Rachel 
plorasse dicitur 
filios suos, 
nec voluisse 
consolari, 
quia non sunt, 

udʼ svoihʼ 
semrʼti vzdišetʼ 
. a ne êkože nêci 
vrazi bludetʼ 
v tьĉe vstupati 
. na daže do 
prêstola višnago 
vshodetʼ sudʼe . 

I êkože krii 
prьvago 
mučenika Avela 
. tako i krii 
pročihʼ m(u)-
č(eni)kь ot 
z(e)mle vьpiti 
kʼ g(ospod)u 
svêstuet se po 
nemže g(lago)-
lû muža mudra . 
iže reče 
Ne prezritʼ 
prosbi sira 
ni vdovi aĉe 
izlietь g(lago)lь 
vzdihaniê . Ne 
li slьzi vdovê  
na lice vshodetʼ 
i vьplь ee na 
izvodeĉihʼ e .Ot 

lica že vshodetʼ
daže na n(e)-
bo . i g(ospod)ь
uslišatelь ne 
naslaždaet se vʼ 
nihʼ

Rahilʼ že 
plakavši čedʼ 
svoihʼ . i ne  
hotêvši utêšiti se 
êko nêsutʼ 

udь svoihь 
semrʼti vzdišetь 
. A ne êkože 
nêci vrazi 
bludetь v taĉe 
vstupati . na 
daže do prestola 
višn(a)go 
vshodetь sudie . 
I êkože krʼvь 
prьv(a)go 
muč(e)n(i)ka 
Avêla . tako i 
krʼvь pročihь 
mučenikь ot 
z(e)mle vapiti 
ka g(ospod)u 
svêstuetʼ se po 
onomu
g(lago)lu muža 
mudra . 
iže r(e)če
Ne prezritь 
g(ospod)ь 
prozʼbi sirihь 
ni vdovicь aĉe 
izlietь g(lago)lь
vzdihaniê Ne li 
slʼzi vʼdovê  na 
lice vshodetь 
/44b/ i vap(a)lь 
ee na izvodeĉih 
se Ot lica že 
vshodetь daže 
na n(e)bo . 
i g(ospod)ь 
uslišat(e)lь ne
naslaždaet se vʼ 
nihь 

Rahilь plak(a)-
vši čedь svoihь 
. i ne hotê 
utišit(i) se . 

/7c/ lice 
sʼhod(et) i
vopl [ee na] 
(izv)odeĉihь 
e ot lica že 
(vsho)detь 
na n(e)bo i 
g(ospod)ь 
usliš(atelь)
ne naslaždaet se 
[v nihь] 
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significat 
Ecclesiam 
plorare quidem 
sanctorum de 
hoc saeculo 
ablationem, 
sed non ita velle 
consolari ut qui 
saeculum morte 
vicerunt, rursus 
ad saeculi 
certamina 
secum toleranda 
redeant, quia 
nimirum non 
sunt ultra 
revocandi in 
mundum, de 
cuius aerumnis 
semel evaserunt 
coronandi ad 
Christum.
Rachel namque, 
quae ovis 
aut videns 
Deum dicitur, 
Ecclesiam 
figurate 
demonstrat, 
cuius tota 
intentio ut 
videre Deum 
mereatur, 
invigilat. 
Et ipsa est ovis 
centesima, 
bonus relictis in 
coelo nonaginta 
novem ovibus 
angelicarum 
virtutum, 
abiit quaerere 
in terra, 
inventamque 
suis humeris 

êko nêsutʼ 
Znamenuetʼ 
vistinu cr(ê)ki 
plakati s(ve)- 
t(i)hʼ ot sego  
v(ê)ka 
prêneseniê . 
Na ne tako 
hotêti utêšiti se 
. da iže vêkь 
s- /41d/ emrʼtiû 
pobêdiše . paki 
na v(ê)ka brani 
soboû trьpimie 
vʼzvratili se 
biše . Êko bez 
diva nêsutʼ 
vêĉe otzivaemi 
v mirʼ . ot 
negože strasti 
edinoû ubêžaše 
obênʼčaemi kʼ 
g(ospod)u sp(a)-
su h(rьst)u .

Rahilʼ že vistinu 
êže ovca . lûbo 
videĉi b(og)a
naricaet se
cr(ê)ki 
znamenatêlʼnê 
skazaetь eeže 
vse smotrenie 
ne pokoitʼ se . 
da bes prêstana 
zrêti b(og)a 
dostoina bila bi
I sama estʼ 
ovʼca sʼtnaê . 
eeže pьsʼtirʼ 
dobri ostavʼl na 
n(e)b(e)si devetʼ 
desetʼ i devetʼ 
ovьcь eže sutʼ 
anĵ(e)lskie sili . 
snide iskati na 
z(e)mlû obretʼ 
že û na svoi 
položi 

Znamenuetь 
vistinu
cr(ê)kvi 
s(ve)tihь  
ot sego vêka 
preneseniê 
Na ne tako hotêti 
utišiti se . da iže 
vêkь semrʼtiû 
pobêdiše paki 
na vêka br(a)ni 
soboû trpimie 
vazʼvratili se 
biše . Êko bez 
diva nêsutь vêĉe 
otzivaemi v mirь 
. ot negože strasti 
edinoû ubêžaše 
obênʼčaemi ka 
g(ospod)u 
b(og)u sp(a)su 
h(rьst)u . 

Rahilь že vistinu, 
êže ovʼca . lûbo 
videĉi b(og)a 
naricaet se 
cr(ê)ki 
znam(e)n(a)-
têlʼnê skazaetь 
eeže vʼse smot
renie ne pokoitʼ 
se . da bezь 
prestanutiê zrêti 
b(og)a dostoina 
bila bi . I sama 
estь ovʼca 
satʼnaê . eeže 
pasʼt(i)rь /44c/ 
dobri ostavʼlь na 
n(e)b(e)si devet 
desetь i .z. ov(a)-
cь eže sutь anĵ(e)-
lskie sili . i snide 
iskati ovʼcu po
gibʼšuû na z(e)-
mlû . i obretʼ û 
položivʼ û na 
rame svoi . i sice 

/7d/
dobri 
ostav(i)lʼ na [ne-
besi devet] deset 
i devet ov(ac) 
[eže  sutь]
anĵ(e)lskie sili 
snide isk(a)tь na 
z(e)mlû i obrêt 
že û nь svoi
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imposuit, et sic 
reportavit ad 
gregem.
Quaeritur autem 
iuxta litteram 
quomodo 
Rachel plorasse 
dicitur filios 
suos, 
Cum tribus Iuda 
quae Bethleem 
tenebat, non de 
Rachel, sed de 
sorore eius Lia 
fuerat orta.
Ubi tamen 
facilis patet 
responsio, quia 
non tantum 
in Bethleem, 
verum etiam in 
omnibus finibus 
eius pueri sunt 
omnes trucidati.

Tribus autem 
Beniamin, quae 
de Rachel orta 
est, proxima 
fuit tribui Iudae. 
Unde merito 
credi debet 
quod plaga 
crudelissimae 
necis non 
paucos etiam 
Beniaminaeae 
stirpis pueros 
involverit, 
quos progenies 
Rachel elata in 
excelsum voce 
ploraverit

ramê i sice 
prinese kʼ stadu . 

Iskati že 
podobaet se 
po slovu kako 
rahilʼ plakavši 
čedʼ svoihʼ 
g(lago)let se . 
Egda kolêno 
iûdovo . eže 
vitlêomь držaše 
. ne ot Rahili na 
ot sestri ee lie 
izʼšlo bê . 

Nь semu obakʼ 
udobʼ po ev(a)-
nĵ(e)lsku gl(a)-
su otvêĉanie 
otvrʼzaetь . êko 
ne tьkʼmo vь 
Vitlêomê . nь 
i vistinu i vь 
vsêhь prêdêlêhь 
ego otročeta sutʼ 
vsa isʼsêčena .

Kolêno že 
Vênʼêminovo 
. eže ot Rahili 
izʼšlo estʼ 
blizʼ bê k- 
/42a/ olênu 
Iûdovu egože 
radi dostoinê 
vêrovati se 
podobaetʼ . êko 
rana mrʼčêiši 
semrʼti vistinu 
nemalo čedь i 
vênʼêminʼskie 
šlahti ubi Ihʼže 
čedʼ rahilь . 
vzdviženimʼ na 
visotu gl(a)-
s(o)mь plaka

prʼnese û kʼ 
stadu . 

Isʼkati že 
podobaetʼ se 
po sl(o)vu kako 
rahilь pl(a)k(a)-
vʼši čedь svoihь 
g(lago)letʼ se .
Egʼda kolêno 
iûdovo . eže 
Vitliomь držaše 
. ne ot Rahili na 
ot sestri ee lie 
izʼšlo bê 

Na semu ob(a)kь
udobь po (evan)-
ĵ(e)lsku gl(a)-
su otvêĉanie 
otvrʼzaetь . êko 
ne t(a)kmo v(a) 
Vitʼlêome . na 
i vistinu i va 
vʼsêhь predêlihь 
ego otročeta sutʼ 
vsa isasečena .

Kolêno že 
Vênʼêminovo 
. eže ot Rahili 
izašʼlo e(s)t(ь) 
blizь bê kolênu 
Iûdovu egože 
radi dostoinê 
varovati se 
podobaetь . êko 
ranь  mrʼzčêiši 
semrʼti vistinu 
nemalo čedь 
vênьêminʼskie 
žьlahьti ubi 
Ihʼže čedь rahilь 
. vzdviženimʼ na 
visotu glasomь 
plaka

že û nь svoi
položi ramê i 
sice prʼnese [k] 
stadu . 
Iskati že po-
dobaetь se po 
slovu kako rahil 
plakavši čedʼ 
svoih [glagolet] 
se
Egda kolêno 
Iûdovo eže 
v[itliom] držaše 
ne ot rahili [na 
ot sestri ee lie] 
izišlo bê
[na semu obakь] 
udobь po 
e(van)ĵ(el)s(ku) 
[glasu] [otveĉa]-
nie otvrza(etь) 
[êko ne takmo 
vь] vitleome 
[na i vistinu i 
vь] (vs)êh prê-
delih [ego otro-
četa] sut 
vsa is[asečena]
[koleno] že 
veniêmino(vo) 
[eže ot Rahili] 
izʼšlo est b[liz] 
[bê kolenu] 
iûdovu ego(že) 
[radi]
[dos]toinê [varo-
vati se podoba]
et êko rana 
mrĉê(iši) [semr-
ti] vistinu 
nemalo č(ed) 
(vên)minskie 
šlahti ubi [ihʼ-
že čedʼ] rahil 
vz(dvi)ž(enim)
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FRAGMENT BERČ. I/8

The fragment Berč. I/8 originates from the late 13th to early 14th century (200 × 
162) (Vialova 2000: 5–6). It includes a service On the Feats of St John the Apostle 
and Evangelist together with Bedeʼs homiliy (I. 9) on John 21:19. Bedeʼs homily 
I. 9 is, apart from Berč. I/8, only found in the oldest Glagolitic breviary (Vb1) and 
in the Editio Princeps of the Glagolitic Breviary (Pt), while other breviaries con-
tain lessons form Augustineʼs Treatise on the Gospel of John (Stankovska 2015: 
454). In Metr, the commencement of the patristic reading titled the Homily of St. 
Augustine (a segment of St. Augustineʼs Tractates) encompasses only the initial 
words of Bedeʼs homily: Čt(enie) s(veta)go e(van)ĵ(elie) pro s(lovo) Iv(a)na … V 
(o)no vr(ême) reče g(lago)la I(su)s P(e)tru: gredi po mnê i obraĉ se P(e)t(a)r vidi  
uč(e)n(i)ka togo egože lûblaše I(su)sь, greduĉa vslêd iže vzleža nʼ vič(e)ri nʼ prsêhʼ 
ego i reče g(ospod)i kto est predadei te I i pročaê om(i)liê s(ve)t(a)go Avg(u)st(i-
na) b(i)s(kupa) … Čtenie s(veta)go e(van)ĵ(eli)ê eže n(a)mь čteno estʼ br(a)tie  
m(i)lêiša tolicêmʼ veĉšimʼ ot n(a)sь smotreniemʼ podobaetʼ po različnimʼ sl(o)v(e)- 
s(e)mь mistiti se, 43d). 

All three Glagolitic texts contain identical supplementary passages from the 
Gospel of John, which are not found in Bedeʼs Latin homily. Moreover, these 
passages correspond to the Biblical lessons found in the Glagolitic missals. Af-
ter the very faithful translation of the homiletic text in which Bede briefly retells 
the events described in the first fourteen verses of the 21st chapter of the Gospel 
of John, a short passage appears in Glagolitic breviaries that deviates from the 
ad verbum translation of Bedeʼs homily by largely imitating the next four verses 
of the same Gospel (21:15–18). An analysis of this Scripture reading together 
with those contained in Glagolitic missals shows that Berč. I/7 has similari-
ties with scriptural quotations from the northern group of missals, for example 
MBer2 (v (o)no vr(ê)me . r(e)č(e) I(su)sь Simunu Petru . Simune Ioninь lûbiši 
li me . g(lago)la emu Petr ei g(ospod)i ti vêsi êko lûblû te . i r(e)če emu I(su)- 
sь pasi ovʼce moe . g(lago)la emu vtoricêû . Simune Ioninь lûbiši li me . onʼ že 
r(e)če emu . ei g(ospod)i ti vêsi êko lûblû te . i r(e)če emu pasi aganʼce moe . 
g(lago)la emu treticeû . Simune Ioninь lûbiši li me . oskrbê že Petarь êko r(e)če 
emu treticêû lûbiši li me . i g(lago)la emu . g(ospod)i ti vʼsa vêsi . i to vêsi êko 
lûbʼlû te . i r(e)če emu . pasi ovce moe . amenь amenь g(lago)lû t(e)bê . egda bê 
ûnь poêsaše se samь . i hoždaše êmože hotêše, 150d).

This long quotation is almost identical in the sanctorale cycles of the 
Glagolitic breviaries, and serves as a responsory between the two readings (1Pt 
1:3–6 and 1Pt 1:6–7) in the office for the Day on the Cathedra of St Peter (Ber1 
36b; Ber2/2 78a): aĉe lûbiši me p(e)tre . pasi ovʼce moe . g(ospod)i ti vêsi ako 
lûbʼlû te(be) . i d(u)šu moû položu za te, and the Vespers of SS Peter and Paul 
(aĉe lûbiši me simune p(e)tre pasi ovce moe . g(ospod)i ti vêsi êko lûbʼlû te i 
d(u)šu moû položu za te, Ber1 72a. J. Vela (2023: 176) posits that the Glagolitic 
expansions of the biblical text may represent a potential Carolingian revision 
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of the homily, but he asserts that the remainder of the text is a verbatim trans-
lation of Bede. It is also plausible that only part of the homily was derived 
from another medieval source. The Glagolitic version of Bedeʼs Homily I.3 
(In festo Annuntiationis Beatae Mariae) incorporates a segment from Hrabanus 
Maurusʼ Commentaria in Cantica (Canticum Mariae Matris Domini), while the 
Glagolitic version of Homily I.8 (In Die Natali Domini) contains an explana-
tion by Ælfric, who was inspired by writings of Bede the Venerable (Radošević 
2023: 204, 207).

The expansion of biblical passages in sermons and homilies is not uncom-
mon in the Glagolitic community, nor was it unusual for missals to serve as the 
main source for such expansions. It is known that in the Glagolitic communi-
ty, knowledge of the biblical text and of liturgical books (missals, breviaries) 
were almost inseparable (Mihaljević 2011: 232). Perhaps the clearest example 
is found in Korizmenjak, which was in 1508 printed in Glagolitic script in Senj. 
It is the Croatian translation of the Italian Lenten collection Quaresimale vol-
gare written by the Italian Franciscan Roberto Caracciolo. In contrast to Carac-
ciolo who alternately gives different instructions to read the lectio of the day ad 
litteram or a tuo modo, the Croatian translator constantly instructed his reader 
(preacher) to read the pericopes as they appear in the missal: Stlmači evanʼjelʼje 
kako stoji v misali vse po red pak počni govoriti razumno, SK, 70d / Dechiara 
la littera, QV 217; Tu stlmači evanʼjelije kako je v misali, SK 33b / Dechiara el 
Vangelio a tuo modo, QV 145 (Radošević, Kuhar, Požar 2024: 97).

The next example of the Old Church Slavonic translation of the verse John 
21:18 shows that the scriptural texts written in Glagolitic missals and Berčićʼs 
fragment is almost identical.

Vb1, 38d Berč. I/8, 8d MVat4, 195a MNovak, 205b

egda bêše ûnʼ 
poêsaše se samʼ 
i hoždaše êmože 
hotêaše  egda 
že sь starêeši se 
vzdeždeši rucê tvoi 
a inʼ te opašetʼ i 
vedetʼ te êmože ti 
ne hoĉeši

egda] bêše ûn 
poês(aš)e se sam i 
hož[da]še êmože 
[ho]têaše, egda 
že sь star[êeši] 
se vzdeždeši ruci 
tv(oi), inь te opašit 
i v[edet] êmože ti 
ne h[oĉeši]

egda bê ûnь 
poêsaše se samь . 
i hoždaše êmože 
hotêše
. egda sь starêeši se 
vzdeždeši rucê tvoi 
a inʼ te opašetь.
i povedetʼ te 
êmože ti
ne hoĉeši 

egda bê ûnь 
poêsaše se samь 
. i  hoêše êmože 
hotêše
. Egda sa starêeši 
se vzdêždeši
Ruci tvoi a inʼ te 
opašetь. i povedêtʼ 
te êmože ti ne 
hoĉeši 

In his homily, Bede the Venerable upholds the tradition that John, the young-
est evangelist, was the favorite disciple and who loved Jesus with the greatest 
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purity of heart. Since John postulates that love is the supreme principle in life, 
numerous sermons on John have centred on the idea of love. Bede also focuses 
on the tradition of Johnʼs chastity. He uses the example of the two apostles, 
Peter and John, to contrast the active life (vita activa) embodied by Peter, with 
the contemplative life (vita contemplativa), embodied by John. Although both 
apostles were “equal in terms of the grace and perfection of their own lives” 
(Cremin 2023: 104). Bede maintained that every word of the homily, together 
with the quotations from the Gospel, should be studied with the utmost dili-
gence to ensure that the recipient finally experiences the joy and sweetness of 
the hidden mistery of divine mercy (slatkostiû vsa prêiz(o)biluût). The initial 
letters of the repeated verbs, with which the interpretation of the Gospel of John 
and its principles of love begins, are capitalized and highlighted through red in 
all the Glagolitic copies. 

John the evangelist was destined to elucidate the hidden mysteries of 
Christʼs divinity (Poručaet ubo nam b(la)ž(eni) ap(usto)l ev(a)nĵ(e)list  
Iv(a)n vla(ĉi) zakon veĉšee lûbvi eûže (v)eĉe pročihь utež(e) č(a)stit ot g(ospod)- 
a, Berč. I/8 8a), for he received divine insight as he lay at Christʼs breast during 
the Last Supper, a privilege inaccessible to other evangelists (iže i vzleža na 
večeri na prьsehь ego i reče: g(ospod)i kto estʼ prêdadei te, Vb1 38b). John the 
evangelistʼs deep understanding of the mystery of faith is expressed in the first 
section of the text: na večeri na prʼsi g(ospod)a sp(a)sa h(rьst)a vzlegь kažetʼ 
se · na simь tainê učit, Ber2 32a). It is generally recognised that Johannine 
Christology is of fundamental importance for exegesis of Bede the Veberable 
who “emphasises Johnʼs spiritual purity, his role as the beloved disciple who 
leaned on Christʼs bosom, in which are hidden all the treasures of wisdom and 
knowledge” (OʼReilly 2019: 8–9). 

The initial contrast is created with the inclusion of the eagle motif (orʼlu 
leteĉu pričinaetʼ se, Ber2 32a) as a recognisable emblem of St John. His gaze 
at the sun, which only a pure heart can bear, and his ascent to heavenly heights, 
which are unattainable for other birds, symbolise St Johnʼs spiritual connection 
to Christ and his understanding of divine truths (Radošević 2023: 207–208).

The introductory biblical quotation is presented in the same way as at the 
beginning of the lesson from Augustineʼs treatise, where the vita activa and 
the vita contemplativa are juxtaposed: edinь vʼ dêlê dêêniê . a drugi vь mazdê 
rasʼmotreniê, Ber2 40a; edinь têlesʼna protivʼleniê pobêždaetь . a dʼrugi d(u)- 
h(o)vna naslažʼdeniê vzdrʼžitь Ber2 40b. In the same text from Augustine, 
which influenced Bede the Venerable, the interpretation of the phrase slijedi me 
(“follow me”) was elucidated: čʼto e(stь) t(e)bê ti gʼredi .  po mʼnê . čʼto ubo 
estь sie koliko zʼnaû obʼemʼlû . čʼto e(stь) sie . takʼmo ti me slêdi . nasʼlêdo-
vaniemь trʼpeĉʼ vr(ê)m(e)nʼna zʼla . a si ostani . doidêže vêčʼnaê pridu vʼratiti 
blagaê . čʼto otvrʼstêe reĉi možetʼ se . svrʼšeno me slêdi . dêlomь vʼobraženimь 
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muki moee obrazomь . začetimʼ že sʼmotreniemь prebivai donʼdêže pridu, Ber2 
40c. As Cremin (2023: 105) explained “Augustine set forth that because of re-
demption, Christians could look forward to the heavenly life but while on earth 
they would never be exempt from the weakness of this life”.

The first added sentences emphasise the mutual love between Simon Peter 
and Jesus (lûbiši li me, ti vêsi êko lûbl(û) te). In other words, the inclusion of 
biblical quotations and explanations, as well as repetitions that follow the style 
of Bedeʼs Latin homilies, improves the understanding of the message. Phrases 
imitating Bedeʼs expressions occasionally appear in the extended parts of the 
Glagolitic text: an expression isp(o)v(ê)dêvšu lûbvʼ (Berč. I/8 8d) in the ex-
tended passage imitates the phrase lûbvi isp(o)vdê (Berč. I/8 8d) from the Latin 
homily (amorem confitenti).

The translation of the Latin text was provided with comments and clarifica-
tions to help readers follow the homily (Dobrê vistinu tako podobaše . da petrь 
trikratʼ g(ospode)mь o(b)lûbiti se vprosil bi, Berč. I/8 8d). There are additions 
of verba dicendi while announcing the quotations from the Bible or character 
switching in dialogues. In the following example the verba dicendi was added 
although the Latin text contain expressing verb (interrogavit).33 The first verb 
presents the way of expressing (vpros / ask), and the other presents the begin-
ning of the statement (reki / say): (priz)va na obêd obedu[ûĉi]m že im vpros 
trikrat aĉe lûbil bi reki: Si[mune] (i)onin lûbiši li me Petr [že] trikrat lûbvi 
isp(o)vdê [reki] G(ospod)i ti vêsi êko lûbl(û) [te] Dobrê vistinu tako po(dob)- 
aše da Petr trikrat g(ospodem) lûbiti se vpros(i)l [bi], Berč. I/8 8d / invitavit ad 
prandium, et inter prandendum tertio Petrum an se amaret, interrogavit34. The 
word order has been changed in all Glagolitic copies: Kako g(ospod)ь sedmim 
učenikom svoim po vskrseni s[voem] [êv]i se, Berč. I/8 8c / Apparuit Dominus 
post resurrectionem discipulis septem35. 

Both Glagolitic copies of Bedeʼs homily have the Old Church Slavonic word 
pravo in place of the Latin term amen. Since the word pravo is found in many 
old sources according to the Gorazd database36, its occurence in the Glagolitic 
homiletic texts speaks in favour of its antiquity. In the old Glagolitic missals we 
generally find the expression amen (amenь g(lago)lû v(a)mь, MBer2 4a).

33 More about verba dicendi in Glagolitic texts see in Radošević 2017.
34 Bedae Venerabilis, PL 94, 45.
35 Bedae Venerabilis, PL 94, 44.
36 According to the http://gorazd.org/gulliver/?recordId=30884.

http://gorazd.org/gulliver/?recordId=30884
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Hom I. 9 In die 
Natali Sancti 
Ioannis, Bedae 
Venerabilis, PL 94: 
44–45

Vb1, 38a–39c Pt, 30b–30d Berč. I/8, 8cd

In illo tempore dixit 
Iesus Petro, Sequere 
me. Conversus 
Petrus vidit illum 
discipulum quem 
diligebat Iesus, 
sequentem, qui et 
recubuit in coena 
super pectus eius, et 
dixit: Domine, quis 
est qui tradet te? etc.

Lectio sancti 
Evangelii quae nobis 
lecta est, fratres 
mei, tanto maiori 
a nobis intentione 
debet per singula 
verba pensari, quanta 
magna gratiae 
supernae dulcedine 
tota redundat. 

Commendat enim 
nobis beatissimus 
evangelista et 
apostolus Ioannes 
privilegium amoris 
praecipui, quo 
caeteris amplius 
meruit honorari 
a Domino:  
commendat 
testimonium 

Po m(a)têû
V (o)no vr(ê)me 
g(lago)la sp(a)sь 
Petru /38b/ gredi po 
mnê . obraĉ se petr 
vidê uč(e)nika togo 
egože lûblaše sp(a)sь 
greduĉa vslêdʼ . iže 
i vzleža na večeri na 
prьsehь ego i reče: 
g(ospod)i kto estʼ 
prêdadei te i pr(o)-
č(aê) 
om(iliê) čʼstnago 
bêdi prozv(i)t(e)ra

Čt(e)nie s(ve)t(a)-
go ev(a)nĵ(e)liê 
eže namʼ čteno 
estʼ bratie milêiša 
tolicêmʼ veĉʼšimʼ 
ot nasʼ smotreniemʼ 
podobaetʼ po 
različnimʼ sl(o)-
vesemʼ misliti se 
elicêm že veĉʼšeû 
višnee milosti
slatkostiû vsa 
prêizobiluetʼ 
Poručaetʼ ubo namʼ 
b(la)ž(e)ni iv(a)nь 
ap(usto)lь i ev(a)-
nĵ(e)listʼ vlaĉi 
zakonʼ veĉʼšee lûbvi 
eûže veĉe pročihʼ 
uteže čьstitit se ot 
g(ospod)a

Poručaetʼ svêdênie 
ev(a)nĵ(e)lskago 

V (o)no vr(ê)me 
g(lago)la sp(a)sь 
petru gredi po mnê 
. obraĉ se p(e)t(a)rь 
vidê uč(e)nika togo 
egože lûblaše sp(a)-
sь grêduĉa vslêdʼ . 
iže i vzleža na vičêri 
na prsêhь /30c/ ego 
i reče g(ospod)i kto 
estʼ predadei te i 
pr(o)č(aê) 
om(iliê) čʼst(nago) 
bedi prozv(i)t(e)r(a)

Čt(e)nie s(ve)t(a)go
e(van)ĵ(eli)ê eže 
namʼ čteno estʼ 
bratie milêiša 
tolicêmь veĉʼšimь 
ot nas smotreniemь 
podobaetʼ po 
različnimʼ mislêm 
misliti se elicêm že 
veĉšeû v(i)šnee 
m(i)l(o)sti slatkostiû 
vsa prêiz(o)biluût 

Poručaet ubo namь 
b(la)ž(e)ni ap(usto)lь 
i e(van)ĵ(e)listʼ ivanь 
vlaĉi zakonь veĉšee 
lûbvi eûže veĉe 
pročihʼ uteže častiti 
sê ot g(ospod)a

Poručet svedênie 
e(van)ĵ(e)lskago  

V (o)no vr(ê)me 
g(lago)la sp(a)s 
p(e)tru: gredi po 
mnê. Obraĉ se p(e)-
t(a)r v(i)dê uč(e)-
nika togo iže lûblaše 
sp(a)sь, greduĉa 
vslêd iže [vzleža] na 
večeri na prseh ego 
[reki] gospodi kto est 
[predadêi te i  
pr(o)č(aê) om(iliê) 
častnago Bêdi 
prozv(i)t(e)ra 

Čt(e)nie s(ve)t(a)-
go ev(a)nĵ(e)liê 
eže namʼ čteno 
estʼ bratie milêiša 
tolicêmʼ veĉʼšimʼ 
ot nasʼ smotreniemʼ 
podobaetʼ po 
različnimʼ sl(o)-
vesemʼ misliti se 
elicêm že veĉʼšeû 
višnee milosti] /8d/
slatkostiû vsa 
p(r)êizobi(lu)et
Poručaet ubo nam 
b(la)ž(eni) ap(usto)l i
ev(a)nĵ(e)list Iv(a)n 
vla(ĉi) zakon veĉšee 
lûbvi eûže (v)eĉe 
pročihь utež(e)
č(a)stit ot g(ospod)a 

Poručaet svêdênie 
e(van)ĵ(e)lskago 
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evangelicae 
descriptionis, quod 
veritate divina 
subnixum nullus 
fidelium dubitare 
permittitur: 
commendat 
placidam suae carnis 
absolutionem, quam 
Domino specialiter 
se visitante percepit. 
Sed ut perfectae 
lectionis huius 
principia considerare 
valeamus, libet 
superiora parumper 
attendere. 
Apparuit Dominus 
post resurrectionem 
discipulis septem, 
inter quos erat 
Petrus et Ioannes, 
quibus frustra in 
piscando tota nocte 
laborantibus, et stans 
in littore copiosa 
rete eorum piscium 
multitudine implevit,
moxque egressos 
ad terram invitavit 
ad prandium, et 
inter prandendum 
tertio Petrum an se 
amaret, interrogavit; 
ac tertio amorem 
confitenti, quia ter 
eum negaverat, ei 
tertio pascendas suas 
oves commisit: 

napisaniê eže 
rêsnotoû božʼstvʼnoû 
utvrʼždeno 
nikotoragože vêrnihʼ 
raspačati otpuĉaetʼ
Poručaetь tihoe 
svoego têlese 
razʼdrêšenie egože 
g(ospode)mь lêpotnê 
e vzivaûĉimʼ priêtʼ
Na da svrʼšenê čt(e)-
niê sego početki 
razumêti mogli 
bihomʼ lûbvo estʼ 
namь svrhnaê 
malčkovati /38c/ 
prostrêti v nih že 
povêdaet se 

kako g(ospod)ь se
dmimʼ uč(e)nikomʼ 
svoimʼ po vskrʼseni 
svoemʼ êvi se v nih 
že bê petrʼ i iv(a)nʼ
Egda ešutʼ v ribo
lovleni vsu noĉʼ 
usilovavšemʼ stoe pri 
brêzê . obilnê mrêžû 
ih ribʼ množʼstvomʼ 
naplni. 

 
Tьgda bo vistinu 
izʼšьdšemʼ imʼ na 
zemlû prizvae na 
obêdʼ obêduûĉem 
že imʼ vprosi trikratʼ 
petra . aĉe lûbilʼ bi 
i reki. Simune ionin 
lûbiši li me 
Petrь že triktatʼ lûbvʼ 
isp(o)vdê reki . 
G(ospod)i ti vêsi êko 
lûblû te . 
Dobrê vistinu tako 
podobaše . da petrь 
trikratʼ g(ospode)mь 

napisaniê eže 
rêsnotoû 
božastvênoû 
utvrždeno 
nikotoragože vêrnihь 
raspačati otpuĉaetʼ
Poručaetь tihoe 
svoego telêse 
raztrešenie eže 
g(ospode)mь lêpot 
nese vzivaûĉimʼ 
priêtь
Na da svršenê 
čteniê sego početki 
razumêti mogli 
bihom lûbvo est 
namь svrgnaê 
malčkovati prostrêti 
v nih že /30d/ 
povêdaet se 
kako g(ospod)ь 
sedmim učen(i)kom 
svoim po vskrseni 
svoem êvi sê v nih 
že bê pet(a)r i ivan
Egda ešut v 
ribolovleni vsu noĉ 
usilovavšem stoe pri 
brêzê . obilnê mrêžû 
ih ribʼ množstvomʼ 
naplni. 
g(ospod)nih prsi vipi
Tьgda bo vistinu 
izšadšem im na 
zemlû 
prizvae na obêd 
obêduûĉim že imь 
vprosi petra trikrat . 
učitelь aĉe lûbilʼ bi 
i rêki. Simune ionin 
lûbiši li me 
Petar že triktatʼ 
lûbav ispovede reki . 
G(ospod)i ti vêsi êko 
lûblû tê . 
Dobrê vistinu tako 
podobaše . da petr 
trikrat g(ospode)mь 

napisaniê, eže 
resnotoû b(o)ž(a)-
stv(e)noû utvrždeno 
(ni)kotoragože 
vêrnihь r(a)z(p)ačiti 
otpuĉaet.
Poručaet tihoe 
svoego têlese 
r(az)drêšenie eže 
gospodem lêpetn(o) 
vzivaûĉim priet . 
Nad s(vrš)enê čt(e)-
nie sego početki 
r[azumêti] mogli 
bihom lûbo [est 
nam] svrьhnaê 
malьčko(vati) 
prostrêti (poz)renih 
že pov(êda)et se. 
Kako g(ospod)ь 
sedmim učenikom 
svoim po vskrseni 
s[voem] [êv]i se, v 
nih že bê petr i [ivan] 
Egda ešutь v 
ribolov[leni] vsu 
noĉ usilovavše(m) 
stoe pri (br)ezê 
obilnê m[rež]u ihь 
[rib] množ(a)stvomʼ 
na[plni]

(priz)va na obêd 
obedu[ûĉi]m
 že im vpros trikrat 
aĉe lûbil bi reki: 
Si[mune]
(i)onin lûbiši li me 
Petr [že] trikrat lûbvi 
isp(o)vdê [reki]
G(ospod)i ti vêsi êko 
lûbl(û) [te]
Dobrê vistinu tako 
po(dob)aše da Petr 
trikrat g(ospodem) 
lûbiti se vpros(i)l [bi] 
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ac deinde quia pro 
earumdem ovium, 
id est, animarum 
fidelium cura 
pastorali usque ad 
martyrium crucis 
esset perventurus, 
intimavit dicens: 
Amen amen dico 
tibi, cum esses 
iunior, cingebas te, 
et ambulabas ubi 
volebas: cum autem 
senueris, extendes 
manus tuas, et alius 
te cinget et ducet quo 
non vis

o(b)lûbiti se vprosil 
bi . êko trikrat 
otvrьglʼ se ego bêše
Treticeû že isp(o)-
vêdêvšu petru lûbvь 
. ovce svoe hraniti 
emu poruči reki Pasi 
ovce moe. 
Toli potomʼ êko 
zetežde ovce eže estʼ 
d(u)še vêrnihь /38d/ 
pečeû pastirevoû . 
daže na muku križa 
bil bi doiti hote 
povêdê reki 
Pravo g(lago)lû 
tebê egda bêše ûnʼ 
poêsaše se samʼ 
i hoždaše êmože 
hotêaše egda že sь 
starêeši se vzdeždeši 
rucê tvoi a inʼ te 
opašetʼ i vedetʼ te 
êmože ti ne hoĉeši.

oblûbiti se vprosil bi 
. êko trikrat otvrьgal 
se ego biše

lûbiti se vpros(i)l [bi] 
ê(ko) (tri)krat otvrgli 
se ego bêše Treticeû 
že isp(o)v(ê)dêvšu 
p[etru] lûbvʼ ovce 
svoe h(ra)niti (e)mu 
poruči reki Pasi ovce 
[moe]
Toli potom êko 
zatež(de) (o)vce, 
eže est d(u)še vêrnih 
pečeû pastire[voû] 
da(že) muku križa 
bilь bi do[iti ho]te 
povêdê reki: 
Pravo [glagolû] 
tebê [egda] bêše ûn 
poês(aš)e se sam i 
hož[da]še êmože 
[ho]têaše, egda 
že sь star[êeši] se 
vzdeždeši ruci tv(oi), 
inь te opašit i v[edet]
êmože ti ne h[oĉeši]

CONCLUSION

The two analysed fragments from the island of Prvić show that there were pro
bably more Glagolitic breviaries at the turn of the 13th and 14th centuries, in 
which the older tradition of more frequent selection of Bedeʼs homilies was 
preserved. The content of the two fragments refers to neighbouring breviary 
services, although it should be noted that in the earlier breviary, the text from 
the fragment Berč. I/8 preceded that of the fragment Berč. I/7. In addition, one 
could conclude from the arrangement of the verses and capitula that the text 
on page 7cd preceded the text on page 7ab. On page 7cd, there are verses and 
capitula that appear in Vb1 and Ber2 in the section of the service that follows 
the conclusion of Bedeʼs homily. In these two breviaries, there are up to five an-
tiphons, a psalm, and a verse placed between the verses and capitula, although 
in Berč. I/7, the verses and capitula are consecutive. The responsory, which is 
in Berč. I/7 written between the second and third lectio, appears in Ber2 as a 
shortened capitulum after the end of the same homily.
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The comparsion of the two Berčić fragments with parallel passages from Vb1 
has revealed a great similarity in terms of text and content, as well as agreement 
in the rubrication of the same words. We could even speculate that the fragment 
could be older, because the homiletic material in the fragments is less frequently 
interrupted by verses than in Vb1. Namely, in older breviaries, the verses and re-
sponsories were often found independently at the beginning or end of the liturgical 
books or particular services. Glagolitic attestations of two analysed homilies con-
tain identical supplementary brief passages and extensive biblical citations which 
may be related to the need to preserve the clarity of  Bedeʼs message.

This work shows that the study of the Berčićʼs fragments significantly im-
proves our understanding of the Glagolitic heritage of the island of Prvić and the 
production of the earliest Croatian Glagolitic liturgical texts overall.

ABBREVIATIONS

AR – Rječnik hrvatskoga ili srpskoga jezika, 1–23. Zagreb, 1880–1976

Ber1 – First Beram Breviary (end of the 14th century), Ljubljana, National and University 
Library, call number Ms 161 (old call number C 161a/2)

Ber2 – Second Beram Breviary (15th century), Ljubljana, National and University Li-
brary, call number Ms 163 (old call number C 163a/2)

Berč. I/7 – Berčićʼs Glagolitic fragment I/7 (13th/14th century), St. Petersburg, National 
Library of Russia

Berč. I/8 – Berčićʼs Glagolitic fragment I/8 (13th/14th century), St. Petersburg, National 
Library of Russia

CCSL 122 – Beda Venerabilis, Homeliae evangelii. Corpus Christianorum series Latina. 
Turnhout, 1955, p. 1–378 

CPet – Petrinić Miscellany (1503), Wien, Austrian National Library, call number Cod. 
slav. 78

MBer1 – First Beram Missal (15th century), Ljubljana, National and University Library, 
call number Ms 162 (old call number C 162a/2)

MBer2 – Second Beram Missal (15th century), Ljubljana, National and University Li-
brary, call number Ms 164 (old call number C 164a/2)

Metr – Metropolitan Breviary 161 (1442), Zagreb, Metropolitan library (Arch-Diocesan 
Library), call number MR161

MNovak – Missal of Duke Novak (1368), Wien, Austrian National Library, call number 
Cod. slav. 8

MVat4 – Vatican Missal Illirico 4 (14th century), Rome, Bibliotheca Apostolica Vaticana, 
call number Borg. Illir. 4

N1 – First Novi Breviary (1459), Rijeka, Archive of Archdiocese of Rijeka
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PL 26 – S. Eusebii Hieronymi, Commentariorum in Evangelium Matthaei. Paris, 1845, 
p. 6–218

PL 94 – Bedae Venerabilis, Homiliae. Paris, 1850, p. 9–516

Pt – Editio princeps of the Glagolitic Breviary (1491), Venezia, Biblioteca nazionale Mar-
ciana, call number Brev. Glag. Inc. 1235

QV – Roberto Caracciolo, Quaresimale volgare (1475), Opere in volgare, ed. E. Esposito, 
1993

SK – Senj Korizmenjak (1508), Senj; Anica Nazor. Korizmenjak (Senj, 1508). Zagreb – 
Senj, 2019.

Vb1 – First Vrbnik Breviary (beginning of the 14th century), Vrbnik, Parish office.
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ПРОПОВЕДИ НА БЕДА ДОСТОПОЧТЕНИ В ДВА ГЛАГОЛИЧЕСКИ ФРАГМЕНТА ОТ 
XIII–XIV ВЕК ОТ СБИРКАТА НА БЕРЧИЧ

(Резюме)

Две от проповедите на Беда (In die Natali Sancti Ioannis, In die festo Innocentium), 
които се четат в коледния раздел на темпоралния цикъл на бревиара, са запазени 
в два глаголически фрагмента от сбирката на Берчич (Berč. I/7, Berč. I/8), които 
са открити на остров Първич, бивш център на глаголитизма в района на Шибе-
ник. Фрагментите датират от края на XIII или началото на XIV в. Тези проповеди 
са рядкост в хърватския глаголически богослужебен корпус и появата им е знак 
за запазване на по-старата традиция при подбора на хомилетични наставления. 
Освен в тези фрагменти, по-често срещана селекция от проповеди на Беда се 
открива само в някои глаголически бревиари (Vb1, Pt, Ber2, N1). В статията са 
анализирани и транслитерирани две от проповедите на Беда във фрагментите на 
Берчич в съпоставка с версията в другите два или три бревиара. Изследването 
доказва, че запазеният в глаголическите фрагменти хомилетичен корпус значи-
телно обогатява познанията ни за най-ранната хърватска глаголическа литургич-
на традиция.

Ключови думи: Беда Достопочтени; проповед; фрагмент на Берчич; глаголически 
бревиар; остров Първич.
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