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BEDE’S HOMILIES IN TWO BERCIC GLAGOLITIC FRAGMENTS FROM
THE 13th—14th CENTURIES"

An important corpus for the reconstruction of the earliest translation of homiletic
texts in the Croatian redaction of Old Church Slavonic are fragments of Glagolitic
breviaries that were written between the 13th and 15th centuries. A considerable
number of them is housed in Ber¢i¢’s collection in the National Library of Rus-
sia in St. Petersburg, which represents the most extensive collection of Glagolitic
monuments outside Croatia (Vialova 2000). It contains Glagolitic printed books,
fragments and manuscripts that [van Berci¢ gathered in the 19th century over a
twenty-year period'. Most of the fragments that Ber&i¢ found in the Sibenik region
come from the island of Prvi¢*. Nonetheless, limited information exists regarding
Glagolitic culture in the Sibenik region. Studies by Horvat, Stosi¢ and Supuk in-
dicate that in the 15th century the Glagolitic script was used in several places in
Sibenik region: Prvi¢-Luka, Srima, Mandalina, Konjevrate, Donje polje, Rakitni-
ca, Krapanj, Grebastica (Supuk 1957: 10; Eterovi¢ 2024: 85). The presence of the
Glagolitic script on Prvi¢ is demonstrated by registers of births/deaths/marriages,
inscriptions, numerous wills, often written by Franciscans of the Tertiary Order,
and fragments of Croatian Glagolitic manuscripts (breviaries, missals ans miscel-
lanies). A story from the late 15th century illustrates the profound roots of Old
Church Slavonic service and the Glagolitic script on Prvié, as local parishioners
expressed displeasure when Swiss Dominican pilgrims celebrated mass in Latin.

" This work was created within the project Hagiographical themes of Old Croatian Literature
— CroHagio, funded by the European Union — NextGenerationEU.

'For a list of all the places where Ber¢i¢ collected manuscripts, see Galovi¢ (2023: 106-107).

2The Prvi¢ fragments of Glagolitic breviaries from the 13th—14th centuries encompass readings
from the psalms (Ber¢. 1/5, Ber¢. 1/6) and the temporal cycle (Ber¢. 1/7, Ber¢. 1/8). Fifteenth-century
fragments include readings from the sanctoral (Ber¢. 1/9) and temporal cycle (Ber¢. 11/19) of the
breviary, whilst Ber¢. 11/18 and II/20 contain readings from the missal (Vialova 2000: 73-75).
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There are also beliefs that the term glagoljas® itself first appeared in 1483 among
the Tertiary Franciscans from Prvi¢. A monastery of the Tertiary Order with the
Church of St Mary was founded in Prvi¢ Luka in 1463* In this monastery the
Glagolitic script has been used continuously from its foundation to the present day
(Galovi¢ 2024: 130). In the 17th century, the guardian of Prvi¢ was the famous
Simun Glavi¢, who wrote two chronicles in Glagolitic.

This paper focuses on two fragments from the 13th—14th centuries, discovered
in Prvi¢ in 1852 (Ber¢. 1/7, Ber¢. 1/8), which previously constituted the Christmas
section of the temporal cycle (The Proper of Seasons) of the Croatian Glagolitic
breviary. Due to their antiquity, they hold significant value for reconstructing the
composition of earlier Glagolitic liturgical texts, especially its homiletic corpus,
wherein vestiges of an earlier selection of homilies and older homiliaries can be
discerned. Petra Stankovska (2015: 448-449, 456) has demonstrated that the content
of Glagolitic breviaries’, when compared to several older Latin Benedictine brevia-
ries from the 11th to 14th centuries, reveals remnants of antiquity (i.e., deviations
from the Roman breviary) on the 3rd and 4th Sundays of Advent, during the evening
service for the Feast of the Nativity of our Lord, and on the Feast of St Stephen,
the Feast of St John the Apostle and Evangelist, and the Feast of the Holy Inno-
cents’. The prevalence of homilies by Bede the Venerable, particularly during the
Advent and Christmas cycles, serves as a sign of the antiquity of the template upon
which a given breviary is founded. In numerous Glagolitic breviaries, several of
Bede’s homilies are substituted with those authored by other Church Fathers, such as
St Augustine and St Jerome; hence, the presence of his homilies within the Christmas
cycle indicates the persistence of an earlier tradition (Stankovska 2015).

3Runje 2012: 16. Refer to Juran (2024: 110-111) for more perspectives on the initial attesta-
tion of the term glagoljas.

“In 1463, the Franciscan Tertiary Order on Prvi¢ received permission to possess a cemetery
and a baptistery beside the monastery, so ensuring extensive pastoral care (Runje 2012: 60, 139).

5 Stankovska attempted to resolve problems concerning the composition of the older type of
the Croatian Glagolitic breviary by comparing it to fragments of 13th-century breviaries, such as
the London fragment and the Ljubljana Homiliary. She compared Glagolitic breviaries to those
of the Patriarchate of Aquileia, of southern Germany (Breviarium antiquissimum, second half of
the 11th century, Einsiedeln, Stiftsbibliothek, call number cod. 83(76); Breviarium antiquissimum,
beginning of the 13th century, Einsiedeln, Stiftsbibliothek, call number cod. 103; Breviarium Lau-
sannense, 1400, Feiburg, Bibliothéque cantonale et universitaire, call number Ms. L30; Breviarium
Chorii, 13th century, Austrian National Library, call number cod. 1890), and of the Czech region
(Liber Viaticus, 1360; Breviarium Benedicti de Waldstein, 1410) that until the mid-14th century
belonged to the Archdiocese of Regensburg (Stankovska 2015: 449-450).

¢ She observed that the Vrbnik breviaries within the Christmas cycle adhere to the conventions
found in selected Czech and German breviaries, as well as the earlier breviary from the Patriarchate
of Aquileia in their homiletic composition. Furthermore, Vb1 and other Krk breviaries align in their
selection of homilies for the Christmas cycle with the older breviary type, which is found in Latin
breviaries of the the Patriarchate of Aquileia (Ljubljana, National and University Library, call num-
ber MS37, MS39,) and other extant breviaries of Czech and German origin from the 11th to the 15th
centuries numbered in the previous footnote (Stankovska 2015: 460).
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The two Prvi¢ fragments comprise readings from two of Bede’s homilies
which are rare in the Croatian Glagolitic liturgical corpus: Hom. 1. 9 (Hom. 8. In
die Natali Sancti loannis Baptistae)’ and Hom 1. 10 (Hom. 9 In die festo Innocenti-
um).® Both of Bede’s homilies (for the Feast of St John the Apostle and Evangelist
and for the Day of the Holy Innocents) are only found in three Glagolitic brevia-
ries: the First Breviary of Vrbnik (Vb1), two fragments from Prvi¢ (Ber¢. I/7, Ber¢.
1/8), and the Editio Princeps of the Croatian Glagolitic Breviary (Pt), which in its
first part (from Advent through Christmas to the start of Lent) adheres to the old-
est known Croatian Glagolitic tradition in the selection of biblical and homiletic
readings.

HOMILIES OF BEDE THE VENERABLE

Homilies on the Gospels (Homeliarum Evangelii Libri II, around 720’) is one
of the latest works written by Bede the Venerable (672/673—735), who was the
greatest commentator of the Scriptures and historian of the 8th century®, but
also the author of numerous hagiographical, scientific and theological texts and
hymns. He was the most renowned figure of early Anglo-Saxon England and
the father of English ecclesiastical history who initiated new trends in Christian
monasticism, believing that it was time that educated monks should take the
place of hermit monks as role models and that asceticism should be replaced by
education (Kendall 2010: 111-112). The study of the Bible and the integration
of'its lessons to Christian living was the centre of his life (Brown 2009: 33). His
collection is composed of fifty homilies arranged in two books and “ordered
in the sequence of major feasts and Sundays of the liturgical year according
to the Romano-Neapolitan use” (Brown 2009: 74). The majority of them are
dedicated to two liturgical seasons: Advent and Christmas, as well as Lent and
Easter, and many are based on his Gospel commentaries. Although his collec-
tion is structured similarly to Gregory the Great’s homilies, it differs from them
thematically. Four themes dominate in the pericopes: the birth of Jesus, John
the Baptist, the Resurrection, and the promise of the heavenly kingdom (Allan
2006: 48-50; RadoSevi¢ 2023: 195). Nearly half of the homilies are based on
passages from John’s Gospel, while only two are based on Mark’s Gospel. Thir-
teen and fourteen homilies are based on Matthew’s and Luke’s Gospel (Allan

"Hom. I. 9 according to Beda Venerabilis, Homeliae evangelii, CCSL 122, 60—67; Hom. 8.
In die Natali Sancti loannis Baptistae according to Bedae Venerabilis, Homiliae, PL 94, 44—49.

$Hom. I. 10 according to Beda Venerabilis, Homeliae evangelii, CCSL 122, 68—72. Hom. 9 In
die festo Innocentium according to Bedae Venerabilis, Homiliae, PL 94, 50-53).

He dedicated himself primarily to the examination of the Holy Scriptures, as seen by his ex-
tensive commentaries on the Old Testament (including the Book of Genesis, Song of Songs, Tobit,
Ezra, etc.) and the New Testament (such as the Gospels of Mark and Luke, Revelation, Acts of the
Apostles, etc.).
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2006: 49-50). In addition to Gregory the Great, Bede was also affected by the
teachings of other Church Fathers, including Augustine, Jerome, and Ambrose.

Bede’s homilies, having entered the Homiliary of Paul the Deacon, gained
great popularity and occupied an important place in the liturgical texts of the Caro-
lingian era. They were read on various occasions, including private meditation,
interpretation of the Gospel of the day, liturgy, and the reflectorium. They are dis-
tinguished by an exegetical approach, that is, they shed light on the relationship
between the past biblical time and the present in the interpretation of the Gospel
of the day (Martin 1989: 165). He preferred employing the associative technique,
which involves repeating and rearranging biblical words and quotations. Bede re-
garded preaching as a means to rectify theological and moral perspectives, ulti-
mately perceiving it as a struggle against heresy (Brown 2009: 73).

The majority of Bede’s homilies can be found in the Advent and Christmas
cycle of the Croatian Glagolitic breviaries: 1) Hom. 1. 3 (/n festo Annuntiationis
Beatae Mariae, Luke 1:25-27)'°; 2) Hom 1. 4 (In festo Visitationis Beatae Mari-
ae, Luke 1:39-40)"; 3) Hom 1. 7 (In aurora Nativitatis Domini, Luke 2:15)'; 4)
Hom I. 8 (In Die Natali Domini, John 1:1)'%; 5) Hom 1. 9 (In die Natali Sancti
loannis, John 21:19)'; 6) Hom 1. 10 (In die festo Innocentium, Matthew 2:13)'
(Radosevi¢ 2023: 200).

Recent study has indicated that a negligible number of textual variants, primar-
ily consisting of small phonological, morphological, syntactic, and lexical discrep-
ancies, exist among Bede’s homilies copied in Glagolitic breviaries. It is probable
that they all derive from a same source (RadoSevi¢ 2023: 201). The antiquity of
the translation of Bede’s homilies is evidenced by a distinctive characteristic of
the Old Croatian Glagolitic tradition, namely the use of the name Spas (Salvator)
when referring to Jesus (Tandari¢ 1984: 127; Radosevi¢ 2021; Vela 2023). We
find it in three Bede’s homilies from the Christmas cycle: in Hom. . 8 (¢(lové)ka
sp(a)sa kr ‘sta rozdastvo, Ber2 31d / hominis Iesu Christi nativitatem'®), Hom. 1. 10
(obén’caemi ka g(ospod)u b(og)u sp(a)su h(rbst)u, Vbl 41d, Ber2 44b / coronandi
ad Christum"’), and Hom. 1. 9 (V (o)no vr(é)me g(lago)la sp(a)s p(e)tru: gredi po
mné. Obrac se p(e)t(a)r v(i)dé uc(e)nika togo ize liblase sp(a)sv, Vb1 38a, Pt 32a,
Ber¢. 1/8 / In illo tempore dixit lesus Petro, Sequere me. Conversus Petrus vidit
illum discipulum quem diligebat lesus'®).

1Beda Venerabilis, CCSL 122, 14-20; Bedae Venerabilis, PL 94, 9—14.
' Beda Venerabilis, CCSL 122, 21-31; Bedae Venerabilis, PL 94, 15-22.
12Beda Venerabilis, CCSL 122, 46-51; Bedae Venerabilis, PL 94, 34-38.
3Beda Venerabilis, CCSL 122, 52—-59; Bedae Venerabilis, PL 94, 38—44.
1“Beda Venerabilis, CCSL 122, 60—67. Bedae Venerabilis, PL 94, 44-49.
>Beda Venerabilis, CCSL 122, 68—72; Bedae Venerabilis, PL 94, 50-53.
16 Bedae Venerabilis, PL 94, 38.

17Bedae Venerabilis, PL 94, 50.

8 Bedae Venerabilis, PL 94, 44.
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Bede the Venerable does not consistently emphasize every Gospel verse; rath-
er, he concentrates on characters or narrative details, imbuing these parts with
symbolic significance. His primary objective was the enlightenment of the obser-
vant Christian by promoting the contemplative practice of rumination (Brown
2009: 74). The constant repetition of Bible references in Hom 1. 3 (In festo An-
nuntiationis Beatae Mariae), serves as a call to meditative reading and the search
for the meaning of New Testament quotations in contemporary life. The objective
to be pursued, as provided by the Gospel as a guide, is stated at the outset of
the homily (pocetaks n(a)sego iz bavlenié danas ne s(veta)go e(van)j(eli)é ctenie
porucaetv, Ber2 18a).

FRAGMENT BERC. I/7

Fragment Ber¢. 1/7 dates from the late 13th and early 14th century (202 x 159,
194 x 159). It is badly damaged and difficult to read in places (Vialova 2000: 5).
The text was therefore reconstructed using comparable passages from Vbl and
Ber2. The fragment contains the Office of the Day of the Holy Innocents (Na
dans svetihe mladenacw) with patristic lessons from Augustine’s treatise and the
Bede’s homily. It was previously believed that the fragment contained Jerome’s
Commentariorum in Evangelium Matthaei, as is typical of most Glagolitic bre-
viaries (Vialova 2000: 5); however, this research has shown that Bede’s homily
I. 10 (In die festo Innocentium) is included instead of excerpts from Jerome’s
Commentary on the Gospel of Matthew.

Only the fragment Ber¢. 1/7, together with four Glagolitic breviaries (Ber2
43c—45b; Vbl 41a—42a; Pt 32b—33b; N1 30d), has Bede’s text, whereas other
Glagolitic breviaries use the one from Jerome’s Commentary on Matthew'. The
version of Bede’s homily in Pt is much shorter; in particular, the three lessons
in Pt correspond in content to the first lesson in Ber2 and Vbl. Extract from
Bede’s homily in N1 (30d) corresponds also with the first lesson copied in Ber2
and Vbl. In N1 Bede’s text is copied as the last lesson of the patristic reading
derived from Jerome’s Commentary on Matthew. This text is attributed only
to St Jerome (N1, 30cd) without acknowledgment of partial Bede’s authorship
(Stankovska 2020: 143).

The presence of two etymological figures that are missing in the Latin original
(Ctenie e(stv) Ct(e)no / lectio recitata®, Ber2 43¢, Vbl 41a, N1 30d, Pt 32c; pocet’
e(stv) poc(e)t(a)kv | coepit origo*', Ber2 43d, Vbl 41a, N1 30d, Pt 32¢) together
with an abbreviation due to an inaccuracy in the translation (éko liibo Zivem’ o
g(ospod)é zZivems . litbo umiraem’ g(ospod)ni esm’, Vb1 41b; éko libo Zivucimo

19S. Eusebii Hieronymi, Commentariorum in Evangelium Matthaei, lib. 1, cap. 2. PL 26: 27.
Stankovska 2020: 143.

20Bedae Venerabilis, PL 94, 50.

21 Bedae Venerabilis, PL 94, 50.
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o0 g(ospod)é zivémo . litho umiraemw g(ospod)ni esbms, Ber2 44a prema lat. quia
sive vivimus, Domino vivimus, sive morimur, Domino morimur. Sive enim vivimus
sive morimur, Domini sumus*), indicates that all these Glagolitic attestations of
Bede’s I. 10 homily have the same source (RadoSevi¢ 2023: 201). This following
paraphrase, which does not adhere exactly to the Latin text, is present in all three
Glagolitic texts (Ber2 44c, Vbl 41d, Ber¢. 1/7 7d): ne semu obak’ udob’ po ev(a)-
nj(e)lsku gl(a)su o'vécanie o'vr’zaetv . éko ne tvk’mo vo Vit’'léomé, Vbl 41d / Ubi
tamen facilis patet responsio, quia non tantum in Bethleem®.

Written between the second and third /ectio, a responsory in Ber¢. I/7 (se
vidéhoms agnoc (n)a goré sionscé i s nim st(oe)Ca tisu¢ i iméhu ime [ego i] oca
ego pisano na celé, 7c), almost corresponds to the capitula in Ber2 (k(a)pit(u)lo
vidého na gore sion’sce agn(a)co stoeco . i §’ nimo .r.(=100) i .k.(=40) i .g.(=4)
tisuca imucv ime ego i ime o(t)ca ego . pisano na celihv svoiho, 44d). This
capitula appears both in Ber2 (44d), Vbl (42b), N1 (31a) and Pt (33a) as part
of the same service (but with no relation to the homily). The Scripture reading
from the capitula attested in four breviaries (Rev 14:1-2) appears in Glagolitic
missals as part of the same service: ¢t(enie) kn(igv) apok(alipsie) b(la)z(enago)
iv(a)na ap(usto)l(a) ~ v (o)ni dni . vidéhv na goré sionscé agnacw stoecv . i §’
nim’.r.(=100) i .k.(=40) i .g.(=4) tisuca . imuce ime ego i ime o(t)ca ego pisano
na celéeh’ svoih’, MBerl 12d).

The first part of Bede’s homily, not preserved in Ber¢. 1/7, but found in four
Glagolitic breviaries (Vb1, Ber2; first lesson in N1 and Pt) explains the meaning
of the Gospel reading, while the following part contains a reflection on martyrs
(Allan 2006: 69). In the homily, the biblical events are interpreted allegorically
and etymologically. Some commentaries and interpretations, such as the Voice of
Ramah (glas va Urame), indicate that Bede was familiar with Jerome’s Nomina
Hebraica (Allan 2006: 71). The first part of the verse (Jer 31:15) is applied to the
massacre of innocent children at the beginning of the homily, while the second sec-
tion — which deals with Rachel’s cries — is used throughout the text as the basis for
the development of the homily. It appears after the Old Testament figure of the pro-
to-martyr Abel. The etymological interpretation of Rachel’s name (rahil’ Ze vistinu
éze ov’ca, Vbl 41d), as well as her inconsolable mourning and grief for her lost
sons (iskati Ze podobaeto se po slovu kako rahil plakavsi ced’ svoih (glagolet) se,
Ber¢. 1/7 7d), serves as the basis for Christ’s parable of the lost sheep. Rachel, who
perishes upon Benjamin’s birth, becomes a symbol of the church, which grows
through grief and suffering (rahil’ Ze plakavsi ced’ svoih’ . i ne hotévsi utésiti se
éko né sut’ znamenuet’ vistinu cr(é)ki plakati s(ve)t(i)h’ o' sego v(é)ka prénesenié,
Vbl 41c). The section of the homily that refers to Rachel is the most important part
of Bede’s text in Ber¢. 1/7.

2Bedae Venerabilis, PL 94, 50.
2 Bedae Venerabilis, PL 94, 51.
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The remains of the ad verbum translation indicate that the first translation of
Bede’s homilies was more faithful to the Latin source than the later Glagolitic
transmission: in Bethleem et in omnibus finibus eius occisi sunt** / v(a) vitléome
iz ’bveni sutv Ber2 43d; ve vitléeome i vo vséh’ prédéléh’ ego izvbeni sut’ Vbl
41a; v(a) vitléomé i v* vs(e)hv prédél(i)h* iz’ beni sutv N1 30d. And also sig-
nificat Ecclesiam plorare quidem sanctorum de hoc saeculo ablationem® /
znamenuet’ vistinu cr(é)ki plakati s(ve)t(i)h’ o' sego v(é)ka prénesenié, Vbl
41b / znamenuetw vistinu cr(é)kvi s(ve)tiho ot sego véka prenesenié, Ber2 44b
(Radosevi¢ 2023: 211). As expected, the older text from Vbl is closer to the
Latin original. Some additions can only be found in later manuscripts such as
the expression iskati ov’cu pogib ’Suit which only appears in the Second Beram
Breviary (Ber2) from the fifteenth-century, but not in older transmissions (Vbl,
Ber¢. 1/7). The following sentence contains a subtle shift in meaning: smotrenie
ne pokoit’ se . da bes prestana zréti b(og)a dostoina bila bi, Vbl 41d / cuius tota
intentio ut videre Deum mereatur, invigilar®®.

The figures of repetition in the Glagolitic translation emphasise the essential
aspects of the moral teachings. The inclusion of the word s/isan est underscores
the connection between the events in the Old and New Testaments, a relation-
ship that is reinforced by the use of three synonyms at the end: placs, ridanie
and v'plo: po pr(o)r(o)é(a)stvu Eremie pr(oro)ka . gl(a)sv vo uramé slis(a)ne
est’ vo visoté s’lisan’ est’ pla¢’ i ridanie i vopl’ mnog’, Vbl 41bc / Quod iux-
ta vaticinium leremiae: Vox in Rama, id est in excelso, audita est ploratus et
ululatus”. The synonym vapal (longing) absent in Bede’s Latin homily, but
included in both breviaries (Vbl, Ber2), consistently appears in the parallel
biblical readings within the Glagolitic missals: gl/(a)sb vb uramé slisans e(stv)
. placw i ridanie i vap(a)lo mnogs, MBerl 13b. The word krv is added to create
a figure of repetition: i ékoze krii provago mucenika Avela . tako i krii procih’
m(u)é(eni)kv, Vb1 41c / et sicut protomartyris Abel, ita etiam sanguinem caet-
erorum martyrum®,

The Croatian translator highlighted the written origin of particular sentences
by incorporating verba dicendi (such as rece / say): svéstuet se po nemze g(lago)lii
muza mudra . ize rece, Vbl 41c / iuxta illud viri sapientis®. By repeating the
phrase izobeni sut’, the recipients are prompted to consider the significance of
the slaughter of the holy innocents as archetypes of all later martyrs in Church
history: a eze vo vitléome i vo vséh’ prédéléh’ ego izvbeni sut’ évlaet’ . ne tok-

2 Bedae Venerabilis, PL 94, 50.
2 Bedae Venerabilis, PL 94, 50.
26 Bedae Venerabilis, PL 94, 50.
27Bedae Venerabilis, PL 94, 50.
2 Bedae Venerabilis, PL 94, 50.
2 Bedae Venerabilis, PL 94, 50.
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mo vb iudéi o'nudéze cr(é)kvé pocet’est’ pocetak’ . na i vo vsého toezde cr(é)-
kvé koncéh’ po vsemu okrisli, Vbl 41ab. They illustrate the magnificence of
martyrdom as a reward for humility (Walker 2020: 879). Bede here follows the
interpretation of Caesarius of Arles in arguing that the suffering of Rachel and
the mutilation of the infants shouldn’t become an occasion for mourning but for
celebration (Hayward 1994).

The translation of Bede’s homilies most probably originates from the north-
ern Glagolitic area, Istria or the island of Krk. These homilies contain some
unique and rare words in the corpus of Glagolitic texts written in Croatian re-
daction of Old Church Slavonic. In all Glagolitic copies of Bede’s 1.10 homily,
the Germanism Zlaht (Slaht), which exists today in the Slovenian language®,
appears in the meaning of nobility/royalty. The word zZlaht/Zlahtan appears with
only a few examples in the most comprehensive Academian Croatian dictio-
nary (AR 23: 452-453), one of which comes from the Istrian legal text Istarski
razvod (1275-1395). This Germanism is also found in the Glagolitic Petrini¢
Miscellany (CPet) from 1503 (skozi ku tankost’ i zlah'tu 10v; rodom’ Zlahta
51v) that is written on a mixture of Old Croatian and Church Slavonic. In that
miscellany the word Zlahta is attested in homilies that were translated from La-
tin Lenten sermon collection Sermones Quadragesimales written by Jacobus de
Voragine.*' According to Franc Miklosi¢’s Etymological Dictionary (Miklosich
1886: 341), the word comes from the Old High German slahta/Geschlecht (kind,
gender, origin).*? This Germanism is also known in Western Slavic languages,
Slovakian and Polish. The word Z/ahta does not appear in the first two volumes
of the Dictionary of Croatian redaction of Church Slavonic (Mihaljevi¢ 2017:
55). The corpus of the above-mentioned Dictionary contain only one attestation
of the form §lahta: it is in Vb1 in translation of Bede’s 1.10 homily. The version
Slahta also appears in Ber€. /7, which is closer to Vb1 in antiquity. In a trans-
lation of the same passage from Bede’s Latin homily all three Glagolitic texts
have this very rare Germanism: z/ahta in Ber2 and s/ahta in Vb1 and Ber¢. 1/7.
Mihaljevi¢’s observation that Ber2 contains some rare and unique lexemes and
that should be included in the corpus of the mentioned dictionary could be ex-
tended by remark that Bede’s homilies, in which some rare lexemes are found,
also enriches the same corpus.

39The word is abundant in PrimoZ’s New Testament (1577) and in the Slovenian language in
general.

31 Refer to Reinhart 1996 and RadoSevi¢ 2022 for more information on Petrini¢ Miscellany.

320rel 2007: 364; Stramlji¢ Breznik, HamerSak 2010: 94.
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Hom. 10 Vbl, 41a-42a | Ber2,43c—44c | N1, 30d Ber¢. 1/7, 7cd
In die festo
Innocentium,
Bedae
Venerabilis, PL
94: 50-53
In illo tempore |V (o)n(o) vr(€)- | V (o)n(o) vr(€)-
angelus Domini | me anj(e)lp me anj(e)lp
apparuitin | g(ospoda)s [ g(ospodajns
somnis Ioseph, |VP sné évi se va sné évi se
dicens: Surge et |0siPu g(lagole josipu g(lago)le
. . vstani 1 poim1 |. vstani 1 poimi
accipe puerum o o "
o'roe 1 mater’ |otroCe 1 matérp
et matrem A A
) ) ego.i1béziv’ |ego.ibéziv’
eius, et fugein |, . ., . . = .
jejpet’ . ibudi |elpats . i budi
Aegyp@m, e |tu dondeze reku | tu doideze ti
esto ibiusque | pr(o)&(ad) . |reku . i procaé .
dum dicam tibi, |om(ili¢) omilié ¢astnago
etc. ¢’stnago bédi | bédi prozbitera
De morte pr(o)zv(i)t(e)ra |Cténie &(tetp) .
pretiosa O semr’ti O semr’ti O semrti pre-
martyrum prédrazéi predr’zei drazéi s(ve)tihe
Christi mucenik’ muc(e)niks m(u)c(e)n(i)-
innocentium h(rpsto)v(ihe) | h(rbsto)vihb ks h(rpsto)vihe
sacra nobis nevin’nih’ nevin’nihs s(ve)- | nevin’nihs s(ve-
s(ve)t(a)go t(a)go j(e)v(a)- |ta)go ev(an)-

est, fratres
charissimi,
Evangelii lectio
recitata,

in qua tamen
omnium Christi
martyrum
pretiosa mors
est designata
Quod enim
parvuli occisi
sunt, significat
per humilitatis
meritum

ad martyrii
perveniendum
gloriam, et

El

ev’nj(eli)é nam
bratié miléisa
¢t(e)nie est’
¢t(e)no.

V nemze

obak’ i vséh’
m(u)c(eni)ks
h(resto)v(ih)b
prédraga
semr’t’
naznamenuet
se . Eze ubo

1 mladénci
izbeni sut’ .
znamenuet’
prosméri
utezanie .

k mucenié
prihodi sl(a)vé .

nj(e)lié n(a)mp
br(a)t’é mileisa
Ctenie e(s)t(p)
¢t(e)no /43d/

V nemze obaks
i vsehp mué(e)-
nikb h(rbsto)-
vihs predragaé
semr’tb
naznam(e)nuet’
se.

EZe ubo
mladen’ci
izb’eni sutb .
znam(e)nuetb
pro ut(e)zanie .
k mucenié
prihodi sl(a)vi .

j(eli)é n(a)ymp
bratie miléisa
Ctenie e(stb)
¢teno .

V nemze obaks
sihb s(ve)tihp
m(u)c(e)n(i)ks
h(rpsto)vs pre-
draga semr’t’
nazn(a)menuet’
se . EZe ubo
ml(a)d(e)n’ci
izb’eni suts .
zn(a)m(e)nuetb
pro sméri uteza-
nie . k’ véncem’
mucenié priho-
diti k sl(a)vé .
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quia nisi
conversus fuerit
quis,

et effectus ut
parvulus, non
possit animam
dare pro
Christo.

Quod in
Bethleem et in
omnibus finibus
eius occisi sunt,
ostendit non
solum in Tudaea,
unde Ecclesiae
coepit origo, sed
et in omnibus
eiusdem
Ecclesiae
finibus
quacunque

per orbem
diffusa est,
persecutionem
saevituram
perfidorum,

et piorum
patientiam esse
coronandam.

Qui a bimatu
occisi sunt,
doctrina et
operatione
perfectos
indicant; qui
vero infra,
simplices vel
idiotas, fidei
tamen non
fictae constantia
fortes aeque
denuntiant.

Eko ace
neobracen’
kto budet’ i
svr’$ens €ko
mladénc’ . ne
mozetp’ duse
svoee dati za
h(rest)a .

A eZe vb
vitléomé i vb
vséh’ prédéléh’
ego izebeni
sut’ évlaet’ . ne
tekmo vb iGdéi
o'nudéze cr(€)-
kvé pocet’est’
pocetak’ . na

1 vb vséhp
toezde cr(€)-
kvé koncéh’

po vsemu o
/41b/ krisli .
Ihze kolizdo
kri prolivaema
est’ b(og)a radi
progoneniem’
litec” .
nevér’nihs [
pro¢ihs m(i)-
1(o)stivih’
trepénié . biti
obén’C¢aema

Aceze ot
polsdrugago
1éta iz’beeni
sut’ uéeniemn
1 délaniem’
svr’senie
vkazaet’ . Eko
ubo vistinu
prostie . liibo
neucenie véri
obak’ nelpZnie
tvr’dostan’niem’

Eko ace
neobraCenb
budets kto i
spvrs(e)ns kako
mlad(e)n(a)cs .
ne mozets duse
svoee dati za
h(rest)a .

Aeze v(a)
vitléome
iz’beeni sutb
évlaets . né t(a)-
kmo va itdei
otnudeze cr(€)-
kvé pocet’ e(s)-
t(p) poc(e)t(a)knp
.naiv(a) vsihp
toezde cr(€)-
kvé kon’cihb
po vsemu
okrisla . Thze
kolizdo kr’ve
prolivaemi estp
b(og)a radi
progoneniemn
lat(a)cs .
nevér’nihep,
proc¢ihe m(i)-
1(o)st(i)vihp
t’rpenié biti
obén’¢aema

Aeze ot’
polsdrug(a)go
1éta iz’b(i)eni
sute . u¢eniemsn
i delaniem’
svrSeniemb
vkazaets . Eko
ubo vistinu
pros’tie libo
neucenie veri
obaks nelaznie
tvr’dostan’niemsb
i krép’kie

Eko ace
neobracenp
budets kto i
sevrs(e)nb €ko
ml(a)d(e)n(a)ch .
ne mozets d(u)-
Se svoee dati za
g(ospod)a svoego .

Aeze v(a)
vitléomé i v’
vs(e)hs prédél-
()h’ iz’beni sutb
évlaets . ne t(a)-
kmo va itdéi
otnlidéze cr(€)-
kve pocet’ e(s)-
t(p) pocet(a)ks .
naiv(a) vs(i)-
hx toezde cr(€)-
kvé kon’céhs po
vsemu okri$li .
ihze kolizdo krv’
prolivaema estp
b(og)a radi pro-
goneniem’ lit-
(a)cw . nevérnihp
progotel i pro-
¢ihb m(i)l(0)-
stivihp t’rpenié
biti obén’Caema

AcezZe ot
polsdrugago
leta iz’beni
sute . uCeniemn
i délaniem’
svrSeniem*
vkazaets . Eko
ubo vistinu
prostie libo
neucenie veri
obaks nelaznie
tvr’dostan’nie
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Quod illi
quidem occisi
sunt, sed
Christus qui
quaerebatur
vivens evasit,
insinuat corpora
quidem [Al
add. martyrum]
ab impiis posse
perimi, sed
Christum pro
quo persecutio
tota saevit,
nullatenus eis
vel viventibus
vel occisis
posse auferri,
sed eos veraciter
contestari,

quia sive
vivimus,
Domino
vivimus, sive
morimur,
Domino
morimur.

Sive enim
vivimus sive
morimur,
Domini sumus.
Quod iuxta
vaticinium
Ieremiae: Vox in
Rama, id est in
excelso, audita
est ploratus et
ululatus,
manifeste
denuntiat
luctum sanctae
Ecclesiae,

quae de iniusta
membrorum

krép’kie edinako
v’zvéstulit’

Ct(enie)

EzZe oni vistinu
iz’bbeni sut’ .
h(rpst)s Ze ize
iskaSe se ziv’
ubéza . Skazaet’
télesa vistinu o'
necistivihe moci
ubiti se

. na h(rest)b
egoze radi
progonenie vse
latit’ . nikolize
o' nih’ libo
zivucem’ . libo
umirati¢em’
moci 0'éti se .
na im’ résné o
ném’ svéstovati
rekucem’.

Eko libo zivem’
o g(ospod)é
zivems . liibo
umiraem’
g(ospod)ni
esm’

A eze po pr(0)-
r(o)¢(a)stvu
Eremie pr(oro)-
ka . gl(a)sb vb
urameé sli§(a)np
est’ vb Visoté s’-
/41c/ liSan’ est’
pla¢’ i ridanie i
vbpl’ mnog’ .
Evlaemo
vz’véctaet’ plach
s(ve)tie cr(€)kvé
. €ze o nepravéi

edinako
vzvéstuits /44a/

Ct(e)ni(e) .
EZe oni vistinu
iz’b(i)eni .
H(rest)b Ze

1ze iskaSe se
71vb ubéza

. Skazaetn
telesa vistinu
ot necistivihb
modci ubiti se .
na H(rbst)b
eg(o)ze radi
progonenie vse
Iatit” nikolize
ot nihs libo
zivuéims . libo
umiradéime
modci otéti

se . na impb
résné o ném’
sbvéstovati
rekuc¢imp

Eko labo Zivu-
¢imb o g(ospo-
d)é zivéms .
libo umiraems
g(ospod)ni
esbmb

Se Ze po pro(ro)-
Castvu Eremie
pror(o)ka . gl(a)-
Sb va urame
sliS(a)nb e(s)-
t(p), to estb va
visoté, s’1is(a)-
nb e(s)t(p) place
i ridanie i v’plp
mnoge
Evlaemo
vaz’véCaetpb
place s(ve)tie
cr(é)kve .

€Ze o neipravéi

krép’kie edinako
vzvéstulitb
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suorum nece
gemit, non ut
hostes garriunt
in vacuum
cedere, sed
usque ad solium
ascendere
superni iudicis;
et sicut
protomartyris
Abel, ita etiam
sanguinem
cacterorum
martyrum de
terra clamare

ad Dominum,
tuxta illud viri
sapientis:

Non despicies
preces pupilli,
nec viduam,

si effundat
loquelam
gemitus. Nonne
lacrymae viduae
ad maxillam
descendunt,

et exclamatio
eius super
deducentem
eas? A maxilla
enim ascendunt
usque ad
coelum, et
Dominus
exauditor non
delectabitur in
illis.

Quod Rachel
plorasse dicitur
filios suos,

nec voluisse
consolari,

quia non sunt,

ud’ svoih’
semr’ti vzdiSet’

. ane ékoze néci
vrazi bludet’

v teCe vstupati

. na daze do
préstola visSnago
vshodet’ sud’e .

I ékoze krii
prevago
mucenika Avela
. tako 1 krii
procih’ m(u)-
¢(eni)ks o'
z(e)mle vebpiti
k> g(ospod)u
svéstuet se po
nemze g(lago)-
[t muza mudra .
iZe rece

Ne prezrit’
prosbi sira

ni vdovi ace
izliets g(lago)ls
vzdihani€ . Ne
li slpzi vdové
na lice vshodet’
i vbpls ee na
izvodecih’ e .O"
lica ze vshodet’
daze na n(e)-
bo . i g(ospod)sb
uslisatels ne
naslazdaet se v’
nih’

Rahil’ ze
plakavsi ¢ed’
svoih’ . ine
hotévsi utésiti se
&ko nésut’

uds svoihp
semr’ti vzdiSetsb
. A ne ékoze
néci vrazi
bludets v tace
vstupati . na
daze do prestola
visn(a)go
vshodets sudie .
I ékoze kr’ve
prev(a)go
muc(e)n(i)ka
Avéla . tako 1
kr’ve procihp
muceniks ot
z(e)mle vapiti
ka g(ospod)u
svéstuet’ se po
onomu
g(lago)lu muza
mudra .

ize r(e)Ce

Ne prezritb
g(ospod)n
proz’bi sirihb
ni vdovice ace
izliets g(lago)ls
vzdihanié Ne li
sI’zi v’dové na
lice vshodets
/44b/ i vap(a)ls
ee na izvodecih
se Ot lica Ze
vshodets daze
na n(e)bo .

i g(ospod)b
uslisat(e)lb ne
naslazdaet se v’
nihp

Rahils plak(a)-
v§i ¢eds svoihp
. 1ne hoté
utisit(i) se .

/7¢/ lice
s’hod(et) i
vopl [ee na]
(izv)odecihp
e ot lica ze
(vsho)dets
na n(e)bo i
g(ospod)s
usli§(atels)
ne naslazdaet se
[v nihp]
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significat
Ecclesiam
plorare quidem
sanctorum de
hoc saeculo
ablationem,

sed non ita velle
consolari ut qui
saeculum morte
vicerunt, rursus
ad saeculi
certamina
secum toleranda
redeant, quia
nimirum non
sunt ultra
revocandi in
mundum, de
cuius aerumnis
semel evaserunt
coronandi ad
Christum.
Rachel namque,
quae ovis

aut videns
Deum dicitur,
Ecclesiam
figurate
demonstrat,
cuius tota
intentio ut
videre Deum
mereatur,
invigilat.

Et ipsa est ovis
centesima,
bonus relictis in
coelo nonaginta
novem ovibus
angelicarum
virtutum,

abiit quaerere
in terra,
inventamque
suis humeris

&ko nésut’
Znamenuet’
vistinu cr(€)ki
plakati s(ve)-
t(i)h’ o' sego
v(é)ka
prénesenié .
Na ne tako
hotéti utésiti se
. da ize véks

s- /41d/ emr’titi
pobédise . paki
na v(&)ka brani
sobol trepimie
v’zvratili se
bise . Eko bez
diva nésut’
véce o'zivaemi
v mir’ . o'
negoze strasti
edinoli ubézase
obén’¢aemi k’
g(ospod)u sp(a)-
su h(rest)u .

Rahil’ Ze vistinu
&ze ovca . libo
videci b(og)a
naricaet se
cr(é)ki
znamenatél’né
skazaets eeze
vse smotrenie
ne pokoit’ se .
da bes préstana
zréti b(og)a
dostoina bila bi
I sama est’
ov’ca s’tnaé .
eeze pos’tir’
dobri ostav’l na
n(e)b(e)si devet’
deset’ i devet’
OVBCh eZe sut’
anj(e)lskie sili .
snide iskati na
z(e)mli obret’
7e (i na svoi
polozi

Znamenuetpb
vistinu

cr(é)kvi
s(ve)tihp

ot sego véka
prenesenié

Na ne tako hotéti
utisiti se . da ize
véks semr’till
pobédise paki

na véka br(a)ni
sobot trpimie
vaz’vratili se
bise . Eko bez
diva nésutp véce
otzivaemi v mirb
. ot negoZe strasti
edinoli ubézase
obén’Caemi ka
g(ospod)u
b(og)u sp(a)su
h(rest)u .

Rahils Ze vistinu,
&ze ov’ca. ltibo
videci b(og)a
naricaet se
cr(é)ki
znam(e)n(a)-
tél’né skazaetpb
eeze v’se smot-
renie ne pokoit’
se . da bezp
prestanutié zréti
b(og)a dostoina
bila bi . I sama
estb ov’ca
sat’naé . eeze
pas’t(i)rb /44c/
dobri ostav’ls na
n(e)b(e)si devet
desetp i .z. ov(a)-
Ch eze sutb anj(e)-
Iskie sili . i snide
iskati ov’cu po-
gib’$uil na z(e)-
mld . i obret’ G
poloziv’ i na
rame Svoi . i sice

/7d/

dobri

ostav(i)l’ na [ne-
besi devet] deset
i devet ov(ac)
[eZe sutb]
anj(e)lskie sili
snide isk(a)ts na
z(e)mli i obrét
ze 0 nb svoi
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imposuit, et sic
reportavit ad
gregem.
Quaeritur autem
iuxta litteram
quomodo
Rachel plorasse
dicitur filios
suos,

Cum tribus Tuda
quae Bethleem
tenebat, non de
Rachel, sed de
sorore eius Lia
fuerat orta.

Ubi tamen
facilis patet
responsio, quia
non tantum

in Bethleem,
verum etiam in
omnibus finibus
eius pueri sunt
omnes trucidati.

Tribus autem
Beniamin, quae
de Rachel orta
est, proxima
fuit tribui Tudae.
Unde merito
credi debet
quod plaga
crudelissimae
necis non
paucos etiam
Beniaminaeae
stirpis pueros
involverit,

quos progenies
Rachel elata in
excelsum voce
ploraverit

ramé 1  sice
prinese k’ stadu .

Iskati Ze
podobact se

po slovu kako
rahil’ plakavsi
¢ed’ svoih’
g(lago)let se .
Egda koléno
iidovo . eze
vitléoms drzase
. ne o' Rahili na
o' sestri ee lie
1z’Slo bé .

Nb semu obak’
udob’ po ev(a)-
nj(e)lsku gl(a)-
su o'vécanie
o'vr’zaets . €ko
ne tek’mo vb
Vitléomé . np

1 vistinu i vb
vséhs prédéléhn
ego o'roceta sut’
vsa is’séCena .

Koléno ze
Vén’éminovo

. eze ot Rahili
iz’8lo est’

bliz’ bé k-
/42a/ olénu
Iadovu egoze
radi dostoiné
vérovati se
podobaet’ . €ko
semr’ti vistinu
nemalo ¢edb i
vén’émin’skie
Slahti ubi Ih’ze
¢ed’ rahilb .
vzdvizenim’ na
visotu gl(a)-
s(o)ms plaka

pr'nese 0 k’
stadu .

Is’kati ze
podobaet’ se
po sl(o)vu kako
rahils pl(a)k(a)-
v’$i ¢edb svoihb
g(lago)let’ se .
Eg’da koléno
iadovo . eze
Vitlioms drzaSe
. ne ot Rahili na
ot sestri ee lie
iz’8lo bé

Na semu ob(a)ks
udobs po (evan)-
j(e)lsku gl(a)-
su otvécanie
otvr’zaetn . €ko
ne t(a)kmo v(a)
Vit’léome . na

1 vistinu i va
v’séhp predélihp
ego otroceta sut’
vsa isasecena .

Koléno ze
Vén’éminovo

. eze ot Rahili
iza$’lo e(s)t(p)
blizs bé kolénu
Iadovu egoze
radi dostoiné
varovati se
podobaets . €ko
semr’ti vistinu
nemalo ¢edpb
vénesémin’skie
zblahsti ubi
Ih’ze ¢eds rahils
. vzdvizenim’ na
visotu glasoms
plaka

ze 0 nb svoi
polozi ramé i
sice pr’nese [k]
stadu .

Iskati ze po-
dobaets se po
slovu kako rahil
plakavsi ¢ed’
svoih [glagolet]
se

Egda koléno
Iidovo eze
v[itliom] drzase
ne ot rahili [na
ot sestri ee lie]
izilo bé

[na semu obaks|
udobs po
e(van)j(el)s(ku)
[glasu] [otveca]-
nie otvrza(etp)
[€ko ne takmo
vb] vitleome
[na i vistinu i
vb] (vs)éh pré-
delih [ego otro-
Ceta] sut

vsa is[aseCena]
[koleno] ze
veniémino(vo)
[eze ot Rahili]
iz’slo est b[liz]
[bé kolenu]
itidovu ego(ze)
[radi]
[dos]toiné [varo-
vati se podoba]
et ko rana
mrcé(isi) [semr-
ti] vistinu
nemalo ¢(ed)
(vén)minskie
Slahti ubi [ih’-
ze ¢ed’] rahil
vz(dvi)z(enim)
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FRAGMENT BERC. 1I/8

The fragment Ber¢. I/8 originates from the late 13th to early 14th century (200 X
162) (Vialova 2000: 5-6). It includes a service On the Feats of St John the Apostle
and Evangelist together with Bede’s homiliy (I. 9) on John 21:19. Bede’s homily
I. 9 is, apart from Ber¢. 1/8, only found in the oldest Glagolitic breviary (Vbl) and
in the Editio Princeps of the Glagolitic Breviary (Pt), while other breviaries con-
tain lessons form Augustine’s Treatise on the Gospel of John (Stankovska 2015:
454). In Metr, the commencement of the patristic reading titled the Homily of St.
Augustine (a segment of St. Augustine’s Tractates) encompasses only the initial
words of Bede’s homily: Ct(enie) s(veta)go e(van)j(elie) pro s(lovo) v(a)na ... V
(o)no vr(éme) rece g(lago)la I(su)s P(e)tru: gredi po mné i obrac se P(e)t(a)r vidi
uc(e)n(i)ka togo egoze lublase I(su)sv, greduca vsléd ize vzleza n’ vic(e)ri n’ prséh’
ego i rece g(ospod)i kto est predadei te I i procaé om(i)lié s(ve)t(a)go Avg(u)st(i-
na) b(i)s(kupa) ... Ctenie s(veta)go e(van)j(eli)é eze n(a)mo cteno est’ br(a)tie
m(i)léisa tolicém’ veésim’ ot n(a)sv smotreniem’ podobaet’ po razlicnim’ sl(o)v(e)-
s(e)mo mistiti se, 43d).

All three Glagolitic texts contain identical supplementary passages from the
Gospel of John, which are not found in Bede’s Latin homily. Moreover, these
passages correspond to the Biblical lessons found in the Glagolitic missals. Af-
ter the very faithful translation of the homiletic text in which Bede briefly retells
the events described in the first fourteen verses of the 21st chapter of the Gospel
of John, a short passage appears in Glagolitic breviaries that deviates from the
ad verbum translation of Bede’s homily by largely imitating the next four verses
of the same Gospel (21:15-18). An analysis of this Scripture reading together
with those contained in Glagolitic missals shows that Ber¢. 1/7 has similari-
ties with scriptural quotations from the northern group of missals, for example
MBer2 (v (o)no vr(é)me . r(e)c(e) I(su)sv Simunu Petru . Simune lonins [ibisi
li me . g(lago)la emu Petr ei g(ospod)i ti vési éko liblii te . i r(e)ce emu I(su)-
sb pasi ov’ce moe . g(lago)la emu vtoricéii . Simune loninw libisi li me . on’ Ze
r(e)ce emu . ei g(ospod)i ti vési éko lublii te . i r(e)Ce emu pasi agan’ce moe .
g(lago)la emu treticeii . Simune lonins l1ibisi [i me . oskrbé Ze Petarv éko r(e)ce
emu treticéu lubisi li me . i g(lago)la emu . g(ospod)i ti v’sa vési . i to vési éko
lib’li te . i r(e)Ce emu . pasi ovce moe . amenv amens g(lago)lii t(e)bé . egda bé
iinb poésase se samo . i hozdase émoze hotése, 150d).

This long quotation is almost identical in the sanctorale cycles of the
Glagolitic breviaries, and serves as a responsory between the two readings (1Pt
1:3—6 and 1Pt 1:6-7) in the office for the Day on the Cathedra of St Peter (Berl
36b; Ber2/2 78a): ace libisi me p(e)tre . pasi ov’ce moe . g(ospod)i ti vési ako
b’ te(be) . i d(u)Su moii polozu za te, and the Vespers of SS Peter and Paul
(ace lubisi me simune p(e)tre pasi ovce moe . g(ospod)i ti vési éko lib’li te i
d(u)su moii polozu za te, Berl 72a. J. Vela (2023: 176) posits that the Glagolitic
expansions of the biblical text may represent a potential Carolingian revision
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of the homily, but he asserts that the remainder of the text is a verbatim trans-
lation of Bede. It is also plausible that only part of the homily was derived
from another medieval source. The Glagolitic version of Bede’s Homily 1.3
(In festo Annuntiationis Beatae Mariae) incorporates a segment from Hrabanus
Maurus’ Commentaria in Cantica (Canticum Mariae Matris Domini), while the
Glagolitic version of Homily 1.8 (/n Die Natali Domini) contains an explana-
tion by Z£lfric, who was inspired by writings of Bede the Venerable (Radosevi¢
2023: 204, 207).

The expansion of biblical passages in sermons and homilies is not uncom-
mon in the Glagolitic community, nor was it unusual for missals to serve as the
main source for such expansions. It is known that in the Glagolitic communi-
ty, knowledge of the biblical text and of liturgical books (missals, breviaries)
were almost inseparable (Mihaljevi¢ 2011: 232). Perhaps the clearest example
is found in Korizmenjak, which was in 1508 printed in Glagolitic script in Senj.
It is the Croatian translation of the Italian Lenten collection Quaresimale vol-
gare written by the Italian Franciscan Roberto Caracciolo. In contrast to Carac-
ciolo who alternately gives different instructions to read the lectio of the day ad
litteram or a tuo modo, the Croatian translator constantly instructed his reader
(preacher) to read the pericopes as they appear in the missal: St/maci evan ’jel je
kako stoji v misali vse po red pak pocni govoriti razumno, SK, 70d / Dechiara
la littera, QV 217; Tu stimaci evan jelije kako je v misali, SK 33b / Dechiara el
Vangelio a tuo modo, QV 145 (Radosevi¢, Kuhar, Pozar 2024: 97).

The next example of the Old Church Slavonic translation of the verse John
21:18 shows that the scriptural texts written in Glagolitic missals and Ber¢i¢’s
fragment is almost identical.

Vb1, 38d

Ber¢. 1/8, 8d

MVat4, 195a

MNovak, 205b

egda bése tn’
poésale se sam’

i hozdase émoze
hotéase egda

7e sb staréesi se
vzdezdesi rucé tvoi
ain’ te opaset’ i
vedet’ te émoze ti
ne hocesi

egda] bése tin
poés(a$)e se sam i
hoz[da]se émoze
[ho]téase, egda

Ze sb star[€esi|

se vzdezdesi ruci
tv(oi), inb te opasit
i v[edet] émoze ti
ne h[ocesi]

egda bé Ginp
poésase se samb .

1 hozdase émoze
hotése

. egda sp staréesi se
vzdezdesi rucé tvoi
ain’ te opasets.

i povedet’ te
émoze ti

ne hocesi

egda bé Ginp
poésase se samb
.1 hoéSe émoze
hotése

. Egda sa staréesi
se vzdézdesi

Ruci tvoi ain’ te
opasets. i povedét’
te émoze ti ne
hocesi

In his homily, Bede the Venerable upholds the tradition that John, the young-
est evangelist, was the favorite disciple and who loved Jesus with the greatest
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purity of heart. Since John postulates that love is the supreme principle in life,
numerous sermons on John have centred on the idea of love. Bede also focuses
on the tradition of John’s chastity. He uses the example of the two apostles,
Peter and John, to contrast the active life (vita activa) embodied by Peter, with
the contemplative life (vita contemplativa), embodied by John. Although both
apostles were “equal in terms of the grace and perfection of their own lives”
(Cremin 2023: 104). Bede maintained that every word of the homily, together
with the quotations from the Gospel, should be studied with the utmost dili-
gence to ensure that the recipient finally experiences the joy and sweetness of
the hidden mistery of divine mercy (slatkostiit vsa préiz(o)biluiit). The initial
letters of the repeated verbs, with which the interpretation of the Gospel of John
and its principles of love begins, are capitalized and highlighted through red in
all the Glagolitic copies.

John the evangelist was destined to elucidate the hidden mysteries of
Christ’s divinity (Porucaet ubo nam b(la)z(eni) ap(usto)l ev(a)nj(e)list
Iv(a)n vila(¢i) zakon vecsee liibvi etize (v)ece procihe utez(e) ¢(a)stit ot g(ospod)-
a, Ber¢. 1/8 8a), for he received divine insight as he lay at Christ’s breast during
the Last Supper, a privilege inaccessible to other evangelists (iZe i vzleZa na
veceri na prosehv ego i rece: g(ospod)i kto est’ prédadei te, Vb1 38b). John the
evangelist’s deep understanding of the mystery of faith is expressed in the first
section of the text: na veceri na pr’si g(ospod)a sp(a)sa h(rvst)a vzlego kazet’
se + na simo tainé ucit, Ber2 32a). It is generally recognised that Johannine
Christology is of fundamental importance for exegesis of Bede the Veberable
who “emphasises John’s spiritual purity, his role as the beloved disciple who
leaned on Christ’s bosom, in which are hidden all the treasures of wisdom and
knowledge” (O’Reilly 2019: 8-9).

The initial contrast is created with the inclusion of the eagle motif (or’lu
letecu pricinaet’ se, Ber2 32a) as a recognisable emblem of St John. His gaze
at the sun, which only a pure heart can bear, and his ascent to heavenly heights,
which are unattainable for other birds, symbolise St John’s spiritual connection
to Christ and his understanding of divine truths (Radosevi¢ 2023: 207-208).

The introductory biblical quotation is presented in the same way as at the
beginning of the lesson from Augustine’s treatise, where the vita activa and
the vita contemplativa are juxtaposed: edine v’ délé déénié . a drugi vo mazdé
ras 'motrenié, Ber2 40a; edino téles 'na protiv’lenié pobézdaetv . a d’rugi d(u)-
h(o)vna naslaz’denié vzdr’Zite Ber2 40b. In the same text from Augustine,
which influenced Bede the Venerable, the interpretation of the phrase slijedi me
(“follow me”) was elucidated: ¢’to e(stv) t(e)bé ti g’'redi . po m’né . ¢’to ubo
estv sie koliko z’naii ob’em’lii . ¢’to e(stv) sie . tak’'mo ti me slédi . nas’lédo-
vaniemo tr'pe¢’ vr(é)m(e)n’na z’la . a si ostani . doidéze véc¢’'naé pridu v ratiti
blagaé . ¢’to otvr’stée reCi mozet’ se . svr’Seno me slédi . délomo v’ obrazenimo
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muki moee obrazoms . zacetim’ Ze s 'motreniemw prebivai don’déze pridu, Ber2
40c. As Cremin (2023: 105) explained “Augustine set forth that because of re-
demption, Christians could look forward to the heavenly life but while on earth
they would never be exempt from the weakness of this life”.

The first added sentences emphasise the mutual love between Simon Peter
and Jesus (libisi li me, ti vési éko lubl(ii) te). In other words, the inclusion of
biblical quotations and explanations, as well as repetitions that follow the style
of Bede’s Latin homilies, improves the understanding of the message. Phrases
imitating Bede’s expressions occasionally appear in the extended parts of the
Glagolitic text: an expression isp(o)v(é)dévsu libv’ (Ber¢. 1/8 8d) in the ex-
tended passage imitates the phrase liibvi isp(o)vdé (Ber¢. 1/8 8d) from the Latin
homily (amorem confitenti).

The translation of the Latin text was provided with comments and clarifica-
tions to help readers follow the homily (Dobré vistinu tako podobase . da petrsy
trikrat’ g(ospode)mv o(b)lubiti se vprosil bi, Ber¢. I/8 8d). There are additions
of verba dicendi while announcing the quotations from the Bible or character
switching in dialogues. In the following example the verba dicendi was added
although the Latin text contain expressing verb (interrogavit).*® The first verb
presents the way of expressing (vpros / ask), and the other presents the begin-
ning of the statement (reki / say): (priz)va na obéd obedu[ii¢i]m Ze im vpros
trikrat ace lubil bi reki: Sifmune] (i)onin libisi li me Petr [Ze] trikrat libvi
isp(o)vdé [reki] G(ospod)i ti vési éko lubl(ii) [te] Dobré vistinu tako po(dob)-
ase da Petr trikrat g(ospodem) liibiti se vpros(i)l [bi], BerC. 1/8 8d / invitavit ad
prandium, et inter prandendum tertio Petrum an se amaret, interrogavit**. The
word order has been changed in all Glagolitic copies: Kako g(ospod)v sedmim
ucenikom svoim po vskrseni s[voem] [év]i se, BerC. 1/8 8c / Apparuit Dominus
post resurrectionem discipulis septem>>.

Both Glagolitic copies of Bede’s homily have the Old Church Slavonic word
pravo in place of the Latin term amen. Since the word pravo is found in many
old sources according to the Gorazd database®, its occurence in the Glagolitic
homiletic texts speaks in favour of its antiquity. In the old Glagolitic missals we
generally find the expression amen (amens g(lago)lii v(a)ms, MBer2 4a).

33 More about verba dicendi in Glagolitic texts see in RadosSevi¢ 2017.
3 Bedae Venerabilis, PL 94, 45.

3 Bedae Venerabilis, PL 94, 44.

36 According to the http://gorazd.org/gulliver/?recordId=30884.
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Hom I. 9 In die Vb1, 38a-39c¢ Pt, 30b-30d Ber¢. I/8, 8cd
Natali Sancti

Toannis, Bedae

Venerabilis, PL 94:

44-45

In illo tempore dixit |Po m(a)téh V (0)no vr(é)me V (0)no vr(€)me
Iesus Petro, Sequere |V (o)no vr(é)me g(lago)la sp(a)sb g(lago)la sp(a)s
me. Conversus g(lago)la sp(a)sb petru gredi po mné | p(e)tru: gredi po
Petrus vidit illum Petru /38b/ gredi po |. obrac se p(e)t(a)rb | mné. Obrac se p(e)-

discipulum quem
diligebat Iesus,
sequentem, qui et
recubuit in coena
super pectus eius, et
dixit: Domine, quis
est qui tradet te? etc.

Lectio sancti
Evangelii quae nobis
lecta est, fratres

mei, tanto maiori

a nobis intentione
debet per singula
verba pensari, quanta
magna gratiae
supernae dulcedine
tota redundat.

Commendat enim
nobis beatissimus
evangelista et
apostolus Ioannes
privilegium amoris
praecipui, quo
caeteris amplius
meruit honorari

a Domino:
commendat
testimonium

mné . obrac se petr
vidé u¢(e)nika togo
egoze liblase sp(a)sp
greduca vsléd’ . ize
i vzleza na veceri na
presehs ego i rece:
g(ospod)i kto est’
prédadei te i pr(o)-
¢(aé)

om(ili€) ¢’stnago
bédi prozv(i)t(e)ra

Ct(e)nie s(ve)t(a)-
go ev(a)nj(e)lie

eze nam’ ¢teno

est’ bratie miléisa
tolicém’ ved’Sim’
ot nas’ smotreniem’
podobaet’ po
razli¢nim’ sl(0)-
vesem’ misliti se
elicém Ze vet’Sell
viSnee milosti
slatkosti{i vsa
préizobiluet’
Porucaet’ ubo nam’
b(la)z(e)ni iv(a)nb
ap(usto)ls i ev(a)-
nj(e)list’ vlaci
zakon’ vec’See libvi
elize vece procih’
uteZe Chstitit se ot
g(ospod)a

Porucaet’ svédénie
ev(a)nj(e)lskago

vidé u¢(e)nika togo
egoze lublase sp(a)-
sb gréduca vsléd’ .
ize i vzleza na vicéri
na prséhs /30c/ ego
i rece g(ospod)i kto
est’ predadei te i
pr(o)¢(aé)

om(ilié) ¢’st(nago)
bedi prozv(i)t(e)r(a)

Ct(e)nie s(ve)t(a)go
e(van)j(eli)é eze
nam’ ¢teno est’
bratie miléisa
tolicéms vel’Simb
ot nas smotreniemnb
podobaet’ po
razliénim’ mislém
misliti se elicém ze
vecsel v(i)Snee
m(i)l(o)sti slatkostil
vsa préiz(o)biluit

Porucaet ubo nams
b(la)z(e)ni ap(usto)lb
i e(van)j(e)list’ ivanb
vlaéi zakons vecSee
labvi elize vece
proc¢ih’ uteze Castiti
sé€ ot g(ospod)a

Porucet svedénie
e(van)j(e)lskago

t(a)r v(i)dé ué(e)-
nika togo ize liiblase
sp(a)sb, greduca
vsléd ize [vzleza] na
veceri na prseh ego
[reki] gospodi kto est
[predadéi te i
pr(o)¢(a€) om(ili€)
Castnago Bédi
prozv(i)t(e)ra

Ct(e)nie s(ve)t(a)-
go ev(a)nj(e)lié

eze nam’ ¢teno

est’ bratie miléisa
tolicém’ ve¢’Sim’
ot nas’ smotreniem’
podobaet’ po
razli¢nim’ sl(0)-
vesem’ misliti se
elicém ze ve¢’sell
vi$nee milosti] /8d/
slatkostill vsa
p(r)éizobi(lu)et
Porucaet ubo nam
b(la)z(eni) ap(usto)! i
ev(a)nj(e)list Iv(a)n
vla(¢i) zakon vecsee
labvi elize (v)ece
procihs utez(e)
¢(a)stit ot g(ospod)a

Porucaet svédénie
e(van)j(e)lskago
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evangelicae
descriptionis, quod
veritate divina
subnixum nullus
fidelium dubitare
permittitur:
commendat
placidam suae carnis
absolutionem, quam
Domino specialiter
se visitante percepit.
Sed ut perfectae
lectionis huius
principia considerare
valeamus, libet
superiora parumper
attendere.

Apparuit Dominus
post resurrectionem
discipulis septem,
inter quos erat
Petrus et Ioannes,
quibus frustra in
piscando tota nocte
laborantibus, et stans
in littore copiosa
rete eorum piscium
multitudine implevit,
moxque egressos

ad terram invitavit
ad prandium, et

inter prandendum
tertio Petrum an se
amaret, interrogavit;
ac tertio amorem
confitenti, quia ter
eum negaverat, ei
tertio pascendas suas
oves commisit:

napisanié eze
résnotoll boz’stv’nol
utvr’zdeno
nikotoragoze vérnih’
raspacati otpucaet’
Porucaets tihoe
svoego télese
raz’dréSenie egoze
g(ospode)ms 1€potné
e vzivaicim’ priét’
Na da svr’sené ct(e)-
nié sego pocetki
razuméti mogli
bihom’ libvo est’
nams svrhnaé
malckovati /38¢c/
prostréti v nih ze
povédaet se

kako g(ospod)b se-
dmim’ ué(e)nikom’
svoim’ po vskr’seni
svoem’ évi se v nih
ze bé petr’ i iv(a)n’
Egda esut’ v ribo-
lovleni vsu no¢’
usilovavSem’ stoe pri
brézé . obilné mréza
ih rib’ mnoz’stvom’
naplni.

Trgda bo vistinu
iz’$pdSem’ im’ na
zeml{l prizvae na
obéd’ obéduticem
ze im’ vprosi trikrat’
petra . ace libil” bi

i reki. Simune ionin
labisi li me

Petrs Ze triktat’ labv’
isp(o)vdeé reki .
G(ospod)i ti vési €ko
labla te .

Dobré vistinu tako
podobase . da petrp
trikrat’ g(ospode)msn

napisanié eze
résnotoll
bozastvénol
utvrzdeno
nikotoragoze vérnihp
raspacati otpucaet’
Porucaets tihoe
svoego telése
raztreSenie eze
g(ospode)ms 1épot
nese vzivaiiéim’
priétp

Na da svrsené
¢tenié sego pocetki
razuméti mogli
bihom libvo est
nams svrgnaé
malékovati prostréti
v nih ze /30d/
povédaet se

kako g(ospod)s
sedmim ucen(i)kom
svoim po vskrseni
svoem évi s€ v nih
7e bé pet(a)r i ivan
Egda esut v
ribolovleni vsu no¢
usilovavsem stoe pri
brézé . obilné mrézi
ih rib’ mnozZstvom’
naplni.

g(ospod)nih prsi vipi
Trgda bo vistinu
izSadSem im na
zeml

prizvae na obéd
obédulicim ze imp
vprosi petra trikrat .
ucitelp ace labil” bi

i réki. Simune ionin
labisi i me

Petar ze triktat’
ltbav ispovede reki .
G(ospod)i ti vési €ko
labla t€ .

Dobré vistinu tako
podobase . da petr
trikrat g(ospode)msp

napisanié, eze
resnototl b(o)z(a)-
stv(e)nol utvrzdeno
(ni)kotoragoze
vérnihs r(a)z(p)aciti
otpucaet.

Porucaet tihoe
svoego télese
r(az)drésenie eze
gospodem 1épetn(o)
vzivaléim priet .
Nad s(vrs$)ené ct(e)-
nie sego pocetki
r[azuméti] mogli
bihom ltibo [est
nam| svrehnaé
malscko(vati)
prostréti (poz)renih
ze pov(&da)et se.
Kako g(ospod)s
sedmim ucenikom
svoim po vskrseni
s[voem] [év]i se, v
nih Ze bé petr i [ivan]
Egda eSuts v
ribolov[leni] vsu
noc usilovavse(m)
stoe pri (br)ezé
obilné m[reZ]Ju ihb
[rib] mnoz(a)stvom’
na[plni]

(priz)va na obéd
obedu[GciJm

7e im vpros trikrat
ace lubil bi reki:
Si[mune]

(i)onin libisi i me
Petr [ze] trikrat Iibvi
isp(o)vde [reki]
G(ospod)i ti vési €ko
Labl(0) [te]

Dobré vistinu tako
po(dob)ase da Petr
trikrat g(ospodem)
labiti se vpros(i)l [bi]
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ac deinde quia pro
earumdem ovium,
id est, animarum
fidelium cura
pastorali usque ad
martyrium crucis
esset perventurus,
intimavit dicens:
Amen amen dico
tibi, cum esses
iunior, cingebas te,
et ambulabas ubi
volebas: cum autem
senueris, extendes
manus tuas, et alius
te cinget et ducet quo
non vis

o(b)llbiti se vprosil
bi . éko trikrat
otvrbgl’ se ego bése
Treticel Ze isp(0)-
védévsu petru libve
. ovce svoe hraniti
emu poruci reki Pasi
ovce moe.

Toli potom’ €ko
zetezde ovcee eZe est’
d(u)Se vérnihs /38d/
peceli pastirevol .
daze na muku kriza
bil bi doiti hote
povédé reki

Pravo g(lago)li
tebé egda bése in’
poésase se sam’

i hozdase émoze
hotéase egda Ze sb
staréesi se vzdezdesi
rucé tvoi ain’ te
opaset’ i vedet’ te
émoze ti ne hocesi.

oblibiti se vprosil bi
. €ko trikrat otvrgal
se ego bise

labiti se vpros(i)l [bi]
&(ko) (tri)krat otvrgli
se ego bése Treticel
ze isp(o)v(€)dévsu
p[etru] labv’ ovce
svoe h(ra)niti (¢)mu
poruci reki Pasi ovce
[moe]

Toli potom €ko
zatez(de) (o)vce,

eze est d(u)Se vérnih
pecel pastire[vol]
da(ze) muku kriza
bils bi do[iti ho]te
povédeé reki:

Pravo [glagold]

tebé [egda] bése in
poés(as)e se sam i
hoz[da]se émoze
[ho]téase, egda

7e sb star[€esi] se
vzdezdesi ruci tv(oi),
inb te opasit 1 v[edet]
&moze ti ne h[ocesi]

CONCLUSION

The two analysed fragments from the island of Prvi¢ show that there were pro-
bably more Glagolitic breviaries at the turn of the 13th and 14th centuries, in
which the older tradition of more frequent selection of Bede’s homilies was
preserved. The content of the two fragments refers to neighbouring breviary
services, although it should be noted that in the earlier breviary, the text from
the fragment Ber¢. I/8 preceded that of the fragment Ber¢. 1/7. In addition, one
could conclude from the arrangement of the verses and capitula that the text
on page 7cd preceded the text on page 7ab. On page 7cd, there are verses and
capitula that appear in Vbl and Ber2 in the section of the service that follows
the conclusion of Bede’s homily. In these two breviaries, there are up to five an-
tiphons, a psalm, and a verse placed between the verses and capitula, although
in Ber¢. 1/7, the verses and capitula are consecutive. The responsory, which is
in Ber¢. /7 written between the second and third lectio, appears in Ber2 as a
shortened capitulum after the end of the same homily.
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The comparsion of the two Ber¢i¢ fragments with parallel passages from Vb1
has revealed a great similarity in terms of text and content, as well as agreement
in the rubrication of the same words. We could even speculate that the fragment
could be older, because the homiletic material in the fragments is less frequently
interrupted by verses than in Vbl. Namely, in older breviaries, the verses and re-
sponsories were often found independently at the beginning or end of the liturgical
books or particular services. Glagolitic attestations of two analysed homilies con-
tain identical supplementary brief passages and extensive biblical citations which
may be related to the need to preserve the clarity of Bede’s message.

This work shows that the study of the BerCi¢’s fragments significantly im-
proves our understanding of the Glagolitic heritage of the island of Prvi¢ and the
production of the earliest Croatian Glagolitic liturgical texts overall.

ABBREVIATIONS
AR — Rjecnik hrvatskoga ili srpskoga jezika, 1-23. Zagreb, 1880—-1976

Berl — First Beram Breviary (end of the 14th century), Ljubljana, National and University
Library, call number Ms 161 (old call number C 161a/2)

Ber2 — Second Beram Breviary (15th century), Ljubljana, National and University Li-
brary, call number Ms 163 (old call number C 163a/2)

Ber¢. I/7 — Ber¢i¢’s Glagolitic fragment I/7 (13th/14th century), St. Petersburg, National
Library of Russia

Ber¢. 1/8 — Berc€i¢’s Glagolitic fragment 1/8 (13th/14th century), St. Petersburg, National
Library of Russia

CCSL 122 — Beda Venerabilis, Homeliae evangelii. Corpus Christianorum series Latina.
Turnhout, 1955, p. 1-378

CPet — Petrini¢ Miscellany (1503), Wien, Austrian National Library, call number Cod.
slav. 78

MBerl — First Beram Missal (15th century), Ljubljana, National and University Library,
call number Ms 162 (old call number C 162a/2)

MBer2 — Second Beram Missal (15th century), Ljubljana, National and University Li-
brary, call number Ms 164 (old call number C 164a/2)

Metr — Metropolitan Breviary 161 (1442), Zagreb, Metropolitan library (Arch-Diocesan
Library), call number MR161

MNovak — Missal of Duke Novak (1368), Wien, Austrian National Library, call number
Cod. slav. 8

MVat4 — Vatican Missal Illirico 4 (14th century), Rome, Bibliotheca Apostolica Vaticana,
call number Borg. Illir. 4

N1 — First Novi Breviary (1459), Rijeka, Archive of Archdiocese of Rijeka
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PL 26 — S. Eusebii Hieronymi, Commentariorum in Evangelium Matthaei. Paris, 1845,
p. 6218

PL 94 — Bedae Venerabilis, Homiliae. Paris, 1850, p. 9-516

Pt — Editio princeps of the Glagolitic Breviary (1491), Venezia, Biblioteca nazionale Mar-
ciana, call number Brev. Glag. Inc. 1235

QV —Roberto Caracciolo, Quaresimale volgare (1475), Opere in volgare, ed. E. Esposito,
1993

SK — Senj Korizmenjak (1508), Senj; Anica Nazor. Korizmenjak (Senj, 1508). Zagreb —
Senj, 2019.

Vbl — First Vrbnik Breviary (beginning of the 14th century), Vrbnik, Parish office.
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ITPOIIOBEJI HA BEJIA JOCTOIIOUTEHH B IBA TTIAT'OJIMYECKU ®PAI'MEHTA OT
XII-XIV BEK OT CBUPKATA HA BEPUYNY

(Pe3stome)

JBe ot mponosenute Ha bena (In die Natali Sancti loannis, In die festo Innocentium),
KOWTO C€ YeTaT B KOJIETHH pa3/iell Ha TEMIOPATHHS [IUKBJI Ha OpeBuapa, ca 3ama3eHn
B JIBa TNIATOJIMYECKH (parMenTa ot cOupkara Ha bepunu (Ber¢. 1/7, Ber€. 1/8), xouto
ca OTKPHUTH Ha oCTpoB [IbpBUY, OMBII HEHTHP HA TIIAroiduTH3Ma B paiiona Ha [llnbe-
HUK. @parmentute gatupar ot kpas Ha XIII wim nadanoro Ha XIV B. Te3u nponoseaun
ca PSIIKOCT B XbPBATCKHUS ITArONMIECKH OOTOCTYXEeOCH KOPITyC M TOsIBaTa UM € 3HaK
3a 3ama3BaHe Ha MO-CTapara TPAAWIUs MpH Hoadopa Ha XOMHUICTUYHN HACTaBJICHHS.
OcBeH B Te3u (parMeHTH, IO-UECTO CpellaHa CeleKIHs OT IporoBeau Ha bema ce
OTKpHBa caMo B HskoW Tiaronmuecku Opemapu (Vbl, Pt, Ber2, N1). B crarusra ca
aHAJIM3WUPAHU U TPAHCIUTEPHUPAHNU ABE OT MpomoBeanTe Ha bexa BbB PparmeHTrTe Ha
bepunu B chIocTaBka ¢ BepcHsATa B APYTHTE ABa Win Tpu Opesuapa. M3cnensanero
JIOKa3Ba, Y€ 3aIa3€HUAT B ITIArONMYECKUTE (ParMEHTH XOMMIIETHIEH KOPITyC 3HAYH-
TEJIHO 000TaTABa MO3HAHUATA HU 3a Hali-paHHATa XbPBATCKa ITIArOIMYECKa JIUTYPrud-
Ha TPagnIIHsL.

Knouosu oymu: bena Jloctonourenu; nmponosen; ¢pparMenT Ha bepuny; riaronnaecku

6pesuap; octpoB IIspBud.
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