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1. Introduction

In analysing an unknown Old Church Slavonic (OCS) text, the editor faces the 
challenge of identifying their sources. Intertextuality is a central feature of me-
dieval literature, and the phenomenon of quotation requires particular attention. 
Quotations can generally be categorized as either biblical or non-biblical. The 
latter primarily originating from patristic writings. These categories are often 
intertwined, with indirect biblical quotations frequently incorporating patristic 
exegesis, as M. Garzaniti (Гардзанити 2014) has shown. This article explores 
how the analysis of biblical quotations can lead to the discovery of previously 
unknown patristic sources. Indirect quotations, while subtle, can be invaluable 
when interpreted carefully.

The first task for the researcher is to identify all biblical quotations. At first 
glance, distinguishing between direct and indirect quotations can be difficult, es-
pecially since the author or the textual tradition may introduce minor modifica-
tions to the wording. However, the researcher must persist, as these quotations are 
crucial for understanding the broader textual context.

Methodologically, identifying biblical quotations is relatively straightfor-
ward. These quotations can be isolated and listed due to their expected presence 
and the widespread familiarity with biblical texts during the medieval period. 
The next step – identifying quotations from patristic sources – is more com-
plex, although still to be expected in certain contexts. Currently, no specialized 
tool exists to systematically assist philologists in identifying such quotations. 

* This article was created as part of the SEED4EU+ project titled BogoSlov. I am grateful to all 
the libraries that provided manuscript scans used in this article, with special thanks to the Monks 
of Hilandar Monastery and the Hilandar Research Library at The Ohio State University for their 
generosity.
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As a result, researchers must rely on their reading experience, intuition, and ana-
lytical skills to recognize the necessary textual markers. 

Interestingly, the discovery of patristic sources often arises from the analy-
sis of biblical quotations. Their simpler identification and retranslation to Greek 
can open new avenues for understanding their origin and the theological and 
textual background of the work. Once the biblical quotations are identified, the 
philologist must review them to determine which were mediated through patris-
tic exegesis.

A practical approach when transitioning from OCS to Greek is to focus on 
biblical quotations and their specific readings. This method helps researchers nav-
igate the most challenging step: connecting the OCS text to a patristic source that 
is often recognizable only with great difficulty. By doing so, they can uncover 
patristic sources and gain many other valuable insights. Once the patristic source 
is identified, the entire text should be re-read to identify additional borrowings 
and intertextual connections.

Thus, the aim of this article is twofold: to present the author’s observations on 
the relationship between biblical quotations and patristic sources, and to propose 
a method for identifying patristic quotations through their mediation of biblical 
texts. This method involves comparing OCS and Greek equivalents, utilizing re-
sources such as Gorazd, the Greek-OCS Index, the Thesaurus Linguae Graecae 
(TLG), Biblindex, and other digital tools designed to facilitate the identification 
of intertextual references.

2. Biblical QuotationS in Patristic Writings

Patristic literature is primarily understood as a broad commentary on the Bible. 
Therefore, even in the field of textual criticism, patristic writings, alongside Bib-
lical manuscripts, are often used as important witnesses to specific variants that 
are chronologically or geographically distributed. Patristic exegesis proceeds by 
assimilating the previous tradition, which makes it, by definition, accumulative 
and often intentionally unoriginal. It develops through the listing, combining, and 
expanding upon the works of earlier authorities.

The basic Christian exegetical framework and patterns were undoubtedly 
established in the New Testament writings and further developed during the 
first centuries, where continuity rather than rupture is evident. The phenomenon 
of testimonia, known from late Judaism, offers a plausible explanation for why 
certain biblical verses – often taken from different books – were frequently 
transmitted together (Daniélou 1974; Albl 1999). Key examples of this emerging 
tradition include the Epistle of Barnabas, the works of Irenaeus of Lyon – par-
ticularly his recently rediscovered Demonstration of the Apostolic Preaching – 
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the Alexandrian tradition, significantly represented by the immensely influen-
tial Origen, and the more sober Antiochian exegetical method, exemplified by 
John Chrysostom, and the rich Syriac tradition. The Cappadocian Fathers, such 
as Gregory of Nazianzus, played a crucial role in synthesizing these various 
currents. Of particular importance are the Christological interpretations devel-
oped by Cyril of Alexandria. Over time, these writings became so numerous 
and prolific that their practical use in preaching became increasingly difficult. 
This led to the creation and spread of the first catenae, collections of scriptural 
commentaries.

Slavic Christianity, introduced by Cyril and Methodius, directly entered this 
exegetical tradition in the 9th century. It adopted this rich tradition, while also 
infusing it with specific accents shaped by both Byzantine and Slavic mentalities, 
as well as, we must admit, by practical needs.

3. THE Situation of Indirect Biblical Quotations in Slavic Homilies

Indirect biblical quotation is biblical text transmitted to the final text by in-
termediary of other patristic text. It is often challenging to distinguish it from 
direct biblical quotation at first glance. Therefore, it is essential to accurately 
identify biblical quotations in all cases. The phenomenon of indirect quotation 
can be likened to a floating iceberg: the liquid water represents the analysed text 
of the homily, the visible upper part symbolizes the recognizable elements of a 
biblical quotation, and the submerged portion encapsulates the hidden aspects, 
such as the indirectness of the quotation and its connections to the original pa-
tristic source. This process can be compared to uncovering the submerged parts 
of an iceberg: while some features of the quotation are readily visible, others 
require deeper investigation to reveal their origins and relationships.

To analyse quotations, the first step is to examine them within the context of 
the textual tradition and scope of OCS. This involves comparing them to OCS 
Bible translations, including their revisions and redactions, while considering 
potential variations within the OCS tradition. Some textual shifts may be elu-
cidated through consultation of Greek or Latin Bible variants. However, cer-
tain distinctive features may resist explanation through these approaches alone. 
Before concluding that a biblical verse was quoted in a unique manner by the 
Slavic author, the possibility of an indirect quotation must be rigorously evalu-
ated and excluded.

4. Corpus of Texts

The corpus of texts on which this study is based constitutes a newly identified cycle 
of homilies whose author remains unknown. A more extensive analysis of this ma-
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terial was previously published by the author of the present study (Mikulka 2023). 
Based on both internal and external evidence, the homilies can be dated to the turn 
of the 9th and 10th centuries. Although the precise place of origin is difficult to de-
termine, numerous allusions to doctrinal disputes between Byzantine and Frankish 
clergy – such as the Filioque controversy and the so-called Trilingual Heresy – sug-
gest that the corpus may have originated in a region where these groups were likely 
to come into contact, such as the western part of the Slavic territories. The list of 
homilies is organized according to the Byzantine liturgical calendar:

No. Feast Date Note Abbreviation
1. Conception of John the 

Baptist1

23rd 
September

BHBS 554, 
№ 11

JanBapt

2. In Angels2 8th November BHBS 288, 
№ 9

Ang

3. Nativity of the Lord3 25th December BHBS 387, 
№ 12

Nat

4. Baptism of the Lord4 6th January BHBS 426, 
№ 12

Bapt

5. Presentation of the Lord5 2nd February BHBS 457, 
№ 1

Praes

6. Annunciation of the Lord6 25th March BHBS 500, 
№ 9

Anunt

7. Ascension of the Lord7 40 days after 
Easter

Димитрова 
1990: 119

Asc

8. Pentecost8 50 days after 
Easter

Спасова 
2014а and 
2014б

Pent

9. All Saints9 Sunday after 
Pentecost

Иванова 
2012: 22

Sanct

1  Inc. понеже оубо прѣблагꙑ богъ  ловѣколюбьць
2  Inc. наьнъше бесѣдоват о бозѣ
3  Inc. понеже множцеѭ
4  Inc. прдѣте въздрадоумъ сѧ господев
5  Inc. господь богъ нашь соусъ хрстосъ вьсꙗко промꙑшлꙗѩ  съматрꙗѩ
6  Inc. наѧтъкъ словесъ господьнь стна
7  Inc. вьсꙗко съпасен ловѣа рода съматрꙗѩ
8 Inc. рьцѣмъ же оубо о свѧтѣмь доусѣ дꙑшѫщмь 

9  Inc. свѣтьла  радостьна стъ о вьсѣхъ свѧтꙑхъ бесѣда
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The unity of the corpus has thus far been established primarily on the ba-
sis of classical philological criteria. More recently, substantial progress has been 
made and the research further advanced through stylometric analysis, the results 
of which will be presented in a separate study10. Nonetheless, the close linguistic 
and stylistic relationship among seven of the homilies – JanBapt, Ang, Nat, Bapt, 
Anunt, Pent, and Sanct – has been confirmed. The remaining two homilies, Praes 
and Asc, also form a coherent pair, although the precise nature of their connection 
to the rest of the corpus remains unclear. For the purposes of the present study, 
however, this ambiguity does not affect the analysis.

5. Typology of features affecting indirect biblical quotations

During the analysis, the following five modifications of biblical quotations 
were detected and thus opened the way to uncovering patristic sources ig-
nored so far:

a)	 A unique reading used or witnessed by the patristic author;
b)	 A notable abbreviation or extension: the quotation differs from the 

original biblical text;
c)	 A distinctive chaining: combining multiple biblical verses into a dis-

tinctive chain;
d)	 A broader exegetical setting: the verse appears within an extended 

theological context;
e)	 A contextual reading: a specific exegesis of the verse.

The subsequent sections will examine these five possibilities in detail, 
supported by examples taken from the corpus of homilies.

5.1. A unique reading used or witnessed by the patristic author

A unique reading within the biblical quotation can be identified through com-
parison with the standard text and its variants. In this manner, M. Garzaniti 
(Гардзанити 2014: 40–43) demonstrated that the specific wording of 1 Corin-
thians 9:22 was not the result of textual variants as such, but that the broader 
context reveals its dependence on the homilies of Gregory of Nazianzus.

10 A more detailed study of this issue will appear shortly in the article Stylometric Analysis 
of Old Church Slavonic Homilies: New Insights into Authorship and Proximities, co-authored by  
T. Mikulka, M. Vepřek, and R. Čech.
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In JanBapt, there is a quotation of Luke 1:17, which serves as a New 
Testament adaptation of Malachi 4:5–6; 3:22–23 in the LXX. The majority of 
JanBapt manuscripts attest the variant люд совершенꙑ “perfect people” cor-
responding to the Greek λαὸν κατεσκευασμένον “prepared people”. However, 
the Zlatoust of Jagić (J) contains a peculiar reading оусьіщеньі “saturated, 
rich”, as shown in the table below:

JanBapt 
109r15–19 
(КО 2: 49)

OCS Bible Greek Bible Gregory of Nazianzus,
Or. 38, 14/ 45, 26 
(PG 36, 328/660)

 то преⷣдет 
пред нмъ 
доухомъ  слою 
льною обратт 
срⷣца ѿцъ

На ѧда  
протвнꙑѧ 
в мрⷣость (!)
праведнꙑⷯ 
оуготоват гоу 
люд совершенꙑ 
(оусьіщеньі J 
осоужденꙑ rus)

 тъ прѣдъдетъ 
прѣдъ нмь 
доухомь  
слоѭ льноѭ 
обратт срьдъца 
отъцемь (Mar 
Zogr Nik, отьць 
As Ostr) 
на чѧда  
протвьнꙑѩ 
въ мѫдрость 
правьдьнꙑхъ 
оуготоват 
господев люд 
съвръшенꙑ

καὶ αὐτὸς 
προελεύσεται 
ἐνώπιον αὐτοῦ ἐν 
πνεύματι καὶ δυνάμει 
Ἠλίου, ἐπιστρέψαι 
καρδίας πατέρων 
ἐπὶ τέκνα καὶ ἀπειθεῖς 
ἐν φρονήσει δικαίων, 

ἑτοιμάσαι 
Κυρίῳ λαὸν 
κατεσκευασμένον 
(περιούσιον Iα337)

κατασκευάζοντι 
τῷ Κυρίῳ λαὸν 
περιούσιον

люд зрѧдньі 
Christ

Titus 2:14 λαὸν 
περιούσιον

Бруни 2010: 281 
and Бруни 2025: 21 
люд зрѧдьнꙑѧ 
(богатꙑѧ in ras.) 

It is evident that the verse’s translation closely follows the OCS version of 
Gospel, particularly as attested in As Ostr. The primary difference lies in the read-
ings совершенꙑ/оусьіщеньі and осоужденꙑ. The variant совершенꙑ, corresponding to 
the Greek κατεσκευασμένον, is clearly secondary, reflecting harmonization with 
the OCS translation of Luke. Conversely, the reading осоужденꙑ ‘condemned’, 
which is widespread in East Slavic manuscripts but contextually inappropriate, is 
likely a corruption of оусьіщеньі.

The source of the variant оусьіщеньі, not included in the SJS, should be sought 
in the Greek term περιούσιον. According to current scholarship, its origin is un-
likely to be Slavic and is more plausibly rooted in Greek texts: 

a) As a rare variant found in Greek manuscripts of Luke’s Gospel (cf. 
Soden 2: 235); 
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b) From the phrase λαὸν περιούσιον in Titus 2:14, whose OCS translation 
зрѧдньі does not correspond to оусьіщеньі in JanBapt; 
c) Or from other patristic sources.

Research in the TLG reveals that the phrase λαὸν περιούσιον occurs in the 
works of Gregory of Nazianzus (3×), a Ps.-Chrysostomian homily (PG 50, 787) 
likely by Proclus, Gregory Thaumaturgos, and Theodore the Studite. Ultimately, 
the occurrence in Gregory of Nazianzus’ Oratio 38 seems to be the most proba-
ble source of the original variant оусьіщеньі, as attested in Jagić’s Zlatoust. This 
hypothesis is further supported by the free quotation of Gregory’s 38th Oration in 
the JanBapt homily, probably under the influence of hymnography:11

JanBapt 110r20–22 (КО 2: 49) Gregory of Nazianzus, Or. 38, 14 (PG 36, 
358B)

 родл сѧ глаⷭ словес  свѣтлнкъ 
(свѣть Jagić)  прⷣта (продромь Jagić)  
деннца слнцоу

ὅτι τῷ προδρόμῳ λύχνῳ τὸ φῶς 
ἀκολουθεῖ τὸ ὑπέρλαμπρον, καὶ τῇ φωνῇ 
ὁ Λόγος, καὶ τῷ νυμφαγωγῷ ὁ νυμφίος

Heirmologion, Service on Theophany, 
Matins, Ode 6 (ed. Eustratiades, 
Spyridon 1932: 2, 49): Ἡ φωνὴ τοῦ 
Λόγου ὁ λύχνος τοῦ φωτὸς ὁ ἑωσφόρος 
ὁ τοῦ ἡλίου πρόδρομος ἐν τῇ ἐρήμῳ 
μετανοεῖτε πᾶσι βοᾷ τοῖς λαοῖς καὶ 
προκαθαίρεσθε

Thus, it has been demonstrated how a specific reading in a biblical verse can 
lead to the identification of its patristic source.

5.2. A notable abbreviation or extension: the quotation differs from the original 
biblical text

In the homily Anunt, numerous prophetic passages are employed to illustrate the 
reasons why the Divine Word became man. One such reason is the victory of God 
over Satan. A quotation from Ezekiel 28, used to depict Satan’s pride, notably 
omits several verses (vv. 3–6), citing only Ezekiel 28:2 and 7–9.

An initial survey of the reception of Ezekiel 28 in patristic literature can be 
undertaken using the Biblindex database. Using TLG to search for this quotation 

11 The influence of Gregory of Nazianzus’s orations on Byzantine hymnography has been exten-
sively discussed (Karavites 1993). Within the corpus of OCS homilies, a notable instance of textual 
interaction between Gregory’s orations and Byzantine hymnographic tradition – particularly where 
the latter draws directly on his homilies – is found in Nat 137r7–16. In this passage, a section of Or. 
38,13 incorporates a quotation from Gregory’s Letter to Cledonius, presented in a form identical to 
that attested in the Octoechos.
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in patristic writings, two important texts were identified as employing this ex-
tended quotation: Hippolytus’s De Antichristo 18, which includes the passage in 
full, and Severian of Gabala’s In incarnationem Verbi, which contains the same 
characteristic omissions as found in Anunt:

Anunt 314vb4–23 Ez 28, 2–9 LXX Severian of Gabala, In 
incarnationem 185–191 
(ed. Regtuit 1992: 246; 
PG 59, 690D)

а самь бь зекїлмь 
глеть ѡ дроузѣмь. 

καὶ λέγει ὁ θεὸς διὰ τοῦ 
Ἰεζεκιήλ 

 тьі реⷱ сноу лвьскь. 
рц кнезоу турьскоу. 
занже се ⷭⷭ вьзⷣвгло 
срцⷣе тво.  рекль с 
ꙗко бь смь азь. 

тьі же с лвкь а не 
бь.  даль с срцⷣе 
тво ꙗко срцⷣе бж. 

зан се азь навожⷣоу на 
те, тоужⷣе гоубтел ѿ 
зьікьь (!). сьіплють 
сво ѡроуж на те,  
хоудожьства твого. 
 оумреш сьмртю 
ꙗзвьною вь срцⷣ морю. 
 да реⷱш прⷣѣ тѣм, 
азь смь бь, же те 
оубвають.

2 Καὶ σὺ, υἱὲ ἀνθρώπου, εἰπὸν 
τῷ ἄρχοντι Τύρου·Τάδε λέγει 
Κύριος·Ἀνθ’ οὗ ὑψώθη σου ἡ 
καρδία, καὶ εἶπας Θεὸς εἰμι ἐγώ, 
κατοικίαν Θεοῦ κατῴκηκα ἐν 
καρδίᾳ θαλάσσης·
σὺ δὲ εἶ ἄνθρωπος καὶ οὐ Θεός, 
καὶ ἔδωκας τὴν καρδίαν σου ὡς 
καρδίαν Θεοῦ. 
3 Μὴ σοφώτερος εἶ σὺ τοῦ 
Δανιήλ; σοφοὶ οὐκ ἐπαίδευσάν 
σε τῇ ἐπιστήμῃ αὐτῶν; 4 Μὴ ἐν 
τῇ ἐπιστήμῃ σου ἢ τῇ φρονήσει 
σου ἐποίησας σεαυτῷ δύναμιν 
καὶ χρυσίον καὶ ἀργύριον ἐν 
τοῖς θησαυροῖς σου; 5 Ἐν τῇ 
πολλῇ ἐπιστήμῃ σου καὶ ἐμπορίᾳ 
ἐπλήθυνας δύναμίν σου, ὑψώθη 
ἡ καρδία σου ἐν τῇ δυνάμει σου. 
6 Διὰ τοῦτο τάδε λέγει Κύριος 
Ἐπειδὴ δέδωκας τὴν καρδίαν 
σου ὡς καρδίαν Θεοῦ, 7 ἀντὶ 
τούτου ἰδοὺ ἐγὼ ἐπάγω ἐπὶ 
σὲ ἀλλοτρίους λοιμοὺς ἀπὸ 
ἐθνῶν, καὶ ἐκκενώσουσιν τὰς 
μαχαίρας αὐτῶν ἐπὶ σὲ καὶ ἐπὶ τὸ 
κάλλος τῆς ἐπιστήμης σου, καὶ 
στρώσουσιν τὸ κάλλος σου εἰς 
ἀπώλειαν. 8 Καὶ καταβιβάσουσίν 
σε, καὶ ἀποθανῇ θανάτῳ 
τραυματιῶν ἐν καρδίᾳ θαλάσσης. 
9 Μὴ λέγων ἐρεῖς·Θεὸς εἰμι ἐγώ, 
ἐνώπιον τῶν ἀναιρούντων σε; σὺ 
δὲ εἶ ἄνθρωπος καὶ οὐ Θεός.

καὶ σύ υἱέ ἀνθρώπου 
εἶπον τῷ ἄρχοντι Τύρου 
ἀνθ᾿ ὧν ὑψώθη ἡ καρδία 
σου καὶ εἶπας θεός εἰμι 
ἐγώ

σύ δὲ εἶ ἄνθρωπος καὶ 
οὐ θεός καὶ ἔδωκας τὴν 
καρδίαν σου ὡς καρδίαν 
θεοῦ

ἀντὶ τούτου ἰδοὺ ἐγὼ 
ἐπάξω ἐπὶ σὲ ἀλλοτρίους 
λοιμοὺς ἀπὸ ἐθνῶν 
καὶ ἐκκενώσουσι τὰς 
μαχαίρας αὐτῶν ἐπὶ 
σὲ καὶ το κάλλος τῆς 
ἐπιστήμης σου. καὶ 
ἵνα συντέμω ἐπάγει 
καὶ ἀποθανῇ θανάτῳ 
τραυματιῶν ἐν καρδίᾳ 
θαλάσσης. μὴ λέγων 
ἐρεῖς θεός εἰμι ἐγώ 
ἐνώπιον τῶν ἀναιρούτων 
σε
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It is evident from the comparison that the form of the quotation from Ezekiel 
is identical in both Anunt and Severian of Gabala’s homily In incarnationem. 
This suggests that Severian was likely a source for Anunt. To demonstrate that 
this is not merely a coincidence but that Severian was indeed used as a source by 
the compiler, the following sentence is selected from among approximately ten 
supporting examples:

Anunt 313ra15–18 Severian of Gabala, In incarnationem 26–27 
(ed. Regtuit 1992: 234; PG 59, 687D)

се же же ⷭⷭ ѡ хⷭѣ глмо нѣсть проста 
рѣь нь тана блговѣрꙗ.

πᾶν δὲ περὶ Χριστοῦ λεγόμενον, οὐκ ἔστι 
ἁπλοῦν κήρυγμα, ἀλλ᾿ εὐσεβείας μυστήριον.

The extract from Ezekiel 28, with its characteristic omissions, leads to the 
identification of an important patristic source for Anunt: Severian’s homily In 
incarnationem Verbi.

5.3. A distinctive chaining: combining multiple biblical verses into a distinctive 
chain

In Sanct, the extract from 1 Corinthians 2:9 is split in two, with a quotation from 
1 Peter 1:12 inserted between the parts. A search of the TLG corpus reveals that 
this combination of verses occurs in three authors: a) Clement of Alexandria;12 
b) Hippolytus;13 c) two occurrences in Ephrem the Syrian,14 where the phrase 
appears to have achieved a degree of textual stability and integration into his 
theological vocabulary.

However, closer comparison excludes direct influence from any of these 
sources. By chance, a thematically related homily – Encomium in omnes sanc-
tos martyres (CPG 3953; BHG 1183), attributed to Ephrem but not included in 
the TLG corpus—was discovered, in which the correspondence is significantly 
closer:

12 Clement of Alexandria, Quis dives salvetur 23,3: ἀνάξω γάρ σε εἰς ἀνάπαυσιν <καὶ 
ἀπόλαυσιν> ἀρρήτων καὶ ἀλέκτων ἀγαθῶν, «ἃ μήτε ὀφθαλμὸς εἶδε μήτε οὖς ἤκουσε μήτε ἐπὶ 
καρδίαν ἀνθρώπων ἀνέβη, εἰς ἃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι καὶ ἰδεῖν ἅπερ ἡτοίμασεν ὁ θεὸς 
τοῖς ἁγίοις ἀγαθὰ καὶ τοῖς φιλοῦσιν αὐτὸν τέκνοις.»

13 Hippolytus, In Danielem 4,58: ἐπειδὴ γὰρ «ἃ ἡτοίμασεν ὁ θεὸς τοῖς ἁγίοις» ἐκδιηγήσασθαι 
ἄνθρωπος νῦν οὐ δύναται οὔτε γὰρ «ὀφθαλμὸς» αὐτοῦ «εἶδεν» οὔτε «οὖς ἤκουσεν» οὔτε «ἐπὶ 
καρδίαν ἀνθρώπου ἀνέβη», «εἰς ἃ καὶ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι». 

14 Ephrem the Syrian, Sermo de iudicio et ressurrectione (p. 202): … τῶν ἀγαθῶν ἐκείνων, ὧν 
ἡτοίμασε Θεὸς ἅπασι τοῖς δικαίοις, ἃ ὀφθαλμὸς οὐκ εἶδεν, οὐδὲ οὖς ἤκουσεν, οὐδὲ ἐπὶ καρδίαν 
ἀνθρώπου [οὐκ] ἀνέβη· εἰς ἃ ἐπιθυμοῦσιν Ἄγγελοι παρακύψαι; and De panoplia ad monachos 11: 
… ἀγαθῶν, ἃ ὀφθαλμὸς οὐκ εἶδεν, οὐδὲ οὖς ἤκουσεν, οὐδὲ ἐπὶ καρδίαν ἀνθρώπου [οὐκ] ἀνέβη· 
εἰς ἃ ἐπιθυμοῦσιν Ἄγγελοι παρακύψαι.
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Sanct 406v28 – 407r3 Greek Bible Ephrem, Encomium 
in omnes sanctos martyres 
(Phrantzolas 1998: 166)

оулоут благаа та 
«хже ѡко не вдѣ на 
срдце лвка оумрающа 
не вьзьідоу» «на 
нѣже желають англ 
прнікноут» «же сть 
оуготовалъ бъ любещімь 
го»

1C 2:9 (cf. Is 64:4) ἀλλ᾽ 
ὥσπερ γέγραπται·ἃ 
ὀφθαλμὸς οὐκ εἶδεν καὶ 
οὖς οὐκ ἤκουσεν καὶ ἐπὶ 
καρδίαν ἀνθρώπου οὐκ 
ἀνέβη, ἃ ἡτοίμασεν ὁ Θεὸς 
τοῖς ἀγαπῶσιν αὐτόν.

1P 1:12 οἷς ἀπεκαλύφθη 
ὅτι οὐχ ἑαυτοῖς, ὑμῖν 
δὲ διηκόνουν αὐτά, ἃ 
νῦν ἀνηγγέλη ὑμῖν διὰ 
τῶν εὐαγγελισαμένων 
ὑμᾶς ἐν Πνεύματι Ἁγίῳ 
ἀποσταλέντι ἀπ᾽ οὐρανοῦ, 
εἰς ἃ ἐπιθυμοῦσιν ἄγγελοι 
παρακύψαι.

καὶ ὑπέσχετο αὐτοῖς τὰ 
ἀγαθὰ ἐκεῖνα «ἃ ὀφθαλμὸς 
οὐκ εἶδεν ἃ οὔτε οὖς 
ἤκουσεν οὔτε ἐπὶ καρδίαν 
ἀνθρώπου θνητοῦ ἦλθεν» 
«εἰς ἃ ἐπιθυμοῦσιν ἄγγελοι 
παρακύψαι».
OCS translation: Egor 186, 
fol. 266r7–11:  обѣща 
м блгаа она ꙗже око не 
вдѣ  оухо не слꙑша  
на срⷣце лкоу мрътьвноу не 
възꙑдошѧ въ ꙗже желаѧтъ 
аггл прнкнѫт 

However, it becomes evident that the immediate source of this composite 
biblical quotation is Ephrem’s Sermon on the Holy Martyrs. This is confirmed 
by the distinctive reading ἀνθρώπου θνητοῦ, an addition not attested elsewhere, 
which corresponds to оумрающа in Sanct and мрътьвноу in the OCS translation 
of Ephrem’s homily. The use of this sermon is further corroborated by additional 
identifiable quotations from the same source.

This example demonstrates how a specific combination of biblical verses can 
lead to the identification of a previously unrecognized patristic source.

5.4. A broader exegetical setting: the verse appears within an extended theological 
context

In the homily Asc – the precise relationship of which to the other seven homi-
lies requires further investigation – there are biblical quotations from Isaiah 63. 
This pericope appears to hold a central position in the liturgical theology of the 
Feast of the Ascension. The exegetical tradition surrounding this passage is attest-
ed positively as early as Origen (In Joannem VI,56,288; In Mattheum XVI,19), 
though these early interpretations do not yet address the significance of the names 
Edom and Bozrah. Eusebius, in his Commentary on Isaiah (2,7), clarifies that the 
verses refer to the incarnational economy: «τὴν γὰρ ἔνσαρκον αὐτοῦ παρουσίαν 
ἐπὶ τῆς γῆς γενομένην τοῦτον ἐδήλου τὸν τρόπον» and begins to introduce the 
translation of the Hebrew toponyms. Theodoret, in his commentary on the Song 
of Songs (PG 81, 120A), explicitly adopts this interpretive approach: «Σημαίνει 
δὲ τὸ μὲν Ἐδὼμ τὴν γῆν, τὸ δὲ Βοσὸρ τὴν σάρκα». This line of interpretation is 
most consistently developed in the works of Cyril of Alexandria. In his Homily 
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on the Ascension (Datema 1992: 129) and in various biblical commentaries – for 
example, In Ioannem 3,147 («ὁ παραγινόμενος ἐξ Ἐδὼμ, τουτέστιν ἐκ γῆς») as 
well as in his commentaries on Isaiah and Hebrews – Cyril returns to this theme. 
The most pertinent exposition, however, appears in In Lucam in catenis (PG 72, 
560B) and in Letter 41 to Acacius (PG 77, 216B), the latter also cited in the Acts 
of the Council of Ephesus (431): «τίς οὗτος ὁ παραγινόμενος ἐξ Ἐδὼμ;» – that is, 
“from the earth.” The phrase «ἐρύθημα ἱματίων αὐτοῦ ἐκ Βοσὸρ» is interpreted as 
referring to the σάρξ, namely to distress and affliction (συνοχὴ καὶ θλῖψις). 

Asc 228v23–26 Cyril of Alexandria, In Lucam in catenis 
(PG 72, 560B)

ꙗкоже реⷱ саа 
«кто съ естъ пршеⷧ ѿ едема» срѣⷱ ѿ 
земньіⷯ. «ѡброщенїе рзъ его ѿ восора», 
еже еⷭ ѿ плт восор бо плътѣнь сказает сѧ. 
л тѫга.

«τίς οὗτος ὁ παραγενόμενος ἐξ Ἐδώμ, 
τουτέστιν ἐκ γῆς· ἐρύθημα ἱματίων αὐτοῦ 
ἐκ Βοσόρ», διερμηνεύται δὲ σάρξ, ἤτοι 
συνοχὴ καὶ θλίψις.

In favour of the hypothesis that Cyril’s catena on the Gospel of Luke served 
as inspiration speaks the nearby reference to Zechariah 13:6, which is elucidated 
not far from this passage in Cyril’s commentary. Although the correspondence is 
not perfect, the catena mentions Thomas as a witness to Christ’s wounds. At this 
point, the homily Asc departs from the commentary on Luke’s Gospel and, with 
notable discernment, introduces Cyril’s commentary on the relevant passage in 
the Gospel of John (John 20:28).

Asc 228v14–17 Cyril of Alexandria, In Lucam in catenis 
(PG 72, 560C) 

въпросшѫ же его глще г то сѫⷮ ꙗзвьі с 
посрⷣѣ рѫкоу твоею. ꙗкоже реⷱ захарїа прⷪроⷦ. 
 реⷱ мже оуꙗзвен бьіⷯ. въ домоу 
възлюбеннѣмь моеⷨ.

εἶτα τούτοις προσεπυνθάνοντο «τοιαῦται 
αἱ πληγαὶ αἱ ἀνὰ μέσον τῶν χειρῶν σου;» 
(Zechariah 13:6a) 

ὁ δὲ πρὸς αὐτοὺς «ἃς ἐπλήγην ἐν τῷ οἴκῳ 
τοῦ ἀγαπητοῦ μου.» (Zechariah 13:6b)

Cf. Cyril of Alexandria, In Johannem 
XII,1 (John 20:28), 1107A, Pusey 1872: 
148, lines 3–7; PG 73, 729C: εἶτα 
πρὸς αὐτὸν οἱ ἄγγελοι λέγουσι, τοὺς 
τύπους τῶν ἥλων καὶ αὐτοῖς ὥσπερ 
ἐπιδεικνύντος Χριστοῦ «Τί αὗται αἱ 
πληγαὶ ἀνὰ μέσον τῶν χειρῶν σου;» πρὸς 
αὐτοὺς δὲ ὁ Κύριος «Ἃς ἐπλήγην ἐν τῷ 
οἴκῳ τοῦ ἀγαπητοῦ μου.»
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Asc 228v17–19 Cyril of Alexandria, In Johannem XII,1 
(John 20:28), 1107A, Pusey 1872: 148, 
lines 7–8; PG 73, 729C

дом бо срлвъ възлюбенъ емⷹ бѣ. нѫ 
пръвовъзлюбенньі пргвозⷣ его на крⷭтѣ,  
копїемь прободъ

οἶκος γὰρ ὢν ἀγαπητὸς ὁ Ἰσραὴλ ἔπληξεν 
ἥλοις καὶ λόγχῃ τὸν Κύριον.

Cf. parallels in catenae noted by Pusey 
1872: 148: οἶκος γὰρ ὢν ἀγαπητὸς ὁ τοῦ 
Ἰσραὴλ ἐν ᾧ τὸν Κύριον ἡμῶν Ἰησοῦν 
Χριστὸν ἔπληξαν ἥλοις καὶ λόγχῃ

Although the exact source of the biblical quotations from the Book of Zechariah 
cannot be definitively established, analysis of their exegetical context – confirmed 
by their characteristic combination with other biblical passages and by their spe-
cific wording – leads to the significant conclusion that they are dependent on the 
writings of Cyril of Alexandria, particularly his commentary on the Gospel of 
Luke and John. Furthermore, certain variant readings (e.g. срлвъ – ὁ τοῦ Ἰσραὴλ) 
indicate a possible proximity to catena tradition.

5.5. A contextual reading: Specific exegesis of the verse

The quotation from Judges 13:18 in the homily Nat is introduced with the follow-
ing context: “Incommunicable indeed is the Logos of God. And incommunicable 
is that which does not partake, nor is it joined to anything else in any way. It is 
not heard by angels, nor by men. Nor is it possible to comprehend, as it is said 
elsewhere”, after which the verse is cited.

An initial search in Biblindex identified seven occurrences of this verse in ear-
ly Christian literature, specifically in Gregory of Nyssa (2×), Didymus the Blind 
(2×), Ambrose, Eusebius, and Cyprian Gallus.

A more comprehensive investigation of the Greek patristic corpus using the 
TLG database yielded twenty-three instances of the citation. Of these, nine are 
found in authors writing before the tenth century, and fourteen in works from the 
eleventh century onward. The tenth century is taken as the dividing line in accor-
dance with the dating of the homiletic corpus.15

To clarify the exegetical context and thematic continuity, the reception and 
theological interpretation of this verse in the Greek patristic tradition are summa-
rized in the following table:

15 A more detailed explanation is offered by Mikulka 2023: 619–620.
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Theme Until 10th 11th–16th Occurrences 
in total

1) God one/
triune

a) excellence of 
God, God revealing 
as angel

Trinitarian 
discussions 
(2×)16 

Biblical 
commentaries 
(2×)17

Polemics with 
Jews (1×)18 

Polemics with 
Jews (1×)19 

6×

b) ineffability 
(ἀνώνυμον) of the 
name of God

Apophatic 
theology of 
Dionysius the 
Areopagite 
(1×)20

Dionysian 
apophatism used 
by Zigabenus 
(1×)21  and in 
Hesychastic 
controversy 
(10×)22 

12×

2) Son/Christ a) anti-Eunomean 
polemics

Gregory of 
Nyssa (1×)23

- 1×

b) biblical 
commentary

Theodoretus 
(1×)24

- 1×

3) Angel Hagiography 
(1×)25

Monastic 
literature (2×)26 

3×

total 9× 14× 23×

16 Didymus, De Trinitate (PG 39,733); Cyril of Alexandria, Thesaurus de sancta consubstan-
tiali trinitate (PG 75, 641)

17  Theodoretus, Questiones in Octateuchum p. 82; quoted later by Photius, Amphilochia 259.
18  Scripta anonyma adversus Judaeos. Anonymus dialogus cum Judeis 3, 146.
19  J. Cantacuzenus Orationes contra Judeos 4,256.
20  Dionysius the Areopagite, De Divinis nominibus I, 6 (PG 3, 596A; CD 1, 118.7-8).
21  Euthymius Zigabenus, Panoplia dogmatica ad Alexium Comnenum 5,189.
22  Joannes Cantacuzenus, Refutationes duae Prochori 2,9.10; Gregorius Acindynus, Refutatio 

magna 2,22; Prochorus Cydones, De lumine thaborico 19 (2x); Joannes Cyparissiotes, Contra To-
mum Palamiticum 6,16 and Expositio materiaria 4,10; David Dishypatus, Ad Nicolaum Cabasilam 
contra Barlaam et Acindynum, Josephus Calotheus, Orationes antirrheticae contra Acindynum et 
Barlaam 2; Joannes Argyropulus, Epistulae ad Georgium Trapezuntium 3 (p. 103).

23  Gregory of Nyssa, Contra Eunomium 3,6,4 and in the resume of chapters.
24  Theodoretus, Commentaria in Isaiam 3.
25  Vita sancti Gregorii I Papae (BHG 721) p. 154.
26  Neophytus Inclusus Panegyrike biblos 19; Damascenus Studites Thesaurus 18.
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Among all the contexts summarized in the present table, only the exegetical 
setting identified as 1b corresponds most closely to the use of the verse in Nat. 
This instance aligns precisely with the Dionysian apophatic interpretation of the 
passage, as found in De divinis nominibus by Dionysius the Areopagite:

Nat 135v15–16 (КО 2: 215) Dionysius the Areopagite, De Divinis 
nominibus I, 6 (PG 3, 596A; CD 1, 118.7-8)

вьскоую тьі вьпрашаш мене 
(мен Z Hlud Hil B) мого а то ⷭ 
двно

ἵνα τί ἐρωτᾷς τὸ ὄνομά μου; καὶ τοῦτο ἔστι 
θαυμαστόν

The analysis of the exegetical context in which Judges 13:18 is employed 
has demonstrated its close affinity with the use of this verse in the Dionysian 
corpus. The broader use of Dionysian writings in the homiletic corpus is further 
confirmed by other borrowings (Mikulka 2024). This indicates that the Corpus 
Dionysiacum functioned not only as a source of mystical and theological doctrine 
but also as an exegetical framework guiding the interpretation of biblical texts.

6. CONCLUSION

The method of identifying patristic sources in this study relies on modifications 
and other distinctive features that patristic authors introduced into biblical quota-
tions. These quotations are classified as indirect, since their wording and form in 
the OCS homilies were not derived directly from knowledge of the Holy Scrip-
ture but appear instead to have been mediated through a patristic source. Conse-
quently, many patristic sources could not be identified through this method, since 
they do not preserve biblical quotations with sufficiently distinctive features.

This article examines the relationship between the OCS homilies and their 
corresponding patristic sources, with particular attention to the use of databas-
es such as Biblindex and, especially, the Thesaurus Linguae Graecae in Slavic 
philology. Its aim is to demonstrate the value of interdisciplinary collaboration 
between biblical studies, patristics, and Slavic philology.
The distinctive features used to trace biblical quotations to their patristic origins 
can be ranked from the most specific to the most contextually general:

1.	 A particular textual variant;
2.	 A unique abbreviation;
3.	 A specific sequence or chaining of quotations;
4.	 A distinctive exegesis of individual expressions within the quotation;
5.	 A particular exegetical context within the patristic tradition.
The distinction between categories 4 and 5 deserves clarification. Category 

4 involves the exegesis of specific terms within the biblical verse – such as the 
Hebrew names Edom and Bozrah – whose interpretation serves as the basis for 
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further theological reflection. Category 5, in contrast, refers to the identification 
of a passage’s distinctive use in the broader framework of patristic exegesis, as 
seen, for example, in the works of Dionysius the Areopagite. In all cases, once 
a potential source was identified, it was verified using complementary methods, 
including the identification of additional quotations traceable to the same author.

Using this method, it was possible to identify in the selected corpus of hom-
ilies quotations derived from the Orations of Gregory of Nazianzus, De incar-
natione Verbi by Severian of Gabala, In omnes sanctos martyres by Ephrem the 
Syrian, exegetical works by Cyril of Alexandria, and texts from the Dionysian 
corpus. While this is not the only approach available for identifying patristic 
sources within the studied corpus, it accounted for approximately half of the iden-
tifications made (cf. Mikulka 2023: 618), thereby underscoring the significant 
potential and effectiveness of this methodology.

Manuscripts

Egor 186 – Russian Federation, Moscow, RGB, f. 98 (Egorov), № 186, Moldavian, 16th c., 
234v – 270r (Свт. Иоанна Златоуста в неделю всех святых)

Cycle of homilies

JanBapt – Russian Federation, Saint Petersburg, RGB, f. 717 (Solovki), № 617/500, 
16/17th c., 108v–112v; variants: J – Russian Federation, Saint Petersburg, RGB, № Q.п. 
I.56, Bulgarian, 14th c., 245r–249v (Zlatoust of Jagić, Димитрова 2011); rus – variants 
taken from a variety of manuscripts listed in КО 2: 36–38. 

Nat – Austria, Vienna, ÖNB, Cod. slav. 33, Serbian, end of 14th c., 134r–143r. Variants: 
Z – Croatia, Zagreb, HAZU, III c 22, Serbian, 2/2 of 14th c., 70v–76v; Hlud – Russian 
Federation, Moscow, GIM, Khludov, № 195, Serbian, 2/2 of 14th c., 131v–139v; Hil – 
Greece, Mount Athos, Hilandar Monastery, № 442, Resavian, 1625, 564r–575v; B – Ser-
bia, Belgrade, NBS, Rs 59, Resavian, 1614–1625, 522v–528r.

Anunt – Russian Federation, Moscow, GIM, Hludov, № 195, Serbian, 2/2 of 14th c., 
312v–317r. Variants: C – Montenegro, Monastery of Cetinje, № 50, Serbian, 1290–1300, 
7r–8v (fragmentary); Z – Croatia, Zagreb, HAZU, III c 22, Serbian, 2/2 of 14th c., 
228r–231v.

Asc – Russian Federation, Saint Petersburg, RGB, Tikhanov 540, Bulgarian, 14th c., 
226v–230r; Hil – Greece, Mount Athos, Hilandar Monastery, № 384, Serbian, 14th c., 
393v–395r.

Sanct – Greece, Mount Athos, Hilandar Monastery, № 384, Serbian, 14th c., 406r–408v. 
Variants: M – Russian Federation, Moscow, RGB, f. 173.I (MDA), № 48, 15th c., 
478v–480v; N – Russian Federation, Moscow, RGB, f. 113 (Iosif.-Volok.), № 432, Rus-
sian, 16th c., 120v–122v; O – Russian Federation, Moscow, RGB, (Iosif.-Volok.) f. 113, 
№ 433, Russian, 1535, 293r–295v; P – Russian Federation, Moscow, RGB, f. 98 (Egor-
ov), № 72, Russian, 4/4 of 16th c., 284v–287r; R – Russian Federation, Moscow, RGB,  
f. 98 (Egorov), № 192, Russian, 2/4 of 17th c., 479v–481v.
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Electronic databases

Biblindex: biblindex.org (accessed 30.05.2025).
Gorazd: gorazd.org (accessed 30.05.2025).
Thesaurus Linguae Graecae: licensed full version https://stephanus.tlg.uci.edu/ (accessed 
30.05.2025).
References to patristic writings follow the Thesaurus Linguae Graecae, unless otherwise 
specified. Abbreviations of Old Church Slavonic texts follow the conventions of the SJS.
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АНАЛИЗ НА БИБЛЕЙСКИ ЦИТАТИ КАТО КЛЮЧ ЗА ИДЕНТИФИКАЦИЯ  
НА ПАТРИСТИЧНИ ИЗТОЧНИЦИ

(Резюме)

Палеославистиката не разполага с надежден инструмент за системно и изчерпа-
телно идентифициране на патристични цитати в оригинални славянски текстове. 
Настоящото изследване изтъква честата поява на библейски цитати у патристич-
ните автори и разкрива техните формални особености, значение и екзегетичен кон-
текст – характеристики, които могат да насочат изследователите при работата им 
със съвременни бази данни с патристични текстове като Thesaurus Linguae Graecae. 
Въз основа на емпиричен анализ на проповеднически материал са представени пет 
евристични сценария, подредени от най-показателния към най-малко показателния: 
(1) конкретно разночетене, (2) уникално съкращение, (3) специфична последовател-
ност от цитати, (4) отличителна екзегеза на отделни фрази и (5) характерен екзеге-
тичен контекст в рамките на патристичната традиция. Извършена е и допълнителна 
проверка на получените резултати с помощта на други методи. По този начин в 
избрания корпус от славянски проповеди са идентифицирани цитати от Григорий 
Назиански, Севериан Гавалски, Ефрем Сирин, Кирил Александрийски и Дионисий 
Ареопагит. Приносът може да послужи като методологична основа за разработване 
на софтуер, засичащ патристични цитати в неанализирани текстове.

Ключови думи: непреки библейски цитати; Библия; старобългарски език; хомиле-
тика; методология.
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