PALAEOBULGARICA / CTAPOBBJITAPUCTHUKA, XLVIII (2025), 3

https://doi.org/10.59076/2603-2899.2025.3.03

Tomas Mikulka (Prague, Czech Republic)

ANALYSIS OF BIBLICAL QUOTATIONS AS AKEY TO IDENTIFYING
PATRISTIC SOURCES"

1. INTRODUCTION

In analysing an unknown Old Church Slavonic (OCS) text, the editor faces the
challenge of identifying their sources. Intertextuality is a central feature of me-
dieval literature, and the phenomenon of quotation requires particular attention.
Quotations can generally be categorized as either biblical or non-biblical. The
latter primarily originating from patristic writings. These categories are often
intertwined, with indirect biblical quotations frequently incorporating patristic
exegesis, as M. Garzaniti (I'apazanutu 2014) has shown. This article explores
how the analysis of biblical quotations can lead to the discovery of previously
unknown patristic sources. Indirect quotations, while subtle, can be invaluable
when interpreted carefully.

The first task for the researcher is to identify all biblical quotations. At first
glance, distinguishing between direct and indirect quotations can be difficult, es-
pecially since the author or the textual tradition may introduce minor modifica-
tions to the wording. However, the researcher must persist, as these quotations are
crucial for understanding the broader textual context.

Methodologically, identifying biblical quotations is relatively straightfor-
ward. These quotations can be isolated and listed due to their expected presence
and the widespread familiarity with biblical texts during the medieval period.
The next step — identifying quotations from patristic sources — is more com-
plex, although still to be expected in certain contexts. Currently, no specialized
tool exists to systematically assist philologists in identifying such quotations.

“This article was created as part of the SEED4EU+ project titled BogoSlov. T am grateful to all
the libraries that provided manuscript scans used in this article, with special thanks to the Monks
of Hilandar Monastery and the Hilandar Research Library at The Ohio State University for their
generosity.
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As a result, researchers must rely on their reading experience, intuition, and ana-
lytical skills to recognize the necessary textual markers.

Interestingly, the discovery of patristic sources often arises from the analy-
sis of biblical quotations. Their simpler identification and retranslation to Greek
can open new avenues for understanding their origin and the theological and
textual background of the work. Once the biblical quotations are identified, the
philologist must review them to determine which were mediated through patris-
tic exegesis.

A practical approach when transitioning from OCS to Greek is to focus on
biblical quotations and their specific readings. This method helps researchers nav-
igate the most challenging step: connecting the OCS text to a patristic source that
is often recognizable only with great difficulty. By doing so, they can uncover
patristic sources and gain many other valuable insights. Once the patristic source
is identified, the entire text should be re-read to identify additional borrowings
and intertextual connections.

Thus, the aim of this article is twofold: to present the author’s observations on
the relationship between biblical quotations and patristic sources, and to propose
a method for identifying patristic quotations through their mediation of biblical
texts. This method involves comparing OCS and Greek equivalents, utilizing re-
sources such as Gorazd, the Greek-OCS Index, the Thesaurus Linguae Graecae
(TLG), Biblindex, and other digital tools designed to facilitate the identification
of intertextual references.

2. BIBLICAL QUOTATIONS IN PATRISTIC WRITINGS

Patristic literature is primarily understood as a broad commentary on the Bible.
Therefore, even in the field of textual criticism, patristic writings, alongside Bib-
lical manuscripts, are often used as important witnesses to specific variants that
are chronologically or geographically distributed. Patristic exegesis proceeds by
assimilating the previous tradition, which makes it, by definition, accumulative
and often intentionally unoriginal. It develops through the listing, combining, and
expanding upon the works of earlier authorities.

The basic Christian exegetical framework and patterns were undoubtedly
established in the New Testament writings and further developed during the
first centuries, where continuity rather than rupture is evident. The phenomenon
of testimonia, known from late Judaism, offers a plausible explanation for why
certain biblical verses — often taken from different books — were frequently
transmitted together (Daniélou 1974; Albl 1999). Key examples of this emerging
tradition include the Epistle of Barnabas, the works of Irenaeus of Lyon — par-
ticularly his recently rediscovered Demonstration of the Apostolic Preaching —
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the Alexandrian tradition, significantly represented by the immensely influen-
tial Origen, and the more sober Antiochian exegetical method, exemplified by
John Chrysostom, and the rich Syriac tradition. The Cappadocian Fathers, such
as Gregory of Nazianzus, played a crucial role in synthesizing these various
currents. Of particular importance are the Christological interpretations devel-
oped by Cyril of Alexandria. Over time, these writings became so numerous
and prolific that their practical use in preaching became increasingly difficult.
This led to the creation and spread of the first catenae, collections of scriptural
commentaries.

Slavic Christianity, introduced by Cyril and Methodius, directly entered this
exegetical tradition in the 9th century. It adopted this rich tradition, while also
infusing it with specific accents shaped by both Byzantine and Slavic mentalities,
as well as, we must admit, by practical needs.

3. THE SITUATION OF INDIRECT BIBLICAL QUOTATIONS IN SLAVIC HOMILIES

Indirect biblical quotation is biblical text transmitted to the final text by in-
termediary of other patristic text. It is often challenging to distinguish it from
direct biblical quotation at first glance. Therefore, it is essential to accurately
identify biblical quotations in all cases. The phenomenon of indirect quotation
can be likened to a floating iceberg: the liquid water represents the analysed text
of the homily, the visible upper part symbolizes the recognizable elements of a
biblical quotation, and the submerged portion encapsulates the hidden aspects,
such as the indirectness of the quotation and its connections to the original pa-
tristic source. This process can be compared to uncovering the submerged parts
of an iceberg: while some features of the quotation are readily visible, others
require deeper investigation to reveal their origins and relationships.

To analyse quotations, the first step is to examine them within the context of
the textual tradition and scope of OCS. This involves comparing them to OCS
Bible translations, including their revisions and redactions, while considering
potential variations within the OCS tradition. Some textual shifts may be elu-
cidated through consultation of Greek or Latin Bible variants. However, cer-
tain distinctive features may resist explanation through these approaches alone.
Before concluding that a biblical verse was quoted in a unique manner by the
Slavic author, the possibility of an indirect quotation must be rigorously evalu-
ated and excluded.

4. CORPUS OF TEXTS

The corpus of texts on which this study is based constitutes a newly identified cycle
of homilies whose author remains unknown. A more extensive analysis of this ma-
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terial was previously published by the author of the present study (Mikulka 2023).
Based on both internal and external evidence, the homilies can be dated to the turn
of the 9th and 10th centuries. Although the precise place of origin is difficult to de-
termine, numerous allusions to doctrinal disputes between Byzantine and Frankish
clergy — such as the Filioque controversy and the so-called Trilingual Heresy — sug-
gest that the corpus may have originated in a region where these groups were likely
to come into contact, such as the western part of the Slavic territories. The list of
homilies is organized according to the Byzantine liturgical calendar:
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811‘1C. {)bLI,'EM'b &e 0\{’30 0 CRATEMb AO\{'Q'E ABILUALIHMb
9lIlC. CRBTBAA H VAAOCTENA KCTD 0 KbC'EX'b CRATBIHXD BeCBAA

No. | Feast Date Note Abbreviation
1. Conception of John the 23rd BHBS 554, JanBapt
Baptist! September Ne 11
2. In Angels? 8th November | BHBS 288, Ang
Ne 9
3. Nativity of the Lord® 25th December | BHBS 387, Nat
No 12
4, Baptism of the Lord* 6th January BHBS 426, Bapt
Ne 12
5. Presentation of the Lord? 2nd February | BHBS 457, Praes
Ne 1l
6. Annunciation of the Lord® | 25th March BHBS 500, Anunt
Ne 9
7. Ascension of the Lord’ 40 days after | JlumurpoBa Asc
Easter 1990: 119
8. Pentecost® 50 days after Cmacosa Pent
Easter 2014a and
20146
9. All Saints’ Sunday after HBaHoBa Sanct
Pentecost 2012: 22
IIHC. MONEXRE O\fSO ﬂf’EBAAF'I)I BOr's H YAORBKOAKWEbLL,bL
2 lnc. NAYBNBLLIE BECBAORATH 0 BO3R
3 Inc. nonexe MNOAKHLLEER
4lnc. I'IVHH,A,'E'T‘Q K'LBAVAAO\fHM'b CA\ TOCIOA €RH
B lnc. roCrnoAb BOras NaLLb HCO\J‘C'Z& X?HC’T‘OC'Z\ RbCRAKO I'IfOM'blLIJ}\I'AHA H c'bMATVI'AHA
6[nc. NAYATBHBKD CAORCCH IMOCMOA BN HCTHNA
7 Inc. RECRAKO CBMACENHIE YAORBYA VOA(\ C'bMAT?I‘N—A




The unity of the corpus has thus far been established primarily on the ba-
sis of classical philological criteria. More recently, substantial progress has been
made and the research further advanced through stylometric analysis, the results
of which will be presented in a separate study'’. Nonetheless, the close linguistic
and stylistic relationship among seven of the homilies — JanBapt, Ang, Nat, Bapt,
Anunt, Pent, and Sanct — has been confirmed. The remaining two homilies, Praes
and A4sc, also form a coherent pair, although the precise nature of their connection
to the rest of the corpus remains unclear. For the purposes of the present study,
however, this ambiguity does not affect the analysis.

5. TYPOLOGY OF FEATURES AFFECTING INDIRECT BIBLICAL QUOTATIONS

During the analysis, the following five modifications of biblical quotations
were detected and thus opened the way to uncovering patristic sources ig-
nored so far:

a) A unique reading used or witnessed by the patristic author;

b) A notable abbreviation or extension: the quotation differs from the
original biblical text;

c) A distinctive chaining: combining multiple biblical verses into a dis-
tinctive chain;

d) A broader exegetical setting: the verse appears within an extended
theological context;

e) A contextual reading: a specific exegesis of the verse.

The subsequent sections will examine these five possibilities in detail,
supported by examples taken from the corpus of homilies.

5.1. A unique reading used or witnessed by the patristic author

A unique reading within the biblical quotation can be identified through com-
parison with the standard text and its variants. In this manner, M. Garzaniti
(Fapn3anutu 2014: 40-43) demonstrated that the specific wording of 1 Corin-
thians 9:22 was not the result of textual variants as such, but that the broader
context reveals its dependence on the homilies of Gregory of Nazianzus.

' A more detailed study of this issue will appear shortly in the article Stylometric Analysis
of Old Church Slavonic Homilies: New Insights into Authorship and Proximities, co-authored by
T. Mikulka, M. Vepiek, and R. Cech.
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In JanBapt, there is a quotation of Luke 1:17, which serves as a New
Testament adaptation of Malachi 4:5-6; 3:22-23 in the LXX. The majority of
JanBapt manuscripts attest the variant awan corepiens “perfect people” cor-
responding to the Greek Aaov xoteckevacuévov “prepared people”. However,
the Zlatoust of Jagi¢ (J) contains a peculiar reading oyennpensr “saturated,

rich”, as shown in the table below:

JanBapt OCS Bible Greek Bible Gregory of Nazianzus,
109r15-19 Or. 38, 14/ 45, 26
(KO 2: 49) (PG 36, 328/660)
H TOH I'IPEH,A,GT H Th NPBABHAETD Ko a0TOg
MpeA, NHMB NPBAD NHMb TPOEAEVGETAL
AOVXOMB H CHAOKR | AO\XOMb H EVOTLOV OUTOV &V
HABHNOK OBJATHTH | CHAOKR HABHNOKR TvedpoTL Kol duvapet
c?’u,z\ Wi, b OBJATHTH CbABLA "H)iov, émotpéyon
oTsuemb (Mar kapdiog ToTEp@V
Zogr Nik, oTbup €mi TéKvo kol amelbelg
As Ostr) &V @povnoet dikaimv,
Na vaara H NA YAAA H
MPOTHRNBIA MPOTHRBNBIIA
R M?och ()] BB MAAPOCTH
MPAREANBI MPARBABNBIHXD groyaon
O\TOTORATH Ty OVTOTORATH Kvpie Aaov KOTOOKELALOVTL
ARWAH COREPLLIENBI FOCMOAGRH AWAH KOTEGKEVAGHEVOV ¢ Kvopio Aaov
(oyeniLenbl J CHRIBLUIEHBI (meprovorov 1Y) TEPLOVGLOV
0COVHRAENBI TUS) AWAH H3JAANDI Titus 2:14 haov Bpynn 2010: 281
Christ TEPLOVOLOV and Bpynn 2025: 21
ARAH H3JAABNBIA
(BOraTBIA in ras.)

It is evident that the verse’s translation closely follows the OCS version of
Gospel, particularly as attested in As Ostr. The primary difference lies in the read-
ings corepruenai/ovenienb and ocovek Aennl. The variant coreguuenai, corresponding to
the Greek xateokevacpévov, is clearly secondary, reflecting harmonization with
the OCS translation of Luke. Conversely, the reading ocoykaenni ‘condemned’,
which is widespread in East Slavic manuscripts but contextually inappropriate, is
likely a corruption of eveniijien.

The source of the variant oyesnpensi, not included in the SJS, should be sought
in the Greek term meplovoiov. According to current scholarship, its origin is un-
likely to be Slavic and is more plausibly rooted in Greek texts:

a) As a rare variant found in Greek manuscripts of Luke’s Gospel (cf.
Soden 2: 235);
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b) From the phrase Aaov meprovoiov in Titus 2:14, whose OCS translation
H3pAANbI does not correspond to ovesnpensl in JanBapt,
¢) Or from other patristic sources.

Research in the TLG reveals that the phrase Aaov meprovoilov occurs in the
works of Gregory of Nazianzus (3x), a Ps.-Chrysostomian homily (PG 50, 787)
likely by Proclus, Gregory Thaumaturgos, and Theodore the Studite. Ultimately,
the occurrence in Gregory of Nazianzus’ Oratio 38 seems to be the most proba-
ble source of the original variant oyennpensi, as attested in Jagic’s Zlatoust. This
hypothesis is further supported by the free quotation of Gregory’s 38th Oration in
the JanBapt homily, probably under the influence of hymnography:"

JanBapt 110r20-22 (KO 2: 49) Gregory of Nazianzus, Or. 38, 14 (PG 36,
358B)

H OAHA CA FAA CAORECH H CRETHANHK® ot t® npgﬁpéu@ Aoxve 10 Pidg N :

(s Jagic) n rigrea (npoapoms Jagic) v akoLovbET T0 UNHEPMLWTPOV: KOl 1 v

ACNNHLLA CA'_I:ILI,O\f 0 Adyog, Kol Td voppaywy®d 0 voueiog

Heirmologion, Service on Theophany,
Matins, Ode 6 (ed. Eustratiades,
Spyridon 1932: 2, 49): ‘H pwv1| T00
AbYov 6 Myvog ToD pOTOG 0 £OGPOPOG
0 10D NAiov TPOSPOUOG EV Tf EpNU®
petavoeite maot fod Toig Aaolc Kol
npokaBaipeche

Thus, it has been demonstrated how a specific reading in a biblical verse can
lead to the identification of its patristic source.

5.2. A notable abbreviation or extension: the quotation differs from the original
biblical text

In the homily Anunt, numerous prophetic passages are employed to illustrate the
reasons why the Divine Word became man. One such reason is the victory of God
over Satan. A quotation from Ezekiel 28, used to depict Satan’s pride, notably
omits several verses (vv. 3—0), citing only Ezekiel 28:2 and 7-9.

An initial survey of the reception of Ezekiel 28 in patristic literature can be
undertaken using the Biblindex database. Using TLG to search for this quotation

'The influence of Gregory of Nazianzus’s orations on Byzantine hymnography has been exten-
sively discussed (Karavites 1993). Within the corpus of OCS homilies, a notable instance of textual
interaction between Gregory’s orations and Byzantine hymnographic tradition — particularly where
the latter draws directly on his homilies — is found in Nat 137r7-16. In this passage, a section of Or.
38,13 incorporates a quotation from Gregory’s Letter to Cledonius, presented in a form identical to
that attested in the Octoechos.
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in patristic writings, two important texts were identified as employing this ex-
tended quotation: Hippolytus’s De Antichristo 18, which includes the passage in
full, and Severian of Gabala’s In incarnationem Verbi, which contains the same

characteristic omissions as found in Anunt:

Anunt 314vb4-23

Ez 28,29 LXX

Severian of Gabala, In
incarnationem 185-191
(ed. Regtuit 1992: 246;
PG 59, 690D)

— .
A (AMb Bb K3¢KIHAKMb
—
FACTh W ,A,?O\fS'EMI).

Kol Aéyet 0 Bg0g 610 TOD
TeCexA

v o —
H ThI & CHOY YARYACKE,
LH KNE30\ TAIPBCKON.
f ¥ Tpheioy
BANIEGKE €6 16 Rb3RHIAO
¢ILE TROK. H EKAL KCH

—

FAKO Bb KCMb A3b.

Thi e KCH YARKD A NE

—

Bb. H AAAL KCH ¢fLle
—

TROK KAKO CfILE BRHIE.

3AHIE €6 A3b HAROKOY HA

N -
T¢, TOVIKE POVBHTEAK W
k3blkbb (). HCBINAKTE
CROK WPOVIKHIE NA Té, H
XOVA0KBCTRA TROKIO.
H OVMPELLIH ChM(THIO

L
IA3RBHOK Bb CPLLH MOgK.
H AA JELUH PR T'EMH,
o

A3b KCMb Bb, HiKE Té
OVBHRAKT.

2 Kai ov, vig avipdmov, glmov
@ Gpyovtt TOpov-Tade Aéyet
Kvpiog-Avd’ oD Hydon cov 1
Kapdia, kai elmag Oedg sipn &yd,
Kozoikiav Ocol KoTKnKo, &v
Kopdig Bolaoong:

oV 82 &l avOpomog kol o Bedg,
Kol E00KOG TNV Kapdioy Gov dg
Kapdiay Oegod.

3 My sopartspog €l ov 10D
Aovinl; copoi ovk émaidevody
o¢ Tj] émotiuy ovtdv, 4 My év
T} Emotiuy oo 1 T ppoviioel
00V T0IN0AS GEOVTR dOVOUIY
Kol ypoaiov Kai apyopiov v

70i¢ Onoavpoic oov, 5 Ev tjj
ToAAJ] émioTthg) oov Kol Sumopig
minbovog dvvouiv oov, Sywly

1 Kopdio oov €v Tfj SvVAUEL 6OD.
6 Ao tovto tade Aéyer Kopiog
Ere1on oédwxag v Kopdioy

00V ¢ Kapdiav Ocod, T dvti
TOUTOL 100V £Y0 €Ay €mi

o6& aAhoTpiovg AoLovg Ao
EOVDV, Kal EKKEVOGOVGLY TAG
poyaipag antdv &nl o€ Kol €l 10
KGAAOG TG £MOTAKUNG GOV, Kol
OTPOCOVGLV TO KAALOG GOV €ig
andrelov. 8 Kai katapipdcovciv
o€, Kol armobovi) Oavatm
TPAVPOTIAV &V kapdig Baddoonc.
9 M| Aéyav €peic Oedg el Eym,
EVOTIOV TOV AVOLPOOVTIOV GE; GV
& &1 GvBpwmog kai ov OdC.

Kol oV Vi€ avBpdmov
gimov 1 dpyovtt THpov
av0’ GV Dy mOn 1) kopdia
cov kol eirag 0£d¢ eipn
0]

ov 82 &l avOpwmog Kkoi
0V 0g6¢ kai EdwKoag TNV
Kopdiov Gov Mg Kopdioy
Beod

avti ToHToL 160V EYd
EmGEwm Enl 6& aAlotpiovg
Aopong amo E6vav

KOl EKKEVHOGOLGL TAG
poyaipog anT@dv £mi

6¢ Kol 10 KOAAOG TG
EMOTNUNG GOV. Kol

iva ovvteuw éndiyet

Kol arofBavi] Oavatw
TPAVUOTIAV €V Kapdig
Bordoong. pn Aéywv
€peic Bedg i EYd
EVOTIOV TAV AvopodTmV
og
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It is evident from the comparison that the form of the quotation from Ezekiel
is identical in both Anunt and Severian of Gabala’s homily /n incarnationem.
This suggests that Severian was likely a source for Anunt. To demonstrate that
this is not merely a coincidence but that Severian was indeed used as a source by
the compiler, the following sentence is selected from among approximately ten
supporting examples:

Anunt 313ral5-18 Severian of Gabala, In incarnationem 26-27
(ed. Regtuit 1992: 234; PG 59, 687D)

Ce Ke 1ee 1 W XB TAKMOIE HBCTH ngocTa | TV 8¢ mepi Xp1otod Aeyopuevov, ook EoTt
B Nb TAHNA E}'\_r'og”ngh\. amhodv krpvyHa, GAL” eboePeiog pooTiplov.

The extract from Ezekiel 28, with its characteristic omissions, leads to the
identification of an important patristic source for Anunt: Severian’s homily In
incarnationem Verbi.

5.3. A distinctive chaining: combining multiple biblical verses into a distinctive
chain

In Sanct, the extract from 1 Corinthians 2:9 is split in two, with a quotation from
1 Peter 1:12 inserted between the parts. A search of the TLG corpus reveals that
this combination of verses occurs in three authors: a) Clement of Alexandria;'
b) Hippolytus;"® c¢) two occurrences in Ephrem the Syrian,'* where the phrase
appears to have achieved a degree of textual stability and integration into his
theological vocabulary.

However, closer comparison excludes direct influence from any of these
sources. By chance, a thematically related homily — Encomium in omnes sanc-
tos martyres (CPG 3953; BHG 1183), attributed to Ephrem but not included in
the TLG corpus—was discovered, in which the correspondence is significantly
closer:

12 Clement of Alexandria, Quis dives salvetur 23,3: avééo yap oe &ig avimovow <koi
amdravcy> dppitev Koi GASKTOV dyabdv, «8 pfte 0QBaALOg £10e pfTe OVG HKovse Wite &mi
Kkapdiav avBpodnmv avéPn, g 6 EmBupodolv dyyelot mapakvyat Kol idelv dmep Ntoipacev 6 Bg0g
101G ayioig ayada Kol Toig EodGtY aTOV TEKVOLS.)

3 Hippolytus, In Danielem 4,58: &éneidn yap «8 froipacey 6 0g0g toig aylotg» £dmynoacat
&vBpwmog vy od SVvatar obte Yip «OPOAAUO 0TOD «Eldev» 0DTE «OvG TKovsevy 0bTE «émi
Kkapdiav avBpdmov AvEPN, «eig d kai Embvpodoty dyyehot TopakdOYoL.

14 Ephrem the Syrian, Sermo de iudicio et ressurrectione (p. 202): ... tév &yaddv éxeivav, Gv
Nroipoce Oedg fmact Toig Sucaiotg, & dPOUAUOC 0Dk £1dev, 0V 0 fiKovoey, 003 &mi Kapdioy
avBpomov [ovk] avéPn- eig 6 Embupodow Ayyehot mapakvyar;, and De panoplia ad monachos 11:

.. Gyaddv, & 0pBaludg odk £idev, 0082 0l¢ fkovsev, 008 ml kapdioy dvBpdmov [ovk] dvépn:
€ig G €mbopodow Ayyelot TopaKdyaL.
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Sanct 406v28 — 407r3

Greek Bible

Ephrem, Encomium
in omnes sanctos martyres
(Phrantzolas 1998: 166)

OVAOVYHTH BAAIAA TA
SHXEKE WKO NE RHAR NA
CPALLE YARKA OVMHpARLIA
N¢ Bb3l>IAO\f» «NA

-
N'EKE KEAAKTE ANFAH
NPHNIKNONTH» «HKE KCTh

1C 2:9 (cf. Is 64:4) aA)’
domep yéypomron-
0QOaApPOG 00K £10EY Kai
0vg 00K fikovoey Kai &mi
Kopoiav avlpamov ovk
avépm, a nroipacey 60 Ogog

Kol DTEGYETO OOTOIG TA
ayaba Ekeiva «a 0QOOANOG
ovK £18ev & obTe 0vC
fikovoev obte ént kapdiav
avOpdTov BvnTod HABEVY
«egig @ émbvpodov dyyelot

701G Ayam®dov avToV. TOPAKOYOL).

OCS translation: Egor 186,

fol. 266r7—11: H oB'BLIA

HM BAFAA ONA FAKE OKO NE

RHAB H OYX0 NE CABILIA H
WL

Na CfLLE YAKOY MPBTBHRNOY Ne

RB3BIAOLLA BB IAKE KEAAATB

APPAH TPHNHKNZATH

OVTOTORAND B% AEELIIME
Kro» N
1P 1:12 oig dmekoivedn
OT1 0VY E0TOlC, LIV

d¢ dmkdvovy avTd, o

VOV v yyEAN DUV S1d

TOV ELAYYEMOUUEVDV
vuag év [vevpott Ayio
ATOGTAAEVTL AT’ OVPAVOD,
gig @ ¢émOupovory dyyerot
TOPOAKOY L.

However, it becomes evident that the immediate source of this composite
biblical quotation is Ephrem’s Sermon on the Holy Martyrs. This is confirmed
by the distinctive reading avOpdmov Ovnrod, an addition not attested elsewhere,
which corresponds to oymHgpaniia in Sanct and mpsThenoy in the OCS translation
of Ephrem’s homily. The use of this sermon is further corroborated by additional
identifiable quotations from the same source.

This example demonstrates how a specific combination of biblical verses can
lead to the identification of a previously unrecognized patristic source.

5.4. A broader exegetical setting: the verse appears within an extended theological
context

In the homily Asc — the precise relationship of which to the other seven homi-
lies requires further investigation — there are biblical quotations from Isaiah 63.
This pericope appears to hold a central position in the liturgical theology of the
Feast of the Ascension. The exegetical tradition surrounding this passage is attest-
ed positively as early as Origen (In Joannem V1,56,288; In Mattheum XV1,19),
though these early interpretations do not yet address the significance of the names
Edom and Bozrah. Eusebius, in his Commentary on Isaiah (2,7), clarifies that the
verses refer to the incarnational economy: «trv yop &voapkov avtod Tapovciov
€mi Tig YTig yevouévny todtov £0MAoL TOV Tpomov» and begins to introduce the
translation of the Hebrew toponyms. Theodoret, in his commentary on the Song
of Songs (PG 81, 120A), explicitly adopts this interpretive approach: «Znpaivet
8¢ 10 pév 'Edmp v yijv, 10 8¢ Bocop v cdpkax. This line of interpretation is
most consistently developed in the works of Cyril of Alexandria. In his Homily
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on the Ascension (Datema 1992: 129) and in various biblical commentaries — for
example, In loannem 3,147 («6 mapoywvouevog €€ 'Edmp, tovtéotiv €k yijg») as
well as in his commentaries on Isaiah and Hebrews — Cyril returns to this theme.
The most pertinent exposition, however, appears in In Lucam in catenis (PG 72,
560B) and in Letter 41 to Acacius (PG 77, 216B), the latter also cited in the Acts
of the Council of Ephesus (431): «tig o0tog 6 mapayvopevog & Edmu;» — that is,
“from the earth.” The phrase «£p00npo ipotiov ovtod £k Bocopy is interpreted as
referring to the cap&, namely to distress and affliction (cuvoyn kol OATY1G).

Asc 228v23-26 Cyril of Alexandria, In Lucam in catenis
(PG 72, 560B)

IAKOKE pE HCAHA . ( ) e

«KTO CBH €CTB MPHILE W ¢AEMA» CHP'E B «TIG ?UTOG f) n({pa},'avrousvog i ’E&DH’, N

3EMNBIA. «WBgOLENTE pH3B €ro W ROCOpA», T’ODTSGTW €k i £ponua ipatiov avtod

ke ¢ W NATH BOCOp BO MABTENbL CKAZAET CA. ¢k BooOpy, diepunvedtar 8¢ oapg, firot

AH TARIA. cuvoyn kol OAyc.

In favour of the hypothesis that Cyril’s catena on the Gospel of Luke served
as inspiration speaks the nearby reference to Zechariah 13:6, which is elucidated
not far from this passage in Cyril’s commentary. Although the correspondence is
not perfect, the catena mentions Thomas as a witness to Christ’s wounds. At this
point, the homily 4sc departs from the commentary on Luke’s Gospel and, with
notable discernment, introduces Cyril’s commentary on the relevant passage in
the Gospel of John (John 20:28).

Asc 228v14-17 Cyril of Alexandria, In Lucam in catenis
(PG 72, 560C)

RBMPOCHLLIZ K¢ €ro FALIE FH 9T0 Gk ABRBI CH elta TOVTOLG TPOGETLVOAVOVTO «TOLDTOL
NOCPs PARI0N TROGK. AKOKE pE 3AXApia nigps. | ML ANyl i Gvor LEGOV TRV (EIPOV GOV;»

H & HMHIKE OVIA3REN Bbl. BB AOMOY (Zechariah 13:6a)

RB3AWEENNBMb MONG'.
0 8¢ TPOG AVTOVG «ag EMAMYNV &V TQ OTK®
0D dyamntod pov.» (Zechariah 13:6b)

Cf. Cyril of Alexandria, In Johannem
XIL1 (John 20:28), 1107A, Pusey 1872:
148, lines 3—7; PG 73, 729C: etta.

TPOG AOTOV O dryyehotl AEYOLGL, TOVG
TOTOVG TAV HA®V Kol a0Toig HoTEP
gmdeucviviog Xpiotod «Ti adton ai
TANYOL AvAL LEGOV TV YEPDV GOV;» TPOG
avTovg 0¢ 0 Koplog «Ag Emirynv &v 1@
oik® ToD dyamnTod Hov.»
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Asc 228v17-19 Cyril of Alexandria, In Johannem XI1,1
(John 20:28), 1107A, Pusey 1872: 148,
lines 7-8; PG 73, 729C

ks by . b3 by e 5 N P
AOM EO HEPABB R3AKECHD ¢l BE. N otKog yap @V ayomntog 6 Topand Emingev
MPBRORD 3AKEENNbI I'IPHFBO§H ¢ro Na |<°¢"r1s, n | firowg kai Adyyn tov Kvprov.

KonTeMb MPOBOAB

Cf. parallels in catenae noted by Pusey
1872: 148: olkog yap dV dyomntdg 6 Tod
Topatih év @ 1oV Koplov Nudv Tncodv
Xpiotov Eminéav fAolg koi Adyyn

Although the exact source of the biblical quotations from the Book of Zechariah
cannot be definitively established, analysis of their exegetical context — confirmed
by their characteristic combination with other biblical passages and by their spe-
cific wording — leads to the significant conclusion that they are dependent on the
writings of Cyril of Alexandria, particularly his commentary on the Gospel of
Luke and John. Furthermore, certain variant readings (e.g. nepags — 6 100 Toparii)
indicate a possible proximity to catena tradition.

5.5. A contextual reading: Specific exegesis of the verse

The quotation from Judges 13:18 in the homily Nat is introduced with the follow-
ing context: “Incommunicable indeed is the Logos of God. And incommunicable
is that which does not partake, nor is it joined to anything else in any way. It is
not heard by angels, nor by men. Nor is it possible to comprehend, as it is said
elsewhere”, after which the verse is cited.

An initial search in Biblindex identified seven occurrences of this verse in ear-
ly Christian literature, specifically in Gregory of Nyssa (2x), Didymus the Blind
(2x), Ambrose, Eusebius, and Cyprian Gallus.

A more comprehensive investigation of the Greek patristic corpus using the
TLG database yielded twenty-three instances of the citation. Of these, nine are
found in authors writing before the tenth century, and fourteen in works from the
eleventh century onward. The tenth century is taken as the dividing line in accor-
dance with the dating of the homiletic corpus.'

To clarify the exegetical context and thematic continuity, the reception and
theological interpretation of this verse in the Greek patristic tradition are summa-
rized in the following table:

15 A more detailed explanation is offered by Mikulka 2023: 619-620.
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Theme Until 10th 11th—16th Occurrences
in total
1) God one/  |a) excellence of Trinitarian Polemics with | 6x
triune God, God revealing | discussions Jews (1x)"?
as angel (2x)16
Biblical
commentaries
(2><)]7
Polemics with
Jews (1x)'8
b) ineffability Apophatic Dionysian 12x
(dvavopov) of the |theology of apophatism used
name of God Dionysius the | by Zigabenus
Areopagite (1x)*" and in
(1x)% Hesychastic
controversy
( 1 0 X )22
2) Son/Christ |a) anti-Eunomean | Gregory of - 1x
polemics Nyssa (1x)?
b) biblical Theodoretus - 1x
commentary (1x)*
3) Angel Hagiography Monastic 3%
(1x)*» literature (2x)*
total 9x 14x 23x%

' Didymus, De Trinitate (PG 39,733); Cyril of Alexandria, Thesaurus de sancta consubstan-
tiali trinitate (PG 75, 641)
'7 Theodoretus, Questiones in Octateuchum p. 82; quoted later by Photius, Amphilochia 259.

'8 Scripta anonyma adversus Judaeos. Anonymus dialogus cum Judeis 3, 146.

19 J. Cantacuzenus Orationes contra Judeos 4,256.
2 Dionysius the Areopagite, De Divinis nominibus 1, 6 (PG 3, 596A; CD 1, 118.7-8).

2 Euthymius Zigabenus, Panoplia dogmatica ad Alexium Comnenum 5,189.

2 Joannes Cantacuzenus, Refutationes duae Prochori 2,9.10; Gregorius Acindynus, Refutatio
magna 2,22; Prochorus Cydones, De lumine thaborico 19 (2x); Joannes Cyparissiotes, Contra To-
mum Palamiticum 6,16 and Expositio materiaria 4,10; David Dishypatus, Ad Nicolaum Cabasilam
contra Barlaam et Acindynum, Josephus Calotheus, Orationes antirrheticae contra Acindynum et
Barlaam 2; Joannes Argyropulus, Epistulae ad Georgium Trapezuntium 3 (p. 103).

# Gregory of Nyssa, Contra Eunomium 3,6,4 and in the resume of chapters.

2 Theodoretus, Commentaria in Isaiam 3.

% Vita sancti Gregorii I Papae (BHG 721) p. 154.

% Neophytus Inclusus Panegyrike biblos 19; Damascenus Studites Thesaurus 18.
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Among all the contexts summarized in the present table, only the exegetical
setting identified as 1b corresponds most closely to the use of the verse in Nat.
This instance aligns precisely with the Dionysian apophatic interpretation of the
passage, as found in De divinis nominibus by Dionysius the Areopagite:

Nat 135v15-16 (KO 2: 215) Dionysius the Areopagite, De Divinis
nominibus 1, 6 (PG 3, 596A; CD 1, 118.7-8)

RBCKOVIO ThIH BBMPALIAKLLIH HMENE va i Eptdc T0 dvopd pov; kai todto 0Tt

(nment Z Hlud Hil B) morero a To 1 Bavpoctov

AHBNO

The analysis of the exegetical context in which Judges 13:18 is employed
has demonstrated its close affinity with the use of this verse in the Dionysian
corpus. The broader use of Dionysian writings in the homiletic corpus is further
confirmed by other borrowings (Mikulka 2024). This indicates that the Corpus
Dionysiacum functioned not only as a source of mystical and theological doctrine
but also as an exegetical framework guiding the interpretation of biblical texts.

6. CONCLUSION

The method of identifying patristic sources in this study relies on modifications
and other distinctive features that patristic authors introduced into biblical quota-
tions. These quotations are classified as indirect, since their wording and form in
the OCS homilies were not derived directly from knowledge of the Holy Scrip-
ture but appear instead to have been mediated through a patristic source. Conse-
quently, many patristic sources could not be identified through this method, since
they do not preserve biblical quotations with sufficiently distinctive features.

This article examines the relationship between the OCS homilies and their
corresponding patristic sources, with particular attention to the use of databas-
es such as Biblindex and, especially, the Thesaurus Linguae Graecae in Slavic
philology. Its aim is to demonstrate the value of interdisciplinary collaboration
between biblical studies, patristics, and Slavic philology.
The distinctive features used to trace biblical quotations to their patristic origins
can be ranked from the most specific to the most contextually general:

1. A particular textual variant;
A unique abbreviation;
A specific sequence or chaining of quotations;
A distinctive exegesis of individual expressions within the quotation;
A particular exegetical context within the patristic tradition.

The distinction between categories 4 and 5 deserves clarification. Category
4 involves the exegesis of specific terms within the biblical verse — such as the
Hebrew names Edom and Bozrah — whose interpretation serves as the basis for

DR
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further theological reflection. Category 5, in contrast, refers to the identification
of a passage’s distinctive use in the broader framework of patristic exegesis, as
seen, for example, in the works of Dionysius the Areopagite. In all cases, once
a potential source was identified, it was verified using complementary methods,
including the identification of additional quotations traceable to the same author.

Using this method, it was possible to identify in the selected corpus of hom-
ilies quotations derived from the Orations of Gregory of Nazianzus, De incar-
natione Verbi by Severian of Gabala, In omnes sanctos martyres by Ephrem the
Syrian, exegetical works by Cyril of Alexandria, and texts from the Dionysian
corpus. While this is not the only approach available for identifying patristic
sources within the studied corpus, it accounted for approximately half of the iden-
tifications made (cf. Mikulka 2023: 618), thereby underscoring the significant
potential and effectiveness of this methodology.

MANUSCRIPTS

Egor 186 — Russian Federation, Moscow, RGB, f. 98 (Egorov), Ne 186, Moldavian, 16th c.,
234v —270r (Csr. Moanna 3natoycTa B HEJIENIO BCEX CBSITHIX)

Cycle of homilies

JanBapt — Russian Federation, Saint Petersburg, RGB, f. 717 (Solovki), Ne 617/500,
16/17th c., 108v—112v; variants: J — Russian Federation, Saint Petersburg, RGB, Ne Q.11.
1.56, Bulgarian, 14th c., 245r-249v (Zlatoust of Jagi¢, Jumutposa 2011); rus — variants
taken from a variety of manuscripts listed in KO 2: 36-38.

Nat — Austria, Vienna, ONB, Cod. slav. 33, Serbian, end of 14th c., 134r—143r. Variants:
Z. — Croatia, Zagreb, HAZU, III ¢ 22, Serbian, 2/2 of 14th c., 70v—76v; Hlud — Russian
Federation, Moscow, GIM, Khludov, Ne 195, Serbian, 2/2 of 14th c., 131v—139v; Hil —
Greece, Mount Athos, Hilandar Monastery, Ne 442, Resavian, 1625, 564r—575v; B — Ser-
bia, Belgrade, NBS, Rs 59, Resavian, 1614-1625, 522v—528r.

Anunt — Russian Federation, Moscow, GIM, Hludov, Ne 195, Serbian, 2/2 of 14th c.,
312v-317r. Variants: C — Montenegro, Monastery of Cetinje, Ne 50, Serbian, 1290-1300,
7r—-8v (fragmentary); Z — Croatia, Zagreb, HAZU, III ¢ 22, Serbian, 2/2 of 14th c.,
228r-231v.

Asc — Russian Federation, Saint Petersburg, RGB, Tikhanov 540, Bulgarian, 14th c.,
226v-230r; Hil — Greece, Mount Athos, Hilandar Monastery, Ne 384, Serbian, 14th c.,
393v-395r.

Sanct — Greece, Mount Athos, Hilandar Monastery, Ne 384, Serbian, 14th c., 406r—408v.
Variants: M — Russian Federation, Moscow, RGB, f. 173.1 (MDA), Ne 48, 15th c.,
478v—480v; N — Russian Federation, Moscow, RGB, f. 113 (Iosif.-Volok.), Ne 432, Rus-
sian, 16th c., 120v—122v; O — Russian Federation, Moscow, RGB, (losif.-Volok.) f. 113,
Ne 433, Russian, 1535, 293r—295v; P — Russian Federation, Moscow, RGB, f. 98 (Egor-
ov), Ne 72, Russian, 4/4 of 16th c., 284v—287r; R — Russian Federation, Moscow, RGB,
f. 98 (Egorov), Ne 192, Russian, 2/4 of 17th c., 479v—481v.
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ELECTRONIC DATABASES

Biblindex: biblindex.org (accessed 30.05.2025).
Gorazd: gorazd.org (accessed 30.05.2025).
Thesaurus Linguae Graecae: licensed full version https://stephanus.tlg.uci.edu/ (accessed

30.05.2025).

References to patristic writings follow the Thesaurus Linguae Graecae, unless otherwise
specified. Abbreviations of Old Church Slavonic texts follow the conventions of the SJS.

LITERATURE
Albl 1999

BHBS

CD 1

Daniélou 1974

Datema 1992

Alb 1, M. C. “And the Scripture cannot be broken”. The
Form and Function of the Early Christian Testimonia Col-
lections (= Supplements to Novum Testamentum. Vol. 96).
Leiden—Boston—London, 1999.

W B auosa, Kn. Bibliotheca hagiographica balcano-slavica.
Codous, 2008 [Ivanova, K1. Sofia].

Corpus Dionysiacum. Bd. 1. Pseudo-Dionysius Areopagita. De
Divinis Nominibus. Ed. B. R. Suchla. Berlin—New York, 1990.
Daniélou,J. Etudes d’exégése judéo-chrétienne: Les Testi-
monia. Paris, 1974.

D atem a, C. Une homélie inédite sur I’Ascension. — Byzan-
tion, 44 (1974), Ne 1, p. 121-137. https://www.jstor.org/sta-
ble/44170430 (accessed 29.05.2025).

Eustratiades, Spyridon 1932 Eustratiades,S,Monachus Spyridon.

Karavites 1993

Mikulka 2023

Mikulka 2024

PG

Phrantzolas 1998

Pusey 1872

Regtuit 1992

SJS

52

Mvnueio Ayrodoyia.: Eippoloyiov (= Aywopertikr Bipiiodnkn 9)
[Mnémeia Agiologika: Eirmologion (= Agioreitiké Bibliotheke
9)]. Chenneviéres-sur-Marne, 1932.

Karavites,P. Gregory Nazianzinos and Byzantine Hymnog-
raphy. — The Journal of Hellenic Studies, 113 (1993), p. 81-98.
https://doi.org/10.2307/632399 (accessed 29.05.2025).
Mikulka, T. Textological, Linguistic and Theological Fea-
tures of the Newly Identified Corpus of Old Church Slavonic
Homilies. — Slavia, 92 (2023), Ne 5, p. 610-624. https://doi.
org/10.58377/slav.2023.5.05

Mikulka,T. On the Reception of the Dionysian Corpus in Early
Slavic Literature. — Scripta & e-Scripta, 24 (2024), p. 87-119.
Patrologiae cursus completus. Series graeca. T. 1-161. Eds. J. P.
Migne et al. Parisiis, 1857—1866.

Phrantzolas, K. G. Odgiov Egpoiu 100 XZopov épyo. [Osiou
Ephraim tou Syrou erga]. Vol. 7. Thessalonica, 1998.

Sancti patris nostri Cyrilli archiepiscopi Alexandrini In D. loannis
evangelium. Vol. 3. Ed. Ph. E. Pusey. Oxford, 1872. https://archive.
org/details/operacyrilli05cyriuoft (accessed 29.05.2025).
Regtuit, R F Severian of Gabala: Homily on the Incarnation
of Christ (CPG 4204). Amsterdam, 1992,

Slovnik jazyka staroslovenského. Lexicon linguae palaeosloveni-
cae. T. 1-5. Red. J. Kurz, Z. Hauptova, S. Pilat. Praha 1966-2016.


https://stephanus.tlg.uci.edu/

Soden 2

Bpynu 2010

Bpynu 2025

lapnzanuTu 2014

Jumurposa 1990

Jumurpona 2011

HBanosa 2012

KO 2

Cmacosa 2014a

S o d e n, H. Die Schriften des Neuen Testaments in ihrer dl-
testen erreichbaren Textgestalt hergestellt auf Grund ihrer
Textgeschichte. 2. Teil. Text mit Apparat nebst Ergdnzungen zu
Teil 1. Gottingen, 1913. https://archive.org/details/VonSoden2/
mode/2up (accessed 29.05.2025).

b p y v u, A. M. Busanmutickas mpaouyus u CmapociagsaHCKull
nepe6oo Cnos I pueopus Hazuansuna. T. 1 (= Poccus u Xpuctu-
anckuii Boctok. bubnuoreka, 9). Mocksa, 2010 [Bruni, A. M.
Vizantiiskaia traditsiia i staroslavianskii perevod Slov Grigoriia
Nazianzina. T. 1 (= Rossiia i Khristianskii Vostok. Biblioteka, 9).
Moskva, 2010].

b py v u, A. M. Haii-pannusm cmapobvieapcku npesoo Ha
Cnoso 38 na Ipueoputi Hazuanzun: Texcmoea mpancmucus,
e3ux u Ho8o Kpumuyecko uzdanue [Bruni, A. M. Nay-ranniyat
starobalgarski prevod na Slovo 38 na Grigoriy Nazianzin:
Tekstova transmisia, ezik i novo kritichesko izdanie]. —
Palacobulgarica, 49 (2025), Ne 2, ¢. 3-30.

I'apnas3anuTtu, M. bubneiickue yumamol 8 YepKoGHOCAA-
sanckou knuocrnocmu. Mocksa, 2014 [Gardzaniti, M. Bibleiskie
tsitaty v tserkovnoslavianskoi knizhnosti. Moskva 2014].
HduwmurtpoBa, M. 43 ucmopussma na mpuoonume nauezu-
puyu npez X1V 6. Coopnux Tuxanoe. — CtapoObirapcka JuTe-
parypa, 23-24 (1990), c. 99-124 [Dimitrova, M. Iz istoriyata na
triodnite panegiritsi prez XIV v. Sbornik Tihanov. — Starobalgarska
literatura, 23-24 (1990), s. 99—-124].

Hdumurtp o Ba, M. Heuues 3namoycm Cpeonosexogen bwreap-
CKU NAMEMHUK CbC C08a U noyueHusi om Hayanomo Ha X1V eex.
Coous, 2011 [Dimitrova, M. Yagichev Zlatoust. Srednovekoven
balgarski pametnik sas slova i pouchenia ot nachaloto na XIV vek.
Sofia, 2011].

W B an o B a, K. 3a karenoaprume mpuoonu coopruyu, nucanu
6 Xunenoapcrus manacmup [Ivanova, K. Za kalendarnite triodni
sbornitsi, pisani v Hilendarskia manastir]. — Palacobulgarica, 36
(2012), Ne 3, c. 11-28.

Knument Oxpunacku Coopanu couunenus. T. 2. Cnosa
u noyyenus. Iloaroreunu 3a neuat b. Ct. Anrenos, K. Kyes,
Xp. Konos, Kii. IBanosa. Codust, 1977 [Kliment Ohridski. Sab-
rani sachinenia. T. 2. Slova i pouchenia. Podgotvili za pechat
B. St. Angelov, K. Kuev, Hr. Kodov, K1. Ivanova. Sofia, 1997.
CmacoBa, M. Croso 3a ceemus /Jyx na Ilemoecemnuya
om Ilcesoo-I'pucopuii boeocnog 6 wocnocrasanckama u 6 u3-
mouHocaassHcKkama pvkonucua mpaouyus. — B: CpeiHOBEKOB-
HUAT 4OBEK U HEroBuAT cBAT. COOpHUK B 4yecT Ha 70-Ta ro-
quiiHHA Ha 1pod. mu.H. Kasumup TIOMKOHCTaHTHHOB.
Benuko TwpuoBo, 2014, c. 253-271 [Spasova, M. Slovo za
svetia Duh na Petdesetnitsa ot Psevdo-Grigoriy Bogoslov

53



v yuzhnoslavyanskata i v iztochnoslavyanskata rakopisna
traditsia. — V: Srednovekovniyat chovek i negoviyat svyat.
Sbornik v chest na 70-ta godishnina na prof. d.i.n. Kazimir
Popkonstantinov. Veliko Tarnovo, 2014, s. 253-271].

Cmacosa 20146 Cuacosa, M. Cnoso 3a ceemus J]yx na Ilemoecemnuya — kom-
nunayus unu cvcmasumencmeo? — BbB: dunonorus U TeKCTo-
sorus. KOOmeeH cOopHUK B yecT Ha 70-roAuIiHuHATA Ha TIPOQ.
Vitnam @enep. lymen, 2014, ¢. 141-160 [Spasova, M. Slovo za
svetia Duh na Petdesetnitsa — kompilatsia ili sastavitelstvo? — Vav:
Filologia i tekstologia. Yubileen sbornik v chest na 70-godishninata
na prof. Uylyam Feder. Shumen, 2014, s. 141-160].

AHAJIN3 HA BUBJIEVICKHU LIMTATH KATO KJIIOY 3A UIEHTUOUKALAS
HA ITATPUCTUYHU U3TOYHULI

(Pesrome)

[MTaneocnaBucTrKara He pasrojara ¢ HaJeKACH MHCTPYMEHT 3a CUCTEMHO M M3deplia-
TCJIHO I/IL[CHTI/I(I)I/ILII/IpaHC Ha MaTpUCTUYHU HUTATU B OPUTMHAJIHU CJIIABAHCKU TEKCTOBE.
Hacrosmoro n3cnenBane U3ThbKBa decTara MosBa Ha OMONEHCKH IUTATH y MaTPUCTHY-
HHUTE aBTOPH U Pa3KpHBa TeXHUTE (HPOPMATHH 0COOCHOCTH, 3HAUYCHUE U EK3ereTHYEH KOH-
TEKCT — XapaKTePUCTHKH, KOUTO MOTarT Jia Haco4yaT M3ClieloBaresiuTe mpu paboTara um
ChC ChbBPEMEHHH 0a3U IaHHU C aTPUCTUYHH TeKcToBe Kato Thesaurus Linguae Graecae.
B®3 ocHOBa Ha EMIIMPHUYCH aHAJIN3 HAa MPONOBEAHNYCCKU MaTe€pHrall ca NNpEeACTaBEHU IICT
EBPUCTHUYHHU CLICHAPUS], TOAPECHH OT Hali-[10Ka3aTelHKsl KbM Hali-MaJIKO [TOKA3aTeTHUS:
(1) koHKpETHO pa3HoueTeHe, (2) YHUKAIHO ChKpalieHue, (3) crenuduyHa nocieaoBares-
HOCT OT IMTaTH, (4) OIMYKTEIIHA eK3ere3a Ha OTACIHU (pasu U (5) XapakTepeH eK3ere-
TUYECH KOHTCKCT B PAMKHUTC Ha NMaTpUCTUYHATa TpaJUuIIns. I/I3B’LpH_IeHa € U J1OIIBbJIHUTCIIHA
MpOBEpKa Ha MOJYYEHUTE PE3yNITaTH C MOMOINTAa Ha JApyrd Mmetonu. I1o To3u HauuH B
M30paHust KOPITyC OT CIIaBSIHCKH TPOIOBEIH Ca MACHTH(UIMpPAHHU LUTAaTH OT [ puropuii
Hasuancku, Cesepuan ["aBancku, Edpem Cupun, Kupun Anexcannpuiicku u Jlnonucuii
Apeonarurt. [IpyHOCHT MOXKe J]a TIOCITY»KH KaTO METOI0JI0OIMYHA OCHOBA 3a pa3paboTBaHe
Ha codTyep, 3acuyall] aTpUCTUYHH [[UTATH B HEaHAJM3UPAaHH TEKCTOBE.

Kniouosu oymu: Henpexu OuONeiicku ruraty; bubius; cTapoObIrapcku €3uK; XOMHIIe-
THKA; METOIOJIOTHs.
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