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THE RELATIVE CHRONOLOGY OF THE TWO HYMNOGRAPHIC 
SERVICES BY GREGORY TSAMBLAK AND HIS LIFE PATH*

There are three different scholarly versions of the chronology of Gregory Tsam-
blak’s stay in Serbia and Moldavia:

1) the “Bulgarian” one: Tsamblak first lived in Serbia (the last years of the 
14th c.), later in Moldavia;

2) the “Serbian” one: he first stayed in Moldavia, later in Serbia (in 1402–
1409, 1402–1406 and/or 1406–1409);

3) the compromise point of view: he lived in Serbia twice, before and after 
his stay in Moldavia1.

The absence in the Translatio of St Paraskeva’s Relics (written by Tsamblak 
while in Serbia) of the motive of divine vengeance upon Sultan Bayezid I for the 
destruction of Christian states, relevant after the defeat of Bayazid by Tamerlane 
and his captivity at the Battle of Angora (Ankara), may indirectly indicate that 
the text was written before 1402. This is compatible with the versions nr. 1 and 3.

The same conclusion can be made from the observation that the Service for 
St Stefan Dečanski contains (in Oikos and other hymns) certain allusions to the 
end of the world expected in 1492 (Gil 1995: 51).

Below, I will compare the two hymnographic services by Gregory Tsamblak 
in honour of two saint martyrs – Stefan Dečanski and John the New of Suceava –  
written in Serbia and Moldavia respectively2. The first service will be cited 

* This article was prepared as part of “Byzantium and the Grand Duchy of Lithuania: the 
interface between the secular and the ecclesiastical spheres in the 14th–15th centuries”, a project 
funded by the Research Council of Lithuania (Contract No. S-MIP-22-15).

1 For more details see Турилов 2006.
2 For these saints and the hymnography in their honour see Турилов 2010. The scholarly lite

rature indicated here should be supplemented with Gil 1995: 50–53; Kuczyńska 2003: 108–125.
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according to the Serbian manuscript Deč. 99 (1430/1440)3, the second one ac-
cording to the earliest (East Slavic) manuscript F19-169 (the first quarter of the  
16th c.)4 that once belonged to the Troitsky Markov Monastery in Vitebsk (in 
those times in the Grand Duchy of Lithuania)5.

S. Kožuharov had no doubt that the Service for St John the New of Suceava 
chronologically preceded that for St Stefan Dečanski, since the phrasal acrostic 
of the first composition Новомꙋ мꙋенкꙋ новꙋ прношꙋ хвалꙋ contains one word 
less and is composed using the same number of troparia in each ode, while the 
corresponding phrasal acrostic of the second composition Новомꙋ мꙋенкꙋ новꙋ 
прношꙋ дара пѣснь contains one word more and required an additional tro-
parion in the last ode (Кожухаров 2004: 188).

The facts are true, but their interpretation can be easily reversed which will 
give us the opposite relative chronology. Indeed, when a hymnographic canon 
contains an unequal number of troparia in its different odes, scribes usually tend 
to make this number equal eliminating some troparia in those odes which con-
tain a larger number of hymns. The direction of structural changes – elimination 
of “redundant” troparia rather than addition of new hymns in certain odes – is 
especially clear when the same canons contain acrostics, Slavonic (in original 
compositions) or Greek (in Slavonic translations), which testify to the original 
structure of the canons with an unequal number of troparia in their odes. The 
examples are too numerous to be cited here. In the light of this typology, an un-
equal number of troparia in the odes of a canon can be easily interpreted as a pri-
mary structural feature. If so, then Tsamblak’s canon for the St Stefan Dečanski 
with an additional troparion in its last ode may be seen as a chronologically 
preceding feature, “corrected” by the author while compiling the later canon for 
St John the New of Suceava.

While comparing the two canons, Đ. Trifunović indicated that the theotokia 
which form the same Slavonic onomastic acrostic Гргоре in the two canons are 
different in the 6th and 7th odes (Трифуновић 1975: 71). S. Kožuharov added 
that the two canons also differ by the theotokia of the 5th and 8th odes, although 
these hymns start with the same lexeme (Кожухаров 2004: 206). In fact, the 5th 
theotokion in the canon for St John the New of Suceava pretty much corresponds 
to the 7th theotokion in the canon for St Stefan Dečanski, despite the different 
innitial words in these hymns.

3 The description of the manuscript: Синдик 2011: 410–414; Цернић, Јовановић-Стипчевић, 
Мано-Зиси 2012: 237–139 (no. 235–237).

4 The service for St John the New of Suceava has been published according to this manuscript: 
Темчин 1997. Editions of other manuscript copies: Кожухаров 2004: 183–205; Бегунов 2005: 
492–507; Петков 2009: 263–275.

5 The description of the manuscript: Добрянский 1882: 289; Морозова 2008: 60. For the 
discussion of its origin see Темчин 2021.
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I give below more evidence for this relative chronology, which is contrary to 
that advanced by S. Kožuharov. The juxtaposed textual portions of the two ser-
vices are underlined. As we will see, the Service for St John the New of Suceava 
exhibits secondary features in comparison to the Service for St Stefan Dečanski6.

1) The Service for St Stefan Dečanski quite often contains noticeably shorter 
hymns in comparison to those in the Service for St John the New of Suceava:

Service for Stefan Dečanski (November 11)  
by Gregory Tsamblak, Deč. 99, 

1430/1440, f. 1v.

Service for John the New of Suceava (June 2)  
by Gregory Tsamblak, F19-169,  

the first quarter of the 16th c., f. 9v–10.

на стⷯ҇вно. стⷯ҇р. глаⷭ҇. в҃. поⷣ. Доме ефраѳоⷡ҇. 
[sticheron 3]
Послⷣѣнмь сїмь врѣменеⷨ҇. ты красота 
показа се. мнⷪ҇гостраⷣлнѣ стефане.

на стⷯ глаⷭ҇. в҃. пⷣѡⷪ. Доме ефрантоⷡ҇.  
[sticheron 3] 
Послѣднмъ сⷨ временеⷨ ты красота показа 
сѧ. мнкомъ ѡбновлѧꙗ страданꙗ.  
до конца нзлагаꙗ прелесть блжнне 
дшегѹбнꙋю.

 ннꙗ.
Бцѹ те вѣрꙿны. вьс сповѣдѹемь. марїе 
пр҇ⷭнодво.

слаⷡ҇. і ныⷩ҇. бѡⷢ҇.
Бцѹ тѧ стнꙿнѹ мнц. сповѣдаша съ 
іѡаⷩ҇номъ славныⷨ мре бгоневѣсто. мыⷤ т 
прпадаемъ грѣхоⷨ. просѧще прощене.

This is in line with the general development of hymnography, both Byzan-
tine Greek and Slavonic, where earlier hymns are usually shorter than later ones. 
This is especially significant in case of secondary reworkings which tend to be 
expanded in comparison to their primary patterns.

2) In the Service for St John the New of Suceava, there are signs of a further 
development of ideas by adding new antonymic oppositions to the initial state-
ments first expressed in the Service for Stefan Dečanski:

Service for Stefan Dečanski (November 11) 
by Gregory Tsamblak, Deč. 99, 

1430/1440.

Service for John the New of Suceava (June 2)  
by Gregory Tsamblak, F19-169,  

the first quarter of the 16th c.
на лтї. стⷯр. глаⷭ҇. а҃. саⷨ҇глⷭ.҇
Запаⷣнаа вꙿса раⷣутеⷭ҇.  веселещеⷭ ҇
вьзыграте. посрⷣѣ себѣ мѹще. звѣзⷣѹ 
незаходмѹю  многосвѣтꙿлѹю. 
сльньꙿнїе заре прѣвьсꙿходѣщѹю. стефана 
велкоментаго. стго корѣне стѣшаа 
вѣтьвь. многоплоⷣнаа  зьбранꙿнаа. 
стнꙿнаго заповѣдемь хвⷭ҇ымъ дѣлателꙗ. 
же хⷭ҇а много вьзꙿлюбльшаго.  намь ѿ 
нѥго просеща велїю млⷭ҇ть (f. 6v).

на лт. стрⷯы. глаⷭ҇. а҃. самоглⷭ҇нъ.
Сѣвернаꙗ. всѧ раⷣуте сѧ  веселѧще 
сѧ възыграте. посред себе мѧще. 
звѣздѹ незаходмѹю.  многосвѣтлѹю. 
слнныꙗ зарѧ превъсходѧщѹю іѡана 
велкоментаго блготⷭ҇ваго корене. 
мнⷭ҇кѹю вѣтвь многоплоⷣнѹю  
збранꙿнѹю. же много. ха възлюбльшаго. 
 ѿ него множае възлюбленꙿна бывъшаго. 
мамъ просѧще велью млоⷭ҇ (f. 12–12v).

6 For earlier attempts to compare the two hymnographic services by Gregory Tsamblak see 
Трифуновић 1975; Милушев 2017; Йовчева 2021 (just the theotokia).
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на .в҃. стⷯлоⷢ.҇ сⷣѣ. глаⷭ҇. .д.҃ Ѹдвⷭ҇ їѡс.
Ѹдвышеⷭ҇ аггл. паееⷭ҇ствьное зреще. 
на тебѣ бваемо. ѿ црⷭ҇твїа прѣходеща, 
вь нбⷭ҇наа црⷭ҇твїа. жтїа добродѣтелꙿм. 
ѹжасошеⷭ҇ бѣсове. вѣнꙿцѣнⷪсꙿца те вдѣще. 
егоже бо мꙿнѣхѹ страⷣнꙿм нзꙿложт. 
смь посрамꙿльшеⷭ ҇падоше. же сего тогⷣа 
ѹкрѣпвї просвѣт дше наше (f. 10v).

по полеѡ. сⷣѣ. глаⷭ҇. .д҃. Ѹдв сѧ іѡсⷴ.
Ѹдв сѧ мтль. паееⷭ҇ственое зрѧ в 
тебѣ трьпѣнье. въспрꙗша тѧ аггл. 
вѣнц ѡблагающе. посрамша сѧ бѣсове. 
твоею доблестю. егоже бо мнѧхѹ. 
ласканм. нзложт смъ побѣжⷣен 
бывше падоша. ѹтвердша сѧ вѣрн. 
твомъ сповѣданемъ. же того тогда 
ѹкрѣпвы. просвѣт дꙋша наша (f. 15v).

As we can see, the Service for St John the New of Suceava exhibits new op-
positions which are absent from the Service for St Stefan Dečanski: же много. ха 
възлюбльшаго.  ѿ него множае възлюбленꙿна бывъшаго; смъ побѣжⷣен бывше 
падоша. ѹтвердша сѧ вѣрн. твомъ сповѣданемъ.

3) The Service for St John the New of Suceava contains examples of the 
saint’s direct speech introduced into troparia (this feature is not attested in the 
Service for Stefan Dečanski):

Днⷭ҇ь тⷭ҇ное торжество. нбⷭ҇наꙗ празⷣнѹють мыслено земнаꙗ къ веселю 
съзывающе въ памѧт доблѧго подвжнка іѡаⷩ҇на трьпѣлваго адаманта. 
знемогоша рѹкы бьющⷯ.  сѹд ѹтрѹд сѧ мѹкы ѹмышлѧꙗ. ѡн же 
всⷯѣ вышьш пребывааше. стоѧ ꙗко левъ посрⷣе̏ подвга.  мтлѧ ѹстрашаѧ 
сповѣданеⷨ хвⷭ҇ымъ. блгодерзновенꙿно къ немѹ въпꙗ. не косн ѡ епархе. се т 
плот къ томленью. ты ѹбо доволны раны нанос хс же вѣнца нетлѣнꙿны  егоже 
проповѣдаю. съ ѿцмь  стмъ дхоⷨ (Gloria in the 8th mode, f. 11–11v).

Н сѹровьство мтлѧ.  н жезленаꙗ бенꙗ. н плотемъ съдробьленꙗ. 
н крове потоц твою. твердость. не възмогоща славне ѿ хⷭ҇а ѿвратт. пае же 
въпꙗше къ мѹащⷨ. ражⷣезте мѧ. мѹкам ꙗкоже горнлоⷨ скꙋстелнымъ. да 
злато скꙋшено ꙗвлѧ сѧ създавшемѹ (Apostichon 2 in the 4th mode, f. 13v).

4) The saint’s name is introduced into theotokia in the Service for St John  
the New of Suceava (but not in the Service for Stefan Dečanski):

Бцѹ тѧ стнꙿнѹ мнц. сповѣдаша съ іѡаⷩ҇номъ славныⷨ мре бгоневѣсто. 
мыⷤ т прпадаемъ грѣхоⷨ. просѧще прощене (after the aposticha, f. 9v–10).

Tебе бгомт іѡаⷩ҇нъ вѣнценосець посрⷣе̏ сѹдща. свѣтло стнꙿнѹю бцѹ. 
сповѣда ѿ трⷪ҇ца едного рожⷣьшѹю.  двѹ пребывшѹю тѣмже всепѣтаꙗ. съ 
нм своего сна  ба мол грѣхомъ дароват прощенье (after the kathisma on the 
first stichologion, f. 15).

5) The Service for St John the New of Suceava exhibits greater variability of 
refrains in stichera of the same group:
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Service for Stefan Dečanski (November 11)  
by Gregory Tsamblak, Deč. 99, 

1430/1440, f. 2v–3v.

Service for John the New of Suceava (June 2) 
by Gregory Tsamblak, F19-169,  

the first quarter of the 16th c., f. 10–11.

стⷯ҇ры. глⷭ҇. в҃. поⷣ. Кым похꙿвалꙿнм.

Кым блгохꙿвалꙿнм пⷭ҇ѣм. вьспоммь 
стефана. нбⷭ҇наго лвка.  земльна 
аггла. блгочтⷭ҇їа поборꙿнка.  неьстїа 
ѿгонтелꙗ. сꙿтльпа непоколѣбмаго, 
своемѹ ѿьствѹ. вь бранеⷯ҇ доблѥстꙿвнаго. 
 вь напастеⷯ҇ трьпѣлваго. 
безꙿнꙿнѹющмь казꙿнтелꙗ страшꙿнаго. 
 блготекѹщмь помощꙿнка тепꙿлаго. 
мже хⷭ҇ь намь дарѹеⷮ҇ велїю млⷭ҇ть.

стрⷯы. глаⷭ҇. в҃. пⷣѡⷪ. Кым похвалным вѣнц. 
потворѧюⷳ҇.
Кым блгохвалным пⷭ҇ѣм въспоⷨ. іѡаⷩ҇на 
стнꙿнаго вона црю велкомѹ. свѣтлаго 
храборнка хва. всѧзрѧднаго страдалца. 
ѹтвердтелѧ вѣры.  нзложтелѧ льст. 
трьпѣлваго въ скѹшенⷯ. ( в мꙋкаⷯ) 
непрестрашнаго  нетⷭ҇вымъ казнтелѧ 
страшьнаго.  блготⷭ҇вымъ помощнка 
теплаго. мже хс. намъ дарѹеть велью 
млт҇ⷭь.

Кым похꙿвалꙿнм вѣнꙿц. вѣнꙿаемь 
стефана. блгоразѹмїа красотѹ. 
смѣреномѹдрїа всотѹ. грьднѥ 
нзꙿложтелꙗ. стенѹ неѡбормѹю, свое 
емѹ ѡбтѣлы. непобѣдмаго страⷣлꙿца.  
вꙿтораго іѡва ранам. бѣсомь прогонтелꙗ 
страшꙿнаго.  аггло҇ⷨ сьжтелꙗ славꙿнаго. 
мже х҇ⷭь наⷨ҇ дарѹеть велїю млⷭ҇ть.

Кым похвалным вѣнц вѣнаеⷨ іѡаⷩ҇на. 
мнкоⷨ ѡбновлене. скꙋснаго борца 
блготⷭ҇ꙗ бортелѧ врага нзложвшаго 
кровью землю ѡсщьшаго.  въздѹшьныꙗ. 
кнзѧ ѹстрашвшагѡ  нбⷭ҇ныⷨ пртавшаго 
сѧ агглмъ столпа всезлатаго. ѡ немже 
съдержат сѧ. страны сѣверныꙗ мже хс.  
сⷯ врагы побѣжⷣаеть мѣꙗ велю млтⷭ҇ь.

Кым блгосьставꙿнм глс. 
вьзꙿвѣлмь стефаⷩ. высокопарꙿнаго 
ѡрꙿла, стотою ѹмꙿною. срымь 
помощꙿнка.  вьдовамь птателꙗ. 
стражⷣѹщмь ѹтѣштелꙗ.  нщмь 
слѹжтелꙗ ѹсрⷣьна. добраго стротелꙗ, 
данꙿнмь емѹ ѿ ба. неправꙿдѹ 
вьзꙿненавдевꙿшаго.  правꙿдѹ 
прⷣѣпочьтꙿшаго.  наⷨ҇ ѿ х҇ⷭа прость велїю 
мл҇ⷭть.

Кым блгосъставным глсы прославмъ 
іѡаⷩ҇на. высокопарнаго ѡрла. словесъ 
прмдртⷭ҇ю. егоже крломъ злата 
межⷣорамѧ. трѹбѹ блготⷭ҇ꙗ. бжꙗ 
слава таньства възгремѣвшїѧ. меѧ 
зъѡщреннаго. трⷪ҇ескым велень. мже 
перьское възношене хс нзлож мѣѧ 
велю млтⷭ҇ь.

Кым доб рꙿосьложꙿнм цвѣты. ѹвеземь 
стефана. хвⷭ҇а сьсѹда зьбранꙿнаго. вь 
нѥмꙿже сь ѡцемь  дхомь вьсел се. 
іѡсфа вꙿтораго вь напастеⷯ҇.  вь кротост 
двда дрѹгаго. соломѡнⷹ вь прѣмѹдрост 
равꙿнаго.  лї вь ревꙿност тььнаⷢ҇. 
цремь ѡбразь кь добродѣлы.  кь млⷭ҇т 
наказанїе зꙿвѣсꙿтꙿно. мже хꙿь намь 
дарѹеⷮ҇ велїю мл҇ⷭть.

Кым п҇ⷭѣм  добротам ѹвѧземъ іѡана 
юднаго. же плот давшаго къ ранамъ. 
съдробленю за же наⷭ҇ рад плещ на 
раны давшаго.  кров нешадно. злꙗ за 
злꙗвшаго себе да раба. ѡбраза мтлева 
ѹдвльшаго паеестественыⷨ терпѣнеⷨ. 
 того посрамльшаго. съпротвленемъ 
крѣпкымъ егоже хс бъ вѣнцы нетлѣнꙗ 
вѣнча мѣꙗ велью млтⷭ҇ь.
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As we can see, the stichera for Stefan Dečanski have two quasi-similar 
refrains after the naming of Christ who намь дарѹеⷮ҇ велїю млⷭ҇ть (three times) 
and прость велью млⷭ҇ть (once), while the stichera for John the New of Suceava 
have four quasi-similar refrains: намъ дарѹеть велью млтⷭ҇ь; сⷯ врагы побѣжⷣаеть 
мѣꙗ велю млтⷭ҇ь; нзлож мѣѧ велю млтⷭ҇ь; вѣнцы нетлѣнꙗ вѣна 
мѣꙗ велью млтⷭ҇ь.

The same can be seen in the kontakion and the oikos:

Service for Stefan Dečanski (November 11) 
by Gregory Tsamblak, Deč. 99, 

1430/1440, f. 19v–20v.

Service for John the New of Suceava (June 2) 
by Gregory Tsamblak, F19-169,  

the first quarter of the 16th c., f. 33v–34.

коⷣ. глаⷭ҇ .д.҃ поⷣ. вьзꙿнеⷭ.҇
Дрѹгаго косꙿтанꙿтна стежа те цркв. 
блготⷭ҇їемꙿ блженꙿне  кротостїю. правꙿдою 
 млⷭ҇тнꙗм. нь  велкомⷱ҇нка  
страⷣлꙿца стнꙿна. тѣмꙿже  тобою 
красещї се вьпїеть. стефаⷩ҇ мнѣ похꙿвала  
ѹтврьжⷣенїе.

кѡⷣ. глаⷭ҇ .д.҃ поⷣ. Възнесы сѧ на кртⷭ҇ъ.
Морьскѹю плаваꙗ пѹнѹ. кꙋпленю 
ѿ въстока. къ сѣверѹ тщаща сѧ. нъ 
бгв прзвавшѹ тѧ ꙗкожа матфе 
кѹплѧ ѡставьль.  томѹ послѣдова 
кровью мнꙗ. временꙿным съвъкꙋпвъ 
непреходнаꙗ.  вѣнець носѧ непобѣдмы.

ікѡⷭ.҇
Добрї влⷣка  бь  сьзⷣатель. ꙗкоже вь 
пꙿртꙿ еуⷢ҇лско реⷱ҇. ѡ дѣлателѥⷯ внограⷣ, 
тоговхь заповⷣѣ спснхь. которагожⷣо вь 
свое врѣме дѣлавꙿша.  мьзⷣѹ премша. 
знеⷭ҇ ннꙗ вь еднї на де҇ⷭтї а҇ⷭ. среⷱ҇ кь 
конꙿцѹ ꙋже лѣто҇ⷨ.  вь самое сьврьшенїе 
тсѹщамь. велкаго сего мⷱ҇нка  цра. 
своемѹ ѿьстꙿвѹ непоколѣблѥмое 
забрало.  свое ѡбытѣл нерѹшмѹю 
стѣнѹ.  грвꙿнѹ вьсезлатѹю цркв. юже 
 носѣщї. сь нам зовѣть едноглⷭ҇но. 
стефань мнѣ похꙿвала  ѹтврьжⷣенїе.

ікѡⷭ.҇
Прмⷣры зжтель  влⷣка  госпⷣо̏нъ 
внограда мысленаго. ꙗкоже престым 
свом ѹстны. во же ѿ прт внограда 
глть. ꙗко же въ еднъ на десѧть а҇ⷭ 
дѣлавшⷨ пⷣоⷪбнѹю дасть цѣнѹ. ꙗкоже  
ѿ перваго дѣлавшмъ. ннѣ дѣлы звѣст 
въ. прт крыемое іѡаⷩ҇на показавъ свѣтла 
мнка. на самы ѹже послѣдокъ лѣтнымъ 
тысѹщамъ. пⷣоⷪбно первымъ страдалцемъ 
прослав нетлѣнемъ.  сцѣленꙗ даромъ. 
временꙿным бо скѹп непреходнаꙗ.  
вѣнець ность непобѣдмы.

6) The rhetoric opposition of St Stefan’s noetic and his physical eyes (which 
is an emotionally strong image, since the prince was blinded) in the 2nd tro-
parion of the 1st ode in the Canon for Stefan Dečanski was simplified into a 
mere mention of St John’s noetic eyes without any opposition. This explicates its 
unnecessary nature and, respectively, its secondary origin within the Canon for 
St John the New of Suceava:
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Service for Stefan Dečanski (November 11) 
by Gregory Tsamblak, Deč. 99, 

1430/1440, f. 13.

Service for John the New of Suceava (June 2)  
by Gregory Tsamblak, F19-169,  

the first quarter of the 16th c., f. 16v.

О стежа ѹмнѣ. лшенїемь 
ювьстꙿвнхь.  ннꙗ зрш ꙗсно. ꙗже 
око не вде по ап҇ⷭлѹ. н на срⷣце лкꙋ 
не вьздоше. ꙗже тебѣ даⷭ҇ х҇ⷭь того 
вьзꙿлюбльшомѹ.

Ѡма мысленыма преⷣстоꙗ на сѹдщ. 
мнкомъ зрѣше т҇ⷭное съслове тебе 
прзывающⷯ. радостно іѡаⷩ҇не подобным 
вѣнцѣ ѹкрашающⷯ.

Thus, the image of noetic eyes is essential in the Service for St Stefan, but 
quite optional in the Service for St John the New where it seems merely as an 
element, borrowed from the earlier hymnographic composition7.

7) The theotokia of the canon for St Stefan Dečanski are all devoted to various 
Old Testament prefigurations of the Theotokos, while the theotokia of the canon 
for St John the New of Suceava contains a single deviation from this rule in the 
7th ode8. This deviation is to be understood as a secondary feature in comparison 
to the entirely consequent scheme represented in the canon for St Stefan Dečanski.

If we accept the “Serbian” version of Tsamblak’s life path and, respectively, 
the chronological priority of the Service for John the New of Suceava, we will 
be inevitably faced with the deduction that the stylistic features of his hymno
graphy must have deteriorated in time: the hymns became shorter, antonymic op-
positions, the saint’s direct speech and his naming in theotokia were abandoned, 
refrains lost their variability etc. All this can hardly be explained in a rational 
way. That is why the chronological priority of the Service for John the New of 
Suceava, formulated on general grounds by Trifunović in 1975 and later uncriti-
cally repeated by other scholars (Темчин 1997: 148; Кожухаров 2004: 188, 208; 
Йовчева 2009: 546; Милушев 2017: 28), should be recognized as unrealistic.

Alternatively, if we accept the opposite relative chronology of the two ser-
vices, we will admit that Tsamblak’s hymnographic skills developed in time, 
which is quite natural.

All this leads us to the conclusion that Tsamblak first stayed in Serbia and 
later in Moldavia, which in fact means accepting the “Bulgarian” version already 
collaborated by both the absence in the Translatio of St Paraskeva’s Relics of the 
motive of divine vengeance upon Sultan Bayezid I for the destruction of Chris-
tian states and the presence of certain allusions to the end of the world expected 
in 1492 in the Service for St Stefan Dečanski.

In this situation, the third (compromise) version of Tsamblak’s life path be-
comes redundant.

7 The importance of this image here is confirmed by its presence also in the Life of Stefan 
Dečanski, cf.: велїкь мѹжь вь разѹмѣ велкь.  ѹмꙿнма пае многозртелꙿнѣшї ѡма, аще  
тѣлеснїе затꙿвор (Тhe Life of Stefan Dečanski by Gregory Tsamblak, f. 44).

8 For more details see Йовчева 2021: 616.
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ОТНОСИТЕЛНАТА ХРОНОЛОГИЯ НА ДВЕТЕ ХИМНОГРАФСКИ СЛУЖБИ  
НА ГРИГОРИЙ ЦАМБЛАК И ЖИЗНЕНИЯТ МУ ПЪТ

(Резюме)

Статията представя резултатите от сравнителния анализ на две служби, съставени 
от Григорий Цамблак в чест на двама мъченици – св. Стефан Дечански и св. Йоан 
Нови Сучавски – по време на престоя му съответно в Сърбия и Молдова. Формалните 
особености на строежа на тези служби ни позволяват да мислим, че първата е 
съставена по-рано от втората, която е написана с по-голямо химнографско умение. 
Този извод на свой ред помага да се изясни спорният въпрос за последователността 
на престоя на Цамблак в Сърбия и Молдова.
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